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I. INTRODUCTION

East Lithuania played an important role in the process of the genesis of the
Lithuanian state and the Lithuanian nation. In the 13" century it became the
consolidation centre of the Baltic tribes and the nucleus of the Lithuanian state. But the
conditions for statehood did not arise overnight. The society, which was later capable of
creating this state, formed here gradually. Its sources lie in the Iron Age, when the so-
called East Lithuanian barrow culture existed in the region.

Although a good deal of attention in Lithuanian historiography has been
devoted to the germ of statehood, the heritage of the pre-state period has not yet been
properly evaluated, and the knowledge about the society that left the East Lithuanian
barrow culture is still comparatively poor. The huge potential of the archaeological
sources (especially the burial sites) has still been little used in this topic, which has
caused many knowledge gaps.

The aim of this dissertation is an analysis of the social relationships in Iron
Age East Lithuania using the mortuary record. This analysis is the basis for presenting a
study of the social organisation and development of this society that encompasses all of
the social groups, their status and roles, and the relationships between them.

The paper sets the following objectives: to distinguish the funeral rite aspects,
which are significant for an analysis of the social organisation, and the criteria for
evaluating these aspects; to analyse the burials of individuals of all ages and both sexes;
to create social organisation models that encompass the social norms that functioned at
the level of both the separate communities and the whole society; to create a model of
the organisation of a typical community, to produce a model of the organisation based
on inter-community ties; to reconstruct the society’s class structure; to evaluate the
society in respect to the theory of social organisation development; and to reveal the
chronological change in the social organisation and its connection with the historical
processes.

The main assertions defended in the paper are: the construction and grave
goods of a burial site reflect the deceased’s social status; the position of each individual
was influenced by age, sex, achieved status, and ascribed status, and the significance of

these factors was not uniform in the culture’s different stages; the community’s base
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consisted of nuclear and extended families; the society was divided into social classes;
the social organisation should be considered a chiefdom; and the changes in the social
organisation were influenced by external factors.

The research method is the correlation of the archaeological and osteological
data from excavated burials. Through separate individuals, an attempt is made to
reconstruct the social organisation of the entire society. Therefore it is mostly based on
those burials, from which osteological analysis results are available. The main research
starting point is the biological criteria, i.e. age and sex, which are compared to the
construction of the barrows and graves and to the burial assemblages. The use of dual
data and the adaptation of the theoretical approaches and methods introduced in the
works of many foreign investigators have resulted in the paper’s originality. The paper
attempts to look for the original analytical methods that are the best suited for the
available material.

The presented conclusions create a certain theoretical model of the society,
although each community could have had individual features. The paper uses data from
many partially excavated sites, but the volume should considerably compensate for the
fragmentary nature of the material.

No attempt is made through the research to cover the complete diversity of the
issues connected with the social organisation. An analysis of a single kind of
archaeological site does not allow this. Furthermore the burial sites have a deep
ideological and symbolic content. Therefore the answers to many of the questions,
which are raised, are of an interpretative nature.

The period and space analysed in the paper are defined on the basis of
archaeological criteria. Only data from burial sites characteristic of the East Lithuanian
barrow culture are used. The material is divided into three conditional chronological

"_7"_century cremations, and 8"-11/12"-century

groups: 3"-5"-century inhumations, 5
cremations. This classification was selected as the best suited for East Lithuanian

barrows.



I1I. EAST LITHUANIAN BARROWS: CHRONOLOGY, TERRITORY, AND
DEVELOPMENT

The formation of the East Lithuanian barrow culture dates to the 3™ or 4"
century. This process was connected with the disappearance of the Brushed Pottery

culture in the 2™-3"

century. But the funeral rites were not completely uniform in the
cultural range that was forming. Several 3"-5"-century flat cemeteries are known. From
at least the 4™-century uncremated individuals were also buried in barrows with stone
kerbs or paved with stones. Up until the 5t century the East Lithuanian barrow culture
was a kind of totality of subcultures that were gradually unifying in respect to funeral
rites. The entire cultural range is connected by burials in barrows, body orientation, and
certain types of artefacts. Some of the burials from this period, especially of females, are
distinguished by their rich grave goods.

Some barrow construction features reveal ties with the neighbouring regions:
in the northern part of the range, with the Old Iron Age North Lithuanian barrow culture,
and in the southern and southwestern part, with South Lithuania and the Suwalki region.
There is an inclination to link the creation of the East Lithuanian barrow culture with the
influence of the Western Balts and the migrations, but it is hardly possible that they were
universal influences.

From the 5"-6™ century the funeral rites throughout the culture became
uniform and acquired particular features. In the entire range, individuals were buried in
barrows with stone kerbs, pits, or ditches on the edges. East Lithuanian barrows are
characteristic to a territory between approximately the Nemunas and Sventoji in the
west, lake Svir (Belarus) in the east, DukStas in the north, and Dieveniskés in the south,
although the distribution of the sites is not uniform in this territory.

In about the mid-1* millennium the custom of cremating the dead, which
spread north in the 4™_5" centuries, became established in the region. The construction
of the graves became simpler. With the establishment of the custom of cremation there
was a simultaneous change in the burial assemblages. The 5"-century burials are
distinguished by their richness. From the mid-1* millennium a certain standardisation of
the grave goods is also visible. Weapons became the main accent in male burial

assemblages. Meanwhile more modest grave goods were used for females from the
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second half of the 5"-6™ century. The appearance of new types of artefacts, expensive
imported artefacts, the change in the burial traditions and grave good assemblages, and
the elevation of warrior burials are connected with the events of the Migration Period.

During the entire third quarter of the 1* millennium the funeral rites in East
Lithuania developed gradually. The barrows were ringed by pits and disorderly stone
kerbs while the grave construction continued to become simpler. The burial assemblages
were not diverse and comparatively sparse during this period. Their composition did not
essentially change during several centuries.

In the last quarter of the 1¥ millennium the East Lithuanian barrows gradually
acquired new features. The barrows stopped being ringed by stone kerbs, and ditches
became a distinct construction element. Several individuals were more frequently buried
in one barrow and graves were more frequently dug in earlier barrows. Several new
customs appeared in the Late Iron Age. No burials were made in many barrows. It is
thought that they were a symbolic form of burial. Another feature of this period is the
tradition of horse burials: inhumations, cremations, and symbolic burials.

In the last centuries of the 1™ millennium and the early 2" millennium the
traditions for the placement of grave goods in burials did not change significantly,
although changes are observed in the forms of the items themselves. Only from the 10"-
11" centuries were isolated male burials distinguished by an abundance of grave goods.
The grave goods in female burials were somewhat more diverse than in male burials, but
they were also usually sparse.

The disappearance of the East Lithuanian barrow culture is usually dated to
the late 12" or early 13™ century. But the custom of barrow burials probably already

disappeared in the late 11" or early 12" century.

ITII. HISTORIOGRAPHY

IIL.1. The history of barrow investigations in East Lithuania

The archaeological investigation of East Lithuanian barrow cemeteries has

been conducted for over a century and a half. During that time approximately 180 burial



sites have been investigated. At least 1450 barrows and their remains and at least 30 flat
(7) graves have been excavated.

Barrows fairly early attracted the attention of investigators. East Lithuanian
barrow cemeteries were first excavated in the first half of 19" century. The number of
excavations especially increased in the mid-19" century with the work of E. and K.
Tyszkiewicz, L. Kondratowicz-Syrokomla, A. H. Kirkor, etc. Most of the attention was
devoted to finds rather than funeral rites. Many excavations remained undocumented.

The excavations, which stopped after 1865, started up once again in the late
19™ and early 20™ century. At least 40 barrow cemeteries were excavated. The
excavations and their documentation were now of much better quality. F. Pokrovskii
was especially distinguished in this respect. E. Volter, W. Szukiewicz, V. Kashirskii,
and other archaeologists also excavated barrows.

After the First World War the intensive excavation of barrows occurred in the
Polish-occupied Vilnius region. Professional archaeologists (R. Jakimowicz, H. and W.
Hotubowicz, etc.) excavated around 15 barrow cemeteries. Some excavations were large
and fairly well documented. Several barrow cemeteries were investigated in the
Republic of Lithuania at that time. But the documentation and interpretation of the
material was of a poorer quality.

During the Soviet occupation almost 70 barrow cemeteries were excavated in
East Lithuania. Several large and many smaller expeditions were organised. Mounds that
were in comparatively good condition were frequently selected for excavation. A.
Tautavic¢ius, R. Volkaité-Kulikauskiené, O. Navickaité-Kunciené, and E. Buténiené
were the archaeologists who conducted most of the barrow investigations at that time.
The quality of the excavation methods constantly rose and the results of many
investigations were published.

After Lithuania regained its independence, the scale of barrow investigation
did not drop with excavations being conducted at over 70 barrow cemeteries. But the
expeditions became smaller. Mostly disturbed or already destroyed sites are being
excavated. This somewhat diminishes the research value of the collected data. Z.
Baubonis, E. Buténas, G. Grizas, V. Kliaugait¢, R. Kraujalis, A. Luchtanas, A.
SimniSkyté-Strimaitiené, V. Steponaitis, V. Siménas, V. Vaitkevi¢ius, and G. Vélius

have performed most of the work in this field.
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Several East Lithuanian barrow cemeteries were also investigated in

Belarusian territory during the Soviet and post-Soviet period.

IIL.2. Social relationship investigations in the Western archaeological

tradition and the development of theoretical thought

The significance of burial sites in reconstructing a past social organisation is
universally recognised in archaeology. Still, reasoned studies based on theoretical works
were begun only several decades ago. Attempts to reconstruct the social structure on the
basis of grave goods were already being made by the first half and middle of the 20"
century. But a pessimistic view of the possibility of reconstructing past social
relationships has predominated in Western archaeology.

The idea that grave construction and grave goods are directly dependent on
the deceased’s social status was developed by US representatives of processual or New
Archaeology in the late 1960s and the 1970s. The essence of the new view was that
funeral rites are a reflection of social status, and the mortuary variability shows the
social complexity of the society. The more complex the grave construction and the
richer the grave goods are, the higher the deceased’s status. These provisions were
introduced in the theoretical work of A. A. Saxe, L. R. Binford, J. A. Tainter, etc. and
have been used in many case studies.

The division of burials into groups and correlation became the main research
tools. Most of the attention was devoted to grave good analysis, but while also taking
into consideration grave construction (the time and labour consumed by the community
in burying an individual).

The biggest merit of the New Archaeology is the defined methodological
conception of social organisation investigations and the revealed possibilities of
statistical methods. The research became much more scientific. This allows one to
discuss in detail a society’s social structure rather than just the level of its development.

The social interpretation of burial sites became one of the component parts of
the middle range theory. Viewing a society as a system, the components of which are

connected by causal bonds, is characteristic of processualists. A person’s behaviour is
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perceived as strictly following social laws. This approach opened up the capabilities of
comparative analysis.

Contemporary European archaeologists were affected by the American ideas.
In Europe the investigations in this field were based on a similar conception of the
connection between burial and status, only it was not defined at the theoretical level.

The provisions formulated by the representatives of the New Archaeology are
also influential today. But its materialism, positivism, and uncritical trust in statistics
have been criticised. The revision of these ideas is connected with the spread of the ideas
of postprocessual archaeology in Europe in the 1980s. It was perceived that a person is
not just part of a social system that obeys social laws. Mutual ties exist between the
individual and the society. Postprocessual archaeologists (I. Hodder, M. Parker Pearson,
etc.) stressed the importance of the subjective factor in the investigation of social
relationships. Symbolic values and ideology exist between a person and the
archaeological record. The material culture is not a reflection of behaviour, but its
transformation, which is capable of being unique in each society. It is necessary to
perceive funeral rites in a cultural — historical context, and to treat material culture as an
original text.

The social content of funeral rites is determined not just by the occupant’s
status, but also by the mourners, their emotions, and the society’s attitude towards the
dead. Funerals can be an aspiration by the living to express their status and to compete
over it.

The symbolic content of grave goods can be more important than their actual
value, which can differ in different societies. Therefore it is necessary to use caution in
applying the social organisation and burial association model created for one society to
another society.

Postprocessual archaeology did not supply substantially new models for
reconstructing a social organisation. Its principal merit is more the critical evaluation of
the results, the noted multitude of reservations, and the evaluated factor of human
mentality. On the other hand, deciphering funeral symbolism is usually very
complicated. Pure processual and postprocessual concepts exist in general on a more

theoretical level, while case studies are rarely limited to the framework of one school.
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Interest in gender roles in society has grown recently in Western archaeology.
This branch has acquired the name of gender archaeology. Gender, as a main factor
determining a society’s structure, became a sort of prism, through which an attempt is
made to look at past societies. Gender archaeology gives investigations new criticism
and expands the circle of investigated topics. Interest in the social roles of women,
children, and other groups that are traditionally considered marginal has grown in
connection with it. The mortuary record is also used in gender studies. Interest has
grown in unusual burials, for example, in burials with grave goods for the opposite

gender.

IIL.3. Social relationship investigations in Lithuanian archaeology

Bold, romanticised interpretations are characteristic of the first work by
Lithuanian archaeologists (E. and K. Tyszkiesicz, A. H. Kirkor), although logical
assumptions about the social relationships reflected in the burial sites were also
expressed. But in no work were these questions thoroughly analysed. F. Pokrovskii
discussed certain social aspects of the funeral rites. Past social relationships did not
become an object of investigation during the interwar period. Only hints about social
inequality reflected in burials were sometimes made in archaeologists’ work.

During the Soviet occupation the investigation topics of Lithuanian
archaeologists were limited by the difficulties in becoming acquainted with the work of
their Western colleagues and the forced doctrine of historical materialism. The latter
was, in fact, fairly advantageous in a certain sense for investigations of social
relationships. The main focus of attention was the general model of society and its
development, accenting the relationship between the ruling and the ruled classes and the
formation of the social elite. The mortuary record was also used for investigating the
social organisation. The direct dependency between social status and funeral rites was
perceived as self-evident. In this respect, the work of Lithuanian (and all Soviet)
archaeologists was close to the US conception of New Archaeology; they only lacked
theoretical discussions and statistical analysis of the material. The work of L.
Vaitkunskiené, in which she attempted to recreate the social structure of separate

communities on the basis of grave goods, was distinguished from the others.
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After Lithuania regained its independence, the general approach to burial sites
as a reflection of the social organisation did not essentially change. The ideas of the
Western archaeologists were assimilated slowly. However, in a methodological and a
theoretical sense the investigations pushed ahead. The innovative studies of E. JovaiSa
should be mentioned. More attention was devoted to methodological principles of
research. Papers appeared that were devoted to the social organisation of the various
ethnocultural regions and the separate social classes (L. Vaitkunskiené, A. SimniSkyté-
Strimaitiené, R. Svelniate, V. Zulkus, etc.). The social organisation of the East
Lithuanian barrow culture was also discussed (L. Kurila). After statistical methods
began to be applied more, the conclusions became more reasoned. In respect to its
theoretical attitudes the work of Lithuanian archaeologists remained close to the New
Archaeology, but they somewhat lacked a critical view and a broader circle of

investigated topics.

IV. DATA AND RESEARCH METHODS

IV.1. Osteological aspects of the research

IV.1.1. Osteological analysis methods and capabilities

The essence of an osteological analysis of remains is the determination of the
number of individuals, their sex, and their age at death, and, when dealing with
cremations, the differentiation of human and animal bones. An analysis is mostly based
on a morphological evaluation of the bones and osteometrics.

Various circumstances impede the work with archaeological osteological
material: the degree of the site’s destruction, the archaeologist’s carefulness in collecting
the bones, and the effect of the environment on the bones. The analysis of cremated
remains is impeded by the fragmentary nature and deformation of the material. In
addition, the possibilities of an analysis of cremated remains are also limited due to
certain specific features of the funeral ritual. (Some of the bones may have not been
collected from the funeral pyre and some of the remains may have been buried in more

than one grave.) There were on average 300-350 g of bones in the analysed cremations
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in the East Lithuanian barrows, i.e. only a comparatively small fraction of an
individual’s cremated remains.

Determining the number of individuals in inhumations is not difficult. It is
much more difficult in this sense to evaluate cremated remains. The most reliable
criteria for this are the single and paired bones of the human skeleton: fragments of the
petrous pyramids of the temporals, the frontal, the occipital, the maxilla and the
mandible, the odontoid process of the axis, some of the matching long bones, etc.
Another reliable criterion is unmatched bones that belong to individuals of different sex
or age. In these ways it is possible to determine the minimum number of interred
individuals, but a certain probability of error always remains.

The estimation of an individual’s age is based on an evaluation of the bones
that change in the ontogenesis process. Methodological problems are also encountered
here in connection with differences in the period of time required for the development of
individual bones and with possible differences between past and present populations.
The main analysis criteria are the cranial suture closure, dental development and loss,
the epiphyseal fusion, vertebral growth and osteophyte development, and the pubic
symphyseal surface. These methods are difficult to employ in analysing unearthed
bones, especially cremated remains. It is possible to estimate subadult ages with an
accuracy of 1-5 years and adult ages usually with an accuracy of 10-20 years.

Sex determination is based on an evaluation of the bones that reflect sexual
dimorphism and the measurement of certain bones. It is osteologically impossible to
determine the sex of a subadult. In addition, the sexual dimorphism in different
individuals is very uneven. In studying cremated remains it is also necessary to evaluate
bone shrinkage. The most reliable sex indicators are cranial and pelvic bones. The
informative bones that are usually identified among cremated remains are the
supraorbital ridge of the frontal, fragments of the temporal, the zygomatic, the occipital,
the maxilla, and the mandible. Meanwhile the pelvis does not usually survive the
cremation process. Certain bone measurements are also used in determining sex. The

reliability of an analysis is very diverse and depends on the available material.
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IV.1.2. Osteological data and demographic calculations

Out of all the osteologically analysed burials, at least minimal information
(determination of the sex or age at death) is available for 425 graves (i.e. about 35% of
all the excavated and reliably documented human burials in East Lithuanian barrows)
from 67 burial sites excavated up until 2006. Of these, 72 are inhumations and 353
cremations. In all, the remains of 514 individuals were identified in the burials (78 in
inhumations and 436 in cremations).

The nature of the material does not allow one to analyse the demography of
the communities that left the separate burial sites. Therefore the presented conclusions
reflect a more theoretical model of the demographic structure of an Iron Age East
Lithuanian community.

The age of 510 individuals was determined. The individual remains were
divided into six age groups: 0-1, 1-5, 5-12, 12-20, 20-40, and over 40 years of age.
Because the majority of the determined age intervals are fairly broad, the minimum,
maximum, and most probable number of individuals is given for each age group. This
last size is calculated using the probability of assigning each individual to one of the age
groups and is used in the demographic calculations.

The sex of 247 adults was more or less reliably determined (39 in inhumations
and 208 in cremations). The remains of at least 128 males and at least 119 females were
identified. The ratio of identified male and female remains is perhaps somewhat skewed
by the specific features of the osteological analysis methods.

On the basis of the available data, an Iron Age East Lithuanian life table was

created and other demographic rates calculated.

IV.2. Archaeological aspects of the research

IV.2.1. Theoretical research assumptions

The reconstruction of a past social organisation is based on certain theoretical

assumptions. The nature of the archaeological sources does not allow one to follow

undisputed conceptions of the connection between the data and past processes. Each
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conclusion of an archaeologist is more or less based on a theoretical model. The basis of
further research is four essential assumptions: the universal aspiration of higher status;
the reflection of status in burials; the connection of burial complexity with the
deceased’s status; and the connection between the diversity of the funeral rites and the
complexity of the social organisation. It is possible to consider them social laws.

The main assumption of this paper is the aspiration characteristic of all
societies and individuals to achieve a higher status, to strengthen it, and to exhibit it.
This aspiration is common to all of humanity and caused by human nature itself.
Differences in status can be achieved in infinitely different features and forms, but they
exist everywhere without exception.

The use of the manner of burial for the expression of status is also more or
less universal. Competition over higher status in life is also transferred to the afterlife.
The funeral rites do not reflect the status possessed or sought by deceased, but rather the
status afforded him/her by the society. Thus the entire social structure and the
established norms are encoded in the archaeological source.

Another important assumption is the connection between the deceased’s status
and the complexity of the burial. The latter concept encompasses three main aspects of
the community’s contribution to the funeral ritual: the time, labour, and material
resources that are consumed. In each society the expression of status during a burial can
acquire various forms. Some of them are impossible to detect using archaeological
methods. The differences in grave construction can be connected with not only the
deceased’s status but also various other circumstances. Despite these reservations, it is
possible to consider the archaeologically recorded burial features to be an indicator of
the complexity of the entire ritual.

In the case of the East Lithuanian barrow culture, the main criteria for
evaluating the resources consumed for a burial have been defined, i.e. the barrow and
grave construction elements, which required different time and labour expenditures:
mound dimensions and construction, burial in an individual or collective grave, burial in
a new or earlier barrow, and the grave construction. Each ritual element could have a
symbolic implication, but it is possible to adequately evaluate them only on the basis of
the energy expenditure. Grave goods, as an expression of status, are evaluated in respect

to both quantity and quality, while taking into consideration their diversity, form, rarity,
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material, and purpose. In defining the construction of a burial site or the grave goods as
an indicator of social status, it is necessary to keep in mind the possible regional and
chronological differences.

A more complex social structure reveals itself in a greater diversity of funeral
rites. But mortuary variability reflects not only the social inequality of the separate
members of the society but also the actual need to exhibit it. In stable societies the
funeral rites become simpler, and their differences become smaller. Meanwhile the
connection between a social organisation and the society’s funeral rites is the most
distinct during a period of change in the social organisation. Increasing diversity in
grave goods or funeral rites is an indicator of changes in the society’s structure. In newly
forming social structures, when the social strata are regrouping, the exhibition of status
becomes important. During periods of change in a social organisation, achieved status,
which is usually more actively exhibited in various ways as well as through funeral rites,

can acquire greater significance than ascribed status.

IV.2.2. Methods for evaluating the richness of a burial

One of the main criteria used in research in order to define social status is
grave goods. But it is difficult to evaluate the richness of a burial assemblage. It is
necessary to consider the chronological differences, artefact forms, complexity of the
production technology, the value and quantity of the materials used, the distance it was
transported, the directions of the trade routes, and many other factors. Its symbolic
content could also affect the value of an artefact as a grave good. The relative value of
grave goods is an object of subjective interpretation. In addition, only some of the grave
goods survive in the archaeological environment. In the pursuit of objectivity and
accuracy, the dissertation strives to use several methods in order to determine the value
of a burial assemblage. The research is based on an analysis of the number of artefacts,
the number of artefact types, and the imputed value of the assemblage.

The simplest criteria for determining the value of a burial assemblage is the
number of artefacts. In many cases it is fairly reliable. But in using it, it is necessary to
follow the assumption that the value of all of the artefacts is approximately the same. In

individual instances, it can become a reason for error.
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An analysis of the number of artefact types is sometimes used in the
investigation of past societies. It reflects the assemblage diversity rather than the general
richness of the burial. A complex, multi-layered identity or status can be manifested not
just through an abundance of grave goods but also through their variety. In the majority
of the cases the number of artefacts and the number of artefact types are closely
connected. Nevertheless in individual instances this method can also have obvious
deficiencies.

Sometimes the investigators use various methods to estimate or calculate the
value of the grave goods: on the basis of defined criteria, by subjectively defining the
value of the grave goods, by harmonising the number of artefacts with the number of
artefact types, by evaluating the rarity of the grave goods used to produce the artefact,
and by using historical sources. The suitability of the methods depends on the specific
nature of the archaeological sources as well as the quantity of non-archaeological data
available. No one method can be completely objective.

In this dissertation, the method of correlating artefact type and assemblage
diversity was selected as the most suitable in the case of the East Lithuanian barrow
culture. The calculation of the grave good values was based on data from 804 human
inhumations and cremations, which contained at least one artefact. The essence of the
method is that the greater the grave good diversity in the assemblages, in which an
artefact was discovered, the higher the value given the artefact. On the basis of an
analysis of the number of artefact types, the average diversity of the assemblages, in
which this type was found, was determined for each artefact type. It was indexed
according to the average assemblage diversity. This size, which is called the imputed
value of the artefact type, ranges from 0.65 (a bridle bit) to 1.65 (a sword). The imputed
assemblage value is considered to be the total of all of the imputed artefact values in the
assemblage. Of course, the results obtained cannot completely reflect the true value of
the artefacts. The differences in the artefact values estimated using this method are
smaller than they must have been in reality. In addition, some of the estimated artefact
values are probably too low or too high. The calculation of the imputed assemblage
value only corrects the analysis of the number of artefacts, but does not guarantee

complete research objectivity.

18



None of the three methods for estimating assemblage value is completely
reliable. But the use of uniform methods for the analysis of all of the assemblages and
the comparison of the data obtained from all three methods increases the reliability of
the research. Many aspects of the value of grave goods (form, ornament, material,
weight, production location, chronological differences, the circumstances of their
discovery, etc.) definitely remain the interpretation of the researcher. Unfortunately, it is
practically impossible to define the value of a horse or other animals sometimes buried

with humans as grave goods.

1V.2.3. Method for determining sex on the basis of grave goods

It is frequently necessary in research to use grave goods to determine an
individual’s gender. This criterion is definitely not completely reliable. It is impossible
to use it in analysing collective cremations and impossible to distinguish between
subadult and adult burials. In addition, an individual can be buried with grave goods for
the opposite gender. Although the connection of grave goods in general with one gender
or the other is universally recognisable, there are many methodological problems. In
studying a specific past society, it is necessary to define the connection between gender
and grave goods that functioned in it.

In order to establish a link between artefact type and gender in the East
Lithuanian barrow culture, three analyses were conducted on the material. On the basis
of the assemblages from 553 human inhumations and cremations, the number of
instances where specific artefact types were discovered in one grave was determined.
After statistically analysing (cluster analysis; calculation of the distances using the
Pearson coefficient) 321 assemblages (with three or more artefact types), a dendrogram
of the connections between the artefact types was created. In it the grave good groups
that should be connected with male or female gender emerged. In order to check the
connection of grave goods with biological sex, the number of artefact types found in
osteologically identified adult male and female burials was calculated.

It is impossible to objectively evaluate all of the artefact types using these
methods. Some artefacts are too rare. The calculation results can deviate due to several

exceptionally rich assemblages, errors caused by a small data volume and specific cases,
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or an erroneous osteological sex determination. Therefore the significance of grave
goods, as a gender indicator, is further corrected by taking into consideration their rarity,
the circumstances of their discovery, chronological and typological differences, possible
symbolic meanings, etc.

The defined grave good links to gender characteristic of the East Lithuanian
barrow culture in many cases correspond to the classic conception. But the connection of
certain artefacts with gender is fairly subtle and depends on chronology and typology
and for others it is significant only statistically. In addition, even artefacts that raise few
doubts are found with surprising frequency in the burials of the opposite sex. All of the
artefact types were divided into five groups: male (weapons, riding gear, the later type of
sickles, whetstones, fire strikers, tweezers, drinking horns, and some types of crossbow
brooches), slightly male (knives, buckles, several types of pins, and later types of
penannular brooches), neutral (loops, coil rings), slightly female (early types of neck-
rings, enamel penannular brooches, and pottery), and female (awls, needles, the early
type of sickles, spindle whorls, combs, chaplets, temple ornaments, beads, pendants,
later types of neck-rings, some types of rings, several types of crossbow brooches, and
other small ornaments). Thus in determining an individual’s gender using grave goods it
is necessary in each case to use the totality rather than individual grave goods. It is

possible to more reliably identify the gender in only larger assemblages.

V. RESULTS

V.1. Status and its manifestation in funeral rites

V.1.1. A survey of subadult burials

Sunbadults comprise a distinctive social category, in which the public norms
and the hierarchy of status between peers functions at a certain level. But the status
recognised for them by the adults who organise the funerals and the view of childhood
are reflected in funeral rites more than the actual position held prior to death. In this
sense, the picture created by an archaeologist is only an image imparted by the adult part

of the society.
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It is difficult to archaeologically identify subadult burials. It is possible to
approximately determine the age of subadults buried in inhumations on the basis of the
size of the skeleton or the grave construction. In investigating cremations, assumptions
that the remains are subadult are only possible on the basis of the small quantity of small
bones and the small dimensions of the grave goods. But at least in the East Lithuanian
barrow culture, no one funeral rite element or grave good is characteristic for only
subadults. Basically, the only means to distinguish subadult cremations is an
osteological analysis.

The remains of at least 137 infants, children, and adolescents have been

identified in osteologically analysed burials (most probable number: 134.2 or 26.1%).

V.1.1.1. Newborn and infant burials

The number of buried newborns and infants is unexpectedly small. The
remains of at least six individuals under the age of one year have been identified in the
burials (most probable number: 8.5 or 1.7%). In the majority of the pre-industrial
societies, infant mortality was much higher. The data may be somewhat distorted (the
infant bones may have disintegrated and not been recorded during the excavation or they
may have failed to have been identified among other remains). But this alone cannot
explain the deficit of infant burials.

Thus East Lithuanian barrow burials do not supply reliable information about
the newborn and infant mortality rate. Compared to other societies, it is possible to state
that it should be at least 20-25%. The probability of death in infancy was the highest.

A small number of infant burials at burial sites is a universal phenomenon. In
many societies, children were not considered full members of the society and were
buried in a different manner than adults, at a different location, or not buried at all.
Infants (until the performance of some ritual?) might not have been considered an
independent new life.

In East Lithuanian barrow cemeteries no probable burial sites, where
specifically infants were buried, have so far been found. Various explanations are
possible: the infants were buried at a completely different location, their graves were

constructed so that they quickly vanished, or they were not buried at all. In any case, this
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reflects the low status of infants in the community. Due to the high infant mortality rate,
emotional ties with them were probably not as strong as they are now. In addition, they
did not provide any economic benefit to the family, but were more of a burden. Due to
these reasons the death of an infant was not a great loss for the community. On the basis
of analogies from other societies, it is possible to hypothesise about the practice of
infanticide, even though it essentially cannot be proven archaeologically.

The question arises as to why some newborns and infants were nevertheless
buried. It is possible to notice some tendencies when the burials are divided into
chronological groups. The inhumations at Diktarai bur. 2 and Liiiliné IIT bur. 2/1, the
cremation at Neravai-GrigiSkés bur. 28/1, and perhaps several more burials that have not

th ,th .
-6 centuries).

been osteologically analysed should be ascribed to the early period (4
All of these burials have a common feature, that the infants were buried together with
adults, mostly females. The most compelling explanation is that they are the burials of
females who died in childbirth and of infants who did not survive. Perhaps infants were
buried only in the case of simultaneous death with the mother. Some of the
aforementioned burials were fairly rich. This should reflect the higher status of these
infants (or rather that of the adults buried with them). It seems that when an infant died
the community’s behaviour was also somewhat determined by its ascribed status.

The rest of the infant cremations (KapitoniSkés bur. 8/6, Neravai-GrigisSkés
bur. 7/4, and Varliskés bur. 2/2) date to the 8M_11/12"™ centuries and were dug into
earlier barrows. The graves contained only sparse grave goods and were much poorer
than the majority of the other burials in these barrow cemeteries. It is difficult to say
why infants were buried in barrows in these specific instances, but it does not seem that
this is a sign of higher status. The isolated instances of infant burials could have been
determined by the circumstances of the death, emotional ties, or simply an unreasoned

decision. But this does not refute that it was a universal phenomenon that infants of both

sexes were not buried together with the other members of the community.

V.1.1.2. Child burials

A far greater number of older children were buried in barrows. The remains of

97 children 1-12 years of age have been identified (most probable number: 97.9 or
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19.0%). Of them it is possible to ascribe 26 to the 1-5 age group (most probable
number: 41.2 or 8.0%) and 33 to the 5-12 age group (most probable number: 56.7 or
11.0%). These numbers appear to be completely real. Similar child mortality rates have
existed in many other past populations.

Certain specific diseases and infanticide do not threaten children. Stronger,
more resistant individuals reach this age. Older children could already perform certain
jobs and be useful to the community. The family had already invested more time and
energy into their upbringing. It is likely that they were better cared for. Therefore the
probability of death in childhood was not as great as in infancy.

Sharp changes are seen in the funeral rites of children who survived infancy.
From their second or third year (?) all the children were apparently buried and thus in a
way recognised as members of the family and the community. The burial of small
children together with the other members of the community is characteristic for all of the
culture’s stages.

Over half (54 of 97 or 55.7%) of the children were buried in collective graves:
in the 1-5 age group 13 of the 26 burials (50.0%) and in the 5-12 age group 22 of the 33
burials (66.7%). This was more characteristic of cremations although several collective
inhumations have also been found. Children were buried together with other individuals
throughout the period under discussion, but it was mostly practiced during the 5"-7"
centuries (the burial of 71.1% of the children in collective graves).

Some of the individuals buried together could have died at the same time
(from violence or an infectious disease). But it is difficult to believe that so many
children would have died under precisely these circumstances. The hypothesis of child
sacrifice is possible, even though highly unlikely. The collective graves most likely
reflect some specific children’s funeral rites (burial at some time after death, reburial?).
Children’s funeral rites differed from those for adults and were probably shorter and
simpler.

Children were buried in collective graves with other subadults as well as adult
males and females. It can be noticed that older males (on average 35-40 years of age)

were more often buried together with children than females (on average 28-33 years of

age).
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The barrows with child graves and the collective graves of children and older
individuals were of average dimensions (the latter being somewhat smaller). They do not
differ from the others in construction.

Somewhat over half of the child graves were dug into earlier barrows: 45.7%
of the child graves and 60.0% of the collective graves. Thus a correlation is noticed
between two aspects of the manifestation of higher status, i.e. burial in an individual
grave and the creation of a new barrow during the funeral. It seems that smaller children
were more frequently buried in earlier barrows.

Sharper differences emerge chronologically. In the culture’s early stage (3"
5™ centuries) a new barrow was more frequently created in burying children, meanwhile
during the 8"-11/12" centuries the majority of the child graves were dug into earlier
barrows. It seems that children’s funeral rites changed during the middle to third quarter
of the 1* millennium.

Child graves did not differ in their construction from the general context of
the East Lithuanian barrows.

It is possible to determine the sex of children only on the basis of the grave
goods. Out of the 46 children buried separately, their sex was determined in this way in
29 instances. 7 male and 22 female burial assemblages were identified (2 and 7
respectively among children 1-5 years old, and 2 and 5 among children 5-12 years of
age). The number of male and female assemblages differed the most in the 8"—11/12"-
century barrows (1 and 10). It is possible to speculate that this shows a higher female
child mortality rate (due to poorer care?). Another, more likely interpretation is the
specific nature of the burial traditions. Grave goods characteristic for females could have
been placed in graves for boys. It seems that in burying a boy, little effort was usually
made to stress his male gender. In respect to status in the society, boys were probably
closer to females and up until a certain age were not recognised as equal to adult males.

Fairly abundant and diverse burial assemblages have been discovered in child
graves. Only 21.7% of child graves and collective graves contained no grave goods.
Graves, in which only children were buried, are somewhat richer. The number of
artefacts and the number of artefact types in child graves is very diverse. On the basis of
these parameters it is possible to distinguish three conditional groups of child graves: no

grave goods, 1-4 grave goods, and 5-11 grave goods. But there are no clear boundaries
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between them. Somewhat clearer groups emerge in the collective graves of children and
older individuals: no grave goods or 1-3 grave goods, 4-8 grave goods, and the lone
richer grave at Baliuliai bur. 5/3.

The range in the richness of child graves is somewhat smaller than that of
adult graves. (The diversity in assemblage values is somewhat greater in child graves
than in collective graves). No clearer correlation of assemblage richness and age is
noticeable, only it seems older children were buried in the richest graves.

After dividing the burials into chronological groups, no clear differences in
the number of artefacts and the number of artefact types are noticeable. The grave goods
from graves, in which only children were buried, are only slightly more abundant and
more valuable than those from collective graves. In the Late Iron Age a decrease in the
value of children’s grave goods is noticeable.

It is necessary to note that some child graves contained exceptionally rare and
expensive grave goods. In several graves (Sudota IV bur. 1/2, Rékuciai-Pavajuonis bur.
11/1, etc.) exceptionally valuable precious metal or imported grave goods were
discovered. All of the richest child burials date to the second quarter — middle of the 1%
millennium.

The most expensive grave goods in child burials are mostly female ornaments.
Meanwhile weapons are sparse and not diverse in child graves. A typical warrior burial
assemblage was discovered in only PapiSkés bur. 7/2. Even when rich grave goods were
placed in a grave, they did not function as a symbol of warrior status. The burial
assemblages for girls, unlike those for boys, are similar to those for adult females.

The diversity of the grave goods in collective graves differs from those in
child graves. They included no expensive ornaments, but there were far more weapons.
Warrior burial assemblages have been found in 8 graves (Paltisé bur. 1/1, Popai-
Vingeliai bur. 2/1, Baliuliai bur. 5/3, etc.). The weapons were probably intended for the
adults buried together with the children. But in some of the graves it is possible to treat

them as children’s grave goods (when adult females were buried together with children).
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V.1.1.3. Adolescent burials

At least 21 or 22 (most probable number: 27.8 or 5.4%) graves with the
remains of adolescents up to the age of 20 have been identified, far fewer than those of
children. In this age group, especially in the first half of the age interval, the mortality
rate in many populations is small. The threat of certain diseases and infections declines
for adolescents. The probability of death in this age group was the least. But in later
adolescence other dangers arise: for females — death in childbirth, for males — death in
the hunt or in battle.

Of the 22 individuals 12-20 years of age only 6 (27.3%) or 7 (31.8%) were
buried in collective graves. The more frequent burial in an individual grave is a distinct
feature that separates adolescent graves from child graves.

Adolescent burials have been found in barrows that are on average far smaller
in size than those with child burials. But at specific sites the mound sizes do not differ
significantly.

A new barrow was usually created in burying an adolescent. Only 30.8% of
the graves were dug into earlier mounds. In this respect the difference in adolescent and
children’s funeral rites is obvious. Adolescent funeral rites were essentially the same as
adult rites. It can be argued that a person who had reached a certain age (probably 12—
15) was already recognised as a full member of the community. The status manifested
through the funeral rites was higher than a child’s. No clear chronological funeral rite
differences are noticeable in the available data. Of the adolescents buried with other
individuals, more graves were dug into earlier mounds.

There are insufficient data to determine the number of graves with male and
female adolescents on the basis of the grave goods. It is possible to think that male and
female mortality in this age group was similar.

Of the 15 adolescents buried in individual graves, only 3 (20.0%) had no
grave goods. Adolescent burial assemblages are statistically only slightly less rich than
those of children. But they contained mostly small metal artefacts and only several
larger ornaments (of which not one had a rare shape or was made of precious metal)
have been found. A weapon (an axe) was discovered in only Zvirbliai bur. 4/, and a

fairly abundant female burial assemblage was found in only PaSeks¢iai bur. 4/1. The
26



range in the imputed value of the assemblages is small in the graves of individuals 12—
20 years of age. At some burial sites adolescent burials are markedly less rich compared
to other burials. It seems that this is characteristic for the entire period under discussion.
The collective graves of adolescents and other individuals are even less rich.

That adolescent burials are less rich than child burials is fairly unexpected. It
would seem that the burial assemblages from this age group should reflect their higher
status. In this case, as a means of expressing status, the symbolic content of the grave
goods is more important. Children’s grave goods could be only (posthumous) gifts from
older individuals rather than objects they had acquired independently in life. Meanwhile
an older individual, in becoming a full member of the community, began accumulating
personal wealth, which was probably still small in adolescence. After the death of such
an individual, the community used to not place abundant gifts in the grave, perhaps in
recognition of his independence.

But at this age a certain difference from the adults still remained. Weapons
were still rarely placed in the graves. Until maturity (at 18—-22) adolescents were still at a
lower social level than adult males and did not belong to the community’s group of
warriors. It is likely that female status acquired the features characteristic of adults at a
younger age, i.e. 15-18. (The differences between adolescent and adult female burials

are not that large.)

V.1.1.4. Subadult social status

A review of subadult funeral rites reveals four interrelated dimensions of
status: age, sex, ascribed status, and chronological change.

The most significant differences are noticeable in the funeral rites of different
aged individuals. As subadults grow, not only do their social positions change but also
the afterlife, in which it is believed they will find themselves. At least three thresholds of
a change in a subadult’s status are distinct. During the second or third year of life, a
child who has survived infancy becomes a part of the family and the community and in
case of death is buried together with its other members. But there remain certain specific
features of a child’s funeral rites, which reflect his lower status: burial in collective

graves and the digging of graves into earlier barrows. The death of a child of this age is
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already a big loss for the parents both economically and emotionally. This is reflected in
the comparatively abundant and rich burial assemblages.

The second important turning point occurs in the first half of the second
decade of life (at the beginning of sexual maturity). An adolescent of this age
approaches the adults in respect to status and is already recognised as an independent
person (the same mortuary treatment as for an adult) but has still not yet earned a higher
individual position (comparatively poor grave goods).

The third turning point, when full biological and social maturity is reached,
occurs at about 20 years of age.

Stages in the social roles of subadults exist in many societies. Clear links
between a subadult funeral rites and age are also a frequent phenomenon. Not only
analogous stages in status but also a very similar expression of them in funeral rites are
noticeable in the burial sites of the Vandals, Franks, Anglo-Saxons, Continental Saxons,
Alemans, and Scandinavian Vikings. Similar social maturity stages are reflected in the
law codes of the Germanic tribes.

The change in status as a subadult grows is not uniformly articulate in the
burials of both sexes. That more ornaments but far fewer weapons were placed in the
graves of male subadults shows the considerable distance in status between them and
adult males. The burial assemblages for boys are fairly similar to those for subadult and
adult females. In a society sharply divided into two poles: male and female, both sexes
of subadults were closer to the latter pole in respect to status. A boy or adolescent was
still not recognised as equal to the older warriors. The social and economic roles of adult
males are of a different nature than those of adult females. They are easier to divide into
stages (the first hunt or the first military exploit), which are also more distinct in funeral
rites. The acquisition of warrior status signals a young man’s full rights in the
community.

No reflection of female maturity is that noticeable in funeral rites. Grave
goods similar to an adult female’s were placed in their graves from early childhood.
Female social and economic roles probably did not change as clearly with age as male
roles did. A girl gradually became immersed in the economic activities. This process

was long and without any essential turning points. It is not noticeable in funeral rites,
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which apparently convey more the individual’s position in the society rather than in the
family.

Many differences are also noticeable among the burials of subadults of similar
age. They are clear in both the funeral rites and the burial assemblages. The vertical
gradation of society and ascribed status are reflected to a certain extent in subadult
funeral rites. A wide range exists in the richness of the grave goods in subadult burials:
from no grave goods to especially rich assemblages. The diversity of subadult funeral
rites is considered the best evidence of ascribed status. Thus subadult funeral rites
should testify to the existence of inherited social inequality in the East Lithuanian
barrow culture.

It is possible to envisage the chronological change in a subadult’s status. The
development towards plainer and less differentiated subadult funeral rites is noticeable
during the entire period. The subadult inhumations from the early stage do not
significantly differ in their construction from the adult inhumations. After cremation
began in the mid-1* millennium, a large percentage of the children were buried in
collective burials but usually still in a newly created barrow. In the 8/9"-11/12"
centuries, children’s graves were usually dug into earlier barrows. A similar dynamic is
also noticeable when reviewing the grave goods. The burial assemblages in infant and
child inhumations and early (5"-6"-century) cremations are qualitatively and
quantitatively the most diverse. 7/8"—11/12"-century grave goods are considerably
plainer and in a way more standardised. It can be argued that the funeral rites reflect a
gradual decline in the social status of subadults and an increase in the gap between them
and the adults. During the early stage of the East Lithuanian barrow culture subadults
were closer to the status of an integral part of the society. The move towards more
uniform and plainer burials that is noticeable during later centuries shows a changing
view of subadults and their diminishing importance in society. During this period, status

became more dependent on age.

V.1.2. A review of adult burials

The remains of a total of at least 352 adults (over 18-20 years of age) have

been identified in burials (most probable number: 379.8 or 73.9%). At least 159 of them
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belong to the 2040 age group (most probable number: 272.0 or 52.9%) and at least 70
to the over 40 age group (most probable number: 107.8 or 21.0%). Thus young adults
comprised over half of all the individuals. The mortality rate in this age group is greater
than in all the earlier ones. It is likely that most of the adults died at the age of 30—40.

The sex of the adults was osteologically determined in 247 cases (70.2%). The
remains of 128 males (51.8%) and 119 females (48.2%) were identified. The number of
males and females differs more sharply in the age groups. The most probable number of
male remains in the 2040 age group is 81.9 (48.0%), female 88.6 (52.0%), while in the
over 40 age group it is 46.1 (60.2%) and 30.4 (39.8%) respectively. After reaching
maturity males lived longer than females and more frequently reached old age, which is
a phenomenon characteristic of the majority of pre-industrial societies. The main reason
for early female death had to have been childbirth and perhaps a poorer quality of life.

The male — female ratio determined using grave goods is clearly distorted. Of
all the East Lithuanian barrow culture burials, which contained engendered grave goods
(621 assemblages), 59.4% should be considered female and 40.6% male. The relatively
large number of female burial assemblages could have been caused by subadult burials.
Another reason is also likely, i.e. that female grave goods were sometimes placed in
male burials. Of the 190 burials, which contained one adult male or female, 106 had
engendered grave goods. Sex determined in both ways coincided in 74 (69.8%)
instances. But the number of mismatches in male and female burials differs sharply. The
majority (25 of 32) mismatches were osteologically identified male burials with female
grave goods. This once again confirms the deficiencies in determining sex on the basis
of grave goods. Due to this reason osteologically determined sex was selected as the
main starting point.

Of the 352 adults, only 82 (23.3%) were buried in collective graves. Adult
funeral rites differ considerably in this way from children’s rites and slightly from
adolescent rites. Adults were mostly buried in collective graves with subadults. These
funeral rites were practiced during the entire period under discussion, but they were
especially characteristic of the middle — third quarter of the 1% millennium. The
comparatively rare instances of collective funeral rites show that higher status was

recognised for adults. In addition, adult burial together with a subadult should perhaps

30



not be unambiguously considered a sign of lower status (as it instead shows the lower

status of subadults).

V.1.2.1. Adult male burials

Of the 128 adult males, 31 (24.2%) were buried in collective graves. The
males were mostly buried together with subadults and more rarely with adult females.
Males of various ages were buried in approximately the same frequency in collective
and individual graves. The largest scale of collective funeral rites occurred in the middle
— third quarter of the 1* millennium, although it was also practiced during other periods.

The barrows, in which adult male burials have been found, were on average
somewhat larger than the mounds with subadult or female burials, and the diversity of
their dimensions is large. The mounds, in which the individual graves of males 20—40
years of age have been found, were on average larger than the barrows with males over
the age of 40 and collective graves. Several barrows were distinguished by a more
complex construction (large stone kerbs and pits under the mound).

Only 42.2% of the adult male burials were dug into earlier barrows (more than
only adolescent burials). A larger number (52.2%) of later burials exists among the
collective graves of males and other individuals. Thus it is also possible in male burials
to see a correlation between two funeral rite elements that reflect higher social status:
burial in an individual grave and the creation of a new mound in conducting the burial.
Certain differences are also noticeable in the funeral rites of adult males of different
ages. In the young adult age group, 48.8% of the graves were dug into earlier barrows,
meanwhile in the over 40 age group, 39.1%. In this respect, the funeral rites for older
males were somewhat more complex. An increase in the percentage of graves dug into
earlier barrows is chronologically noticeable.

Male graves do not differ from the others in the other construction elements.
In some cases the larger dimensions of the grave pits might reflect the individual’s
higher status.

No grave goods were found in only 26.8% of the male graves and 29.0% of

the collective graves. Relatively more males over 40 were buried without grave goods.
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The number of artefacts, the number of artefact types, and the imputed value of the
assemblages does not essentially differ between individual and collective graves.

Female grave goods: awls, sickles, spindle whorls, and some ornaments have
been found in a large percentage (45.5%) of the graves with osteologically identified
males. Several of them contained larger female assemblages (KapitoniSkés destroyed
barrow site bur. 3, Kurkliy Silas bur. 5/7, PaSek3¢iai bur. 5/1). The sex of some of the
individuals could have been determined erroneously, but the large number of such
graves proves that male burials with female artefacts were frequent. Female grave goods
were more frequently placed in burials for older adult males. These assemblages are less
rich than the assemblages with male grave goods. Such burials should probably be
connected with individuals who did not have a full male — warrior status. This could be
some sort of a restriction of their social rights or perhaps a manifestation of their
personal qualities, disabilities, etc.

The diversity in the number of artefacts and the number of artefact types is the
greatest in adult male burials. It is possible to divide the burials into five groups: no
grave goods, 1-3/4 grave goods, 4/5-8 grave goods, 10-13 grave goods, and the richest
assemblages (the unique Taurapilis I bur. 5/1). The clear boundaries between them are
more distinct than in subadult and female graves. It is likely that this reflects a greater
standardisation of male burial assemblages and perhaps some sort of rules for the
placement of grave goods. Among the collective graves with males and other
individuals, no clearer groups are noticeable on the basis of the number of grave goods.

The range in the richness of adult male burials is the widest. On average, the
burials of the older adult males surpass those of the young adult males in the number of
artefacts and the imputed value of the assemblages. But in general younger males were
more often buried with richer grave goods (except several of the richest older male
burials, which affected the statistics). This tendency is also noticeable in some separate
barrow cemeteries (Grabijolai—Zemaiti§kiai II, PerSaukstis-Kasciukai II, Baliuliai).

The composition, richness, and diversity of the male burial assemblages
during the entire period under discussion did not remain the same. The 3"-5"-century
inhumations are the richest on the basis of all of the parameters. From the establishment

of cremation rites, the richness of the grave goods decreased considerably and from the

32



mid-1* millennium did not change significantly. Only a very slight decrease in the
richness of the grave goods is noticeable in collective graves during the entire period.

The male burials, which at first glance reflect just a general decrease in the
richness of the grave goods, become more informative after they are divided into age
groups. The change in assemblages was not uniformly pronounced in both age groups.
The average richness of the grave goods in the burials of males 20—40 years of age
gradually declined during the entire period of the culture’s existence. This change was
probably connected more with general changes in the funeral rite traditions. During
different stages of the culture, the expression of the status of young males through grave
goods remained fairly stable. Meanwhile the composition of the assemblages of males
over 40 changed sharply. During the culture’s early stage the burials of older males were
richer than those of the young adults. Around the mid-1* millennium an especially
distinct and probably fairly sudden drop is noticeable in the richness of the grave goods
of older males. It seems to have been synchronous with the establishment of cremation
rites. It was precisely during the brief period when the funeral rites changed that the
greatest differences occur in the grave goods of males 20—40 years of age and over 40.
During the last quarter of the 1% millennium and the early 2" millennium the grave
goods of individuals of both age groups were essentially uniform in respect to
quantitative parameters.

The dominant element in male burials is weapons. Strong ties exist between
the general richness of the burial and the number of weapons in it. In essentially all of
the periods except the culture’s early stage, more weapons were placed on average in the
graves of younger males. The weapons in them are more varied and more specialised.
Being a warrior was the main category defining male social status. Military experience,
participation in battles, or preparation for them was a prerequisite for higher status. More
distinct warrior attributes in burials were ascribed to younger adult males. It is likely that
male status significantly depended on personal qualities, physical condition, the ability
to participate in battles, and the ability to constantly maintain one’s position in the
society. Weapon sets fairly clearly correlate with other valuable grave goods:
characteristic male ornaments made of precious metals and imported artefacts.

All or at least the majority of the male burials with the richest and largest

weapon sets date to a brief period encompassing the last stage of the inhumation funeral
33



rite tradition and the period that saw the establishment of cremation funeral rites (mid-5"
— early 6™ century). During this period the greatest qualitative and quantitative diversity
in male burial assemblages is noticeable. It was precisely at this time that an especially
distinct standardisation of male burial assemblages occurred. Grave goods could have

probably even been some sort of attributes of the warrior rank system.

V.1.2.2. Adult female burials

Of the 119 adult females, 26 (21.8%) were buried in collective graves. The
majority of them were buried with subadults, a minority with adult males, and in only
one instance, with another adult female. A somewhat greater number of younger adult
females were buried in collective graves. This funeral rite is most characteristic of the
middle — third quarter of the 1% millennium, although it was also practiced in other
periods.

Barrows, in which the graves of adult females have been found, were on
average somewhat smaller than those with child or adult male graves. The diversity of
their sizes is smaller than that of barrows with male burials. The mounds with the graves
of young adult females were on average slightly larger than mounds, which contained
the graves of older females or collective graves. Several mounds are distinguished by
their more complex construction.

Many (55.7%) of the adult female graves were dug into earlier barrows.
Among the collective graves, 63.6% are later burials. The connection between individual
burial and burial in a new barrow is the least distinct in adult female burials. A relatively
greater number of later burials were in the 20-40 age group than in the over 40 age
group (57.8% and 41.2% respectively). The percentage of graves dug into earlier
barrows increased beginning in the mid-1* millennium.

The construction of adult female graves did not differ from the others; only
several inhumations were made in pits with comparatively large overall dimensions.

Adult female burial assemblages were quantitatively slightly poorer than male
assemblages. There were no grave goods in 26.9% of the female graves and 28.0% of
the collective graves with adult females and other individuals. Older females were

buried relatively a little more frequently without grave goods, and this tendency in the
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course of time became ever more distinct. Individual graves are slightly richer than
collective graves.

A fairly small percentage (14.0%) of the osteologically identified adult female
burials contained male grave goods (weapons). Typical male weapon sets, which were
not exceptionally rich, were found in several graves (Gudeliai-Lenkiskés bur. 3/1,
Zvirbliai bur. 1/1, Aleksandriskés-Puksténai bur. 4/4, Padiikstai bur. 1/1). The majority
of the adult females buried with weapons belonged to the young adult age group. The
significance of female burials with weapons is not clear. Possible explanations are:
female participation in military activities, having met a violent death, or a female role in
the hereditary system when there was no male heir. But in any case, the presence of
weapons in the burial of younger females is not surprising. But a female burial with
weapons does not correlate with signs of higher status. A woman’s exceptional position
in the society was not emphasised through male symbols.

The diversity in the number of artefacts and the number of artefact types in
adult female burials is smaller than in male burials. It is possible to divide burials into
four conditional groups: no grave goods, 1 or 2 grave goods, 3—8 grave goods, and rare
richer assemblages. But there are no clear boundaries between them. It is possible to
divide collective graves only into burials without grave goods and those with 1-5 grave
goods.

The range of richness in female burials is fairly broad. The grave goods of
young adult females were on average richer and more diverse than those of older
females. But at separate burial sites the connection between the female’s age and the
richness of the burial assemblage is varied. It seems that the artefact assemblages placed
in the graves for young and older females were not firmly established in the different
communities. Perhaps they were determined more by the woman’s marital status and the
family’s general wealth than by the woman’s own age.

The decline in grave good richness characteristic of the majority of the burials
of the other social groups is also chronologically noticeable in female burials. (It is
especially distinct in the mid-1* millennium after cremation funeral rites became
established.) Analogous tendencies are seen in the burial assemblages from the

collective graves.
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The ratio of the average richness of the graves of adult females of different
ages remained similar during all the stages of the East Lithuanian barrow culture. The
abundance and diversity of the grave goods placed in the graves of females 20—40 years
old and those over 40 remained identical. During the entire period the burial
assemblages of young adult females stably remained on average visibly richer.

It is possible to divide female grave goods into two conditional groups, which,
it can be argued, are connected with different images of the afterlife: tools and various
paraphernalia versus ornaments and clothing accessories. The social symbolism of these
grave good groups should also differ. Tools in the burial assemblage should symbolise
the work performed by the woman as well as her duties in the family and the
community. Meanwhile ornaments reveal more the attention shown to the woman
herself. The total number of ornaments and their diversity was greater in the graves of
younger adult females in every period. It seems that it was the young adult females who
were buried with the richer ornament sets and valuable imported grave goods (Rékuciai-
Pavajuonis bur. 11/2, Ziboliskée III bur. 1/1). Only the older female in Baliuliai bur. 1/1
was buried with an abundant ornament set. Separate grave goods (e.g. neck-rings, beads,

and spindle whorls?) could also have had certain age related symbolic meanings.

V.1.2.3. Collective adult male and female burials

In the majority of the instances of collective funeral rites, the remains of
subadults were buried together with other individuals. This part of the dissertation
focuses on graves with an adult male and female buried together. At least seven such
graves have been identified. The actual scale of collective male and female funeral rites
could have been even bigger. Graves exist that have not been osteologically analysed
and contain grave goods characteristic of both genders. The separate male and female
burials that have been found in some barrows should be considered contemporaneous on
the basis of their position in the mound.

Collective funeral rites in many societies are connected with kinship.
Collective male and female burials may be associated with a nuclear family. The
remains of individuals of roughly similar ages (the males probably being somewhat

older on average) have been identified in them. Burial together or cremation in one pyre
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could be a manifestation of a subtle connection between the individuals. In an instance
of the contemporaneous death of several adults, it seems that usually separate funeral
rites were organised. The only exception is those instances when a male and female of
similar age were buried at the same time.

The small scale of collective burials can be explained by contemporaneous
death (from disease, famine, or violence). Sometimes the hypothesis of human sacrifice
(or self-sacrifice) is proposed. It is supported by some contemporary or chronologically
close written sources describing the neighbouring regions and Lithuania (Ahmad ibn
Fadlan, Henry of Livonia, etc.). They and the many parallels in other societies suppose
the classic model of human sacrifice in funerals: the sacrifice of a lower status individual
(a woman — a wife or slave) after the death of a high status individual (a man — a leader
or warrior). A characteristic feature of instances of human sacrifice should be an
elaborate burial.

Neither the construction of the barrows, in which the aforementioned burials
were found, nor the construction or position of the graves themselves in the mound is
exceptional in the general context of the barrow cemeteries. The grave goods from
collective male and female graves are fairly sparse, not diverse, and of comparatively
small value. Weapons were found only in Kretuonys bur. 46/1. The grave goods in these
graves do nothing to accent any special social or warrior status the individual might have
had. In fact, several osteologically unanalysed inhumations and cremations, which are
probably collective male and female burials and should be connected with the social
elite, are known (Sudota I barrow 1, Pavajuonis-Cegelné barrow II, RokantiSkés barrow
1, Zvirbliai barrows 47 and 49). They contained exceptionally rich grave goods (large
weapon sets and in many cases fairly rich female ornament sets). These burial
assemblages should not conflict with the version of female sacrifice. But it is impossible
to support such an interpretation with evidence. No sharp social differentiation between
males and females was stressed through grave goods. In addition, a symbolic female
sacrifice could have been performed by only burying the grave goods (but the ornaments
themselves do not necessarily signify a female sacrifice).

Thus an analysis of collective graves reveals almost no dominant position of
individuals of one sex in respect to the other sex. The most likely interpretation of these

burials is the contemporaneous death of family members. Collective funeral rites do not
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correlate with higher status. At any rate, no data exists about any mass human sacrifice.
This practice should not be considered characteristic of Iron Age East Lithuania. Isolated
instances of sacrifices, if they even existed, could have been a local phenomenon
connected with exceptional social position or influence from another ethnic group.
Theoretically, collective burials could reflect the greater significance of
inheritance in the society (status gradation at the family rather than the individual level).
Due to the small scale of the collective male and female burials in the East Lithuanian
barrow culture, it is difficult to notice the chronological tendencies. It seems that such
funeral rites were always practiced on a similar scale and do not reflect a more distinct

chronological change in the significance of the family in the social organisation.

V.1.2.4. Adult social status

Five interconnected status dimensions are revealed in adult funeral rites: sex,
age, achieved status, ascribed status, and chronological change.

Sex was the main category determining social status. Only slight differences
are observed in the funeral rites: male burials are of somewhat more complex
construction than female burials. But male and female burial assemblages differ sharply.
The symbolism of the grave goods was concentrated on accenting sex. This shows the
distribution of the social and economic functions between males and females. On the
other hand, no marked domination of one sex is observed.

The image provided by grave goods reflects a sort of idealised image of the
afterlife, purifying the most important features of male and female social life that were
established in the worldview. The main aspect of male status was military activity.
Weapons were the most significant male attribute. The number of weapons in male
burials is fairly clearly standardised. It can be argued that the position of each male in
the society was clearly defined and perceived at the level of the entire community.

Female burial assemblages reflect more the sphere of familial life: housework
and the role in the family. The diversity of the grave goods and the absence of
standardisation show that at the community level female status was not that clearly
defined and differentiated and that there was no clear competition between individuals

over it. In this respect female status is closer to subadult status.
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The differences in male and female status are not necessarily directly
connected with just biological sex. Gender was partially a cultural category. Male and
female social attributes were not ascribed uniformly when burying individuals; they
probably depended on age, achieved or ascribed status, and individual qualities.

Social status changed with individual age. The funeral rites for adults of
different ages did not essentially differ. Funeral rites, unlike in adolescence, were not
perceived as a means of expressing age. The independence and full rights of adults were
unquestionable, and their accentuation in a burial was not important.

Grave goods much more clearly mark the differences in the status of
individuals of various ages. Signs of higher status were given to younger adult males and
females through grave goods. But the content of the assemblages probably depended not
so much on the number of years that had been lived as the individual qualities connected
with age. The social development of adults was consistent without any distinct turning
points. The frequent exceptions (rich burials of older adults and poor burials of young
adults) show that age determined status only indirectly. The death of older individuals
(who had raised heirs and were less active in warfare) was already no great loss to the
community. On the other hand, richer grave goods reveal not just higher status, but also
the greater efforts to demonstrate it. The demonstration of status at the beginning of
mature life was more important as a means of competition for position, but later it lost
such significance. The actual distance in status between younger and older adults may
have been less distinct than is seen in the burial assemblages.

A similar connection between status and age is also noticeable in other
contemporary societies: the Franks, Visigoths, Anglo-Saxons, continental Saxons, and
Scandinavian Vikings. However, in some societies (including that in Central Lithuania)
a contrary connection between age and status is seen.

Achieved status is a status element that is difficult to identify
archaeologically. The male social identity that changed the most clearly with age was
membership in the warrior stratum. The prerequisite for higher status was the personal
qualities characteristic of a young adult (in his 20s and 30s): physical power and the
ability to compete for position. Older males, who had lost their warrior status, were

somewhat closer to females in their position in society (being more frequently buried in
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collective graves with children as well as with a smaller number of weapons and a larger
number of female grave goods).

The main individual quality determining a woman’s position was fertility. The
female age most suitable for reproduction was the 20s, while 40-45 should be
considered its end. Beginning at approximately this latter age more modest grave goods
and fewer ornaments were placed in female graves. On the other hand, such a systematic
dependency of the richness of grave goods on age, which was characteristic for males, is
not noticeable in female burials. Achieved status had less significance for females, and
their possibilities for improving it were very limited.

It is difficult to identify the inheritance of status in adult burials. The rich
burials of older males and the poorest burials of younger adults can be considered
indirect indicators of ascribed status. It is likely that those individuals who had the
highest status were able to keep it as they aged. Rich female burials should also be
considered a sign of ascribed status (the ability of adult males with high status to extend
it to family members). Meanwhile the rich burials of young adults should be treated as
indicators of the small significance of ascribed status. Age and individual qualities
determined status in general only within certain inherited boundaries.

The significance of all of the aforementioned factors on an individual’s social
status was not uniform during different periods. The adult funeral rites did not change
significantly during the entire period (only the simplification of female funeral rites
being somewhat more distinct). The differences in male and female funeral rites that
began to emerge in the second half of the 1% millennium show the increasing
dependency of status on sex. The position of adult females in society became lower and
closer to the position of children.

The chronological change in the burial assemblages is closely connected with
the sex and age of the buried individuals. The connection between male status and age
was not distinct in the second quarter of the 1% millennium. Greater significance was
perhaps given at that time to ascribed status. In the 5" century, a distinct and sudden
differentiation in male burials is noticeable. In the Middle Iron Age, the burials of
younger adult males were much richer than those of older males. This change is
contemporaneous with the growth in the significance of warrior attributes. After the

ideology changed and the connection between male status and being a warrior
40



strengthened, the advantages of young age and actual military activity became more
important. The significance of ascribed status declined. In the last quarter of the 1%
millennium and the early 2" millennium no sudden changes in male burials are
noticeable. No differences essentially remained in the richness of the grave goods of
young and older males, although the association of warrior status with young age
remained. Isolated 10™-11/ 12th—century rich warrior burials seem to indicate the
beginning of new changes in the social organisation, which seem to allude to the later
social processes.

The change in female burial assemblages occurred gradually over the entire
period the East Lithuanian barrow culture existed. The richest grave goods were placed
in burials from the second quarter of the 1% millennium, which perhaps indicates the
greater significance of ascribed status. From the mid-1* millennium poorer burial
assemblages were characteristic of female burials and did not change until the early 2™
millennium. The differences in status between young and older adult females that were

determined by family ties, and fertility always remained stable and fairly marked.

V.2. Features of the social organisation in Iron Age East Lithuania

V.2.1. Community structure and family ties

In discussing the typical structure of an Iron Age East Lithuanian community,
the main question is its size. The mortuary record is favourable for the discussion of this
question, but its nature (i.e. data from many sites) causes certain difficulties. The
resolution of this question is also impeded by the small volume of the excavations, the
imprecise dating, and the destruction of the sites. The Ubelaker method was used to
calculate the size of a community on the basis of data from several more widely
excavated barrow cemeteries (Baliuliai, Zvirbliai, Neravai-Grigiskes, Kapitoniskes,
Kretuonys): from 5-6 to 18-24 people. It can be argued that communities of 5-15
people buried their dead in the barrow cemeteries.

The internal structure of the majority of the barrow cemeteries (adult and
subadult, male and female burials) supposes the interpretation of them as family burial

sites. The number of individuals buried in the typical small barrow cemetery essentially
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corresponds to a group of people of the size of the average nuclear family over several
generations (on average 5 people). The existence of a model of such a family in the
society under discussion does not raise any serious doubts. The members of one nuclear
family that existed during the defined period could have been buried in one mound
(although this was not the universal norm). After summarising the instances of
contemporaneous funeral rites, it is noticeable that individuals, who could have
theoretically been family members (several children, adults and children, or an adult
male and female), were buried together the most frequently. Perhaps the arrangement of
the barrows into separate groups in many barrow cemeteries also reflects the distribution
of the communities into nuclear families.

The medium-sized and larger barrow cemeteries could have been the burial
sites of several (2-5) families. Several nuclear families could have created a social unit
characteristic for many societies, i.e. the extended family (a group of people connected
by over two generations of family ties, the families of several siblings, or a similar
community). The extended family could have also included more distant relatives,
adopted family members, perhaps slaves, etc. One or another form of the extended
family had to have been the main element of the Iron Age East Lithuanian society, i.e. a
separate community.

It is impossible to say from the available material whether a community’s
structure changed during the entire period the East Lithuanian barrow culture existed.
On the basis of the data from the several widely excavated barrow cemeteries, no change
in the average size of a community is noticeable. Perhaps the increasing percentage of
graves dug into earlier mounds and the average number of individuals buried in one
mound that occurs from the second half of the Middle Iron Age show the increasing

distribution of the communities into nuclear families.

V.2.2. Social classes and their identification

More or less defined social classes (ascribed status) exist in the majority of
societies. It is difficult to identify them on the basis of archaeological data. In this case it
is only possible to deduce them, i.e. to verify this hypothesis using archaeological

material. The only starting point for this is written information. Having practically no
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data about Iron Age East Lithuania and the other lands of the Balts, it is necessary to
base it on sources from other geographically, chronologically, and culturally close
societies.

The written sources in the barbarian societies refer to the existence of several
main social classes: the aristocracy, the free, the half free (freedmen), and the unfree
(slaves). Their existence is confirmed by the Germanic law codes, which stress a clear
divide between the unfree and the free (with further finer gradations within the latter
class), but contain little data about the social elite. A similar societal division occurs in
Prussian and Ruthenian law. The same social classes existed in Lithuania by at least the
13" century.

Thus a minimum of three classes probably existed in Iron Age East Lithuania:
the elite, the free, and the unfree (and perhaps the half free?). Intermediate links could
have actually existed between them and a finer gradation within these classes. But it is
archaeologically possible to attempt to identify only the main classes. The existence of
an aristocracy in prehistoric East Lithuania was recorded in early 11"™-century sources
that describe the mission of St Bruno. But its existence in earlier periods is confirmed
only by the analogies of the neighbouring regions. Even less data exists about the unfree
stratum. But it is possible to consider it a universal realia of early medieval Europe. Of
course, the concept of ‘slave’ is not unambiguous.

In attempting to identify the social classes on the basis of funeral rites, it is
necessary to keep in mind many reservations. The manifestation, through funeral rites,
of membership in a social class is only a hypothesis. Other aspects of social life are also
reflected in funeral rites. To divide burials into groups is usually not easy. In addition, it
is not clear whether the excavated sites represent all the classes.

The approach of using burial assemblages: the general richness of the burial
and the number of weapons, to identify social classes predominates. The concept of
human value (‘wergeld’) used in all barbarian societies confirms the definition of the
classes through a certain quantity of property. Graves with expensive grave goods can be
connected with the elite, graves with weapons with the free, and graves without weapons
or completely without grave goods with the unfree.

Because burial assemblages depend on the age of the deceased, only data from

adult burials were used for the identification of the social classes. (Even after restricting
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the database, the results can reflect not only class differences but also differences in the
status of young and older adults.)

The following probable social class proportions are observed in adult male
burials: the unfree and half free (no grave goods) — 26.8%, the free (1-3/4 grave goods)
—50.5-58.8%, and the elite (4/5-8 or 10—13 grave goods and richer) — 14.4-22.7%. It is
probable that finer divisions existed within the elite class. The classes identified among
the adult females are less distinct: the unfree and half free (no grave goods) — 26.9%, the
free (1-2 or 3-8 grave goods) — 71%, and the elite (12 or 13 grave goods) — 2.2%. The
social differences in the funeral rites of commoners and the nobility are not clear.

It is possible to divide adult male burials into three groups on the basis of the
number of weapons: with grave goods but without weapons (43.3% of all the burials),
with 1 or 2 weapons (22.7%), and with 3 or more weapons (7.2%). These perhaps
indicate ordinary freemen, a higher class, and the elite.

Thus on the basis of the adult male burials (that are socially more informative
than those of the adult females), it is possible to attempt to define the society’s class
structure: the unfree and the half free (about a fourth), the free (about half or somewhat
more), and the social elite (a fourth or a fifth).

The division into social classes was probably not very distinct and the
distance between the classes comparatively small. Class was likely to have been a
combination of ascribed and achieved status. The social division of the adult females
seems to have been less distinct than that of the adult males. A clear boundary probably
existed only between free and unfree adult females. Meanwhile a free female’s status in
the class system probably depended on her husband’s status.

It is possible to see in both male and female burials a consistent increase in the
number of individuals that were probably unfree and half free during the entire period
and a decrease in the number of representatives from the elite in the mid-1* millennium.
This perhaps shows changes in the society. On the other hand, it is also possible to
explain these differences as calculation errors, a general change in the burial traditions,

or the aforementioned differences in the grave goods of individuals of different ages.
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V.2.3. Social organisation models

After defining the various separate features of the Iron Age East Lithuanian
social organisation, it is possible to attempt to define a model of this society. This,
however, is limited to those society features, which can be identified in the mortuary
record.

The social classification into band, tribe, chiefdom, and state that was
suggested by Service predominates in the contemporary theory of social organisations.
Usually the fairly broad term of ‘chiefdom’ is used in archaeology and cultural
anthropology to describe many prehistoric societies. The most common features of a
chiefdom are social inequality, permanent hereditary power, frequent military activity,
etc. The diversity of chiefdoms in reality is huge and they are fairly distant from the
theoretical model. Chiefdoms are divided into simple (one level of subordination) and
complex (several levels of subordination). There is also the somewhat more primitive
big man society model, which is close to a chiefdom (non-hereditary power based on
personal authority). But these are only generalised models. Real societies have very
diverse features and are closer or further from the theoretical model. Archaeologically
identifiable signs of a chiefdom are greater population density, settlement size and a
hierarchy among them, monumental sites, craft specialisation, social inequality and its
demonstration through burials and other means, inheritance of status, domination of
military elements, prestigious artefacts, etc.

The use of the term °‘chiefdom’ for the social organisation of the East
Lithuanian barrow culture does not raise any serious doubts. The social stratification and
predominant military element characteristic of it are signs of this society model. On the
other hand, the significance of ascribed and achieved status can also indicate a big man
system. In this respect, the social organisation changed throughout the entire period of
the culture.

From the formation of the East Lithuanian barrow culture until the 5™ century,
stability and social stratification were characteristic of the social organisation. The grave
goods in the burials from that period are fairly rich. The diversity of their richness is big,

but does not clearly depend on sex or age. This shows the large significance of ascribed
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status. It is possible to consider such a society close to the classic model of a simple
chiefdom with one level of subordination.

From the mid-5" century distinct and sudden changes are noticeable. The
concentration of the most valuable grave goods in the burials of young adult males
shows that the established social ties and ascribed status system began to break down.
Competition strengthened over the dominant position and the main prerequisite for
higher status became the ability to fight. Thus the social organisation became closer to a
big man system. On the other hand, it was during precisely this period that it is possible
to see in some barrow cemeteries (for ex. Taurapilis) the several levels of subordination
characteristic of a complex chiefdom. It seems that during the period of rapid
transformations the social organisation became more distant from the simple chiefdom
model and acquired features characteristic of different systems. It is possible to use the
term ‘military democracy’ for such a system.

The later development of social relations is difficult to deduce. The social
organisation evolved gradually and the changes are noticeable only from a perspective
of several centuries. In the late 1* millennium the East Lithuanian society was still
socially stratified, but the competition over domination had declined. Ascribed status
became more important than before (with male status depending less on age), but did not
acquire a very big significance (poor child burials). The chiefdom functioned in the late
1 millennium and early 2™ millennium. Some rich warrior burials (Zvirbliai,
Rokantiskes) allow one to think a complex chiefdom with several levels of
subordination already existed.

The power of one leader in a chiefdom unites at least several communities. It
is possible to only hypothetically define the size and number of the chiefdoms in the
East Lithuanian barrow culture. Communities defending themselves in one hill fort can
be considered a simple chiefdom. It is possible to create a model where no more than 10
communities (extended families) could defend themselves in one average sized hill fort.
This number probably had very wide and frequent variations. Around 100-150 entities,
which could be considered simple chiefdoms, existed (but not necessarily at the same
time) in the entire territory of the East Lithuanian barrow culture. It is impossible to say
whether any subordination relationships existed among them. The data from the

investigation of the settlements is still insufficient to define their density, their internal
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structure, and the relations between themselves and with the hill forts and barrow
cemeteries. Few larger contemporaneous hill fort, settlement, and barrow cemetery
complexes exist in East Lithuania, and the sites are arranged without any clear structure.
A chiefdom’s territory could have been fairly large and constantly changing and could
have eventually merged with other analogous formations.

The only socially informative written sources, the descriptions of the mission
of St Bruno, allow one to define the size and structure of the East Lithuanian chiefdoms.
They mention a ‘royal’ warrior retinue (of 300 men) and describe a hierarchy of several
levels of government and hereditary power. This social formation should have united at
least tens and perhaps even one or two hundred of the communities that left the barrow
cemeteries. Thus the written information confirms that at least in the early 2™
millennium a fairly sophisticated complex chiefdom(s?) already functioned in East

Lithuania.

V.2.4. The changes in the East Lithuanian social organisation against

the background of historical events

The social organisation of each society is the result of not only its internal
development but also external factors. It is possible to understand the specific nature of
the social relationships of Iron Age East Lithuania only in the context of the historical
events of the entire European Barbaricum.

The early stage of the East Lithuanian barrow culture (3™—4/5" centuries) was
a comparatively peaceful period, although various upheavals were occurring at that time
in Europe. The largest migration that occurred near the lands of the Balts was the
movement of the Goths that started in the mid-2" century from the lower reaches of the
Vistula (Wielbark culture) towards the Black Sea, where they formed the Chernyakhov
culture. This was a long, slow migration, which was accompanied by social and cultural
transformations. The trade route directions changed in the 3" century and the importance
of the Eastern route grew. Perhaps the migration of the Goths had a certain significance
on the formation of the East Lithuanian barrow culture. Immigrants from other Baltic
tribes dislodged by the movement of the Goths could have reached the region. But there

were probably no long, intense military clashes. These events probably had a more
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peaceful effect on East Lithuania, which formed at least indirect contacts with
civilisation. This was a period when the region’s material culture prospered.

Conditions for the steady development of the social relationships were created
in East Lithuanian communities, which were in contact with their neighbours but not
mauled by military conflicts. Through the increase in the society’s accumulated wealth,
the social inequality grew and the social system of a simple chiefdom type formed. The
main prerequisite for high status was wealth, and military activeness did not have any
especially large significance (the comparatively rich burials of the older males). The
inequality that developed was reinforced through the established hereditary system (rich
child and female burials).

From the late 4™ century the events of the Migration Period, which were
initiated by the nomadic Huns, began to shake Europe. Their expansion into Gothic
territory caused the decline of the Chernyakhov culture in the first half of the 50 century.
The Hunnic Empire also collapsed in the mid-5" century. It seems that these events
strongly shook East Lithuania. The region was probably devastated by nomad attacks in
the 5™ century and the repercussions of the waves of other migrating nations also
reached it. The disappearance of the Chernyakhov culture also had a big impact. East
Lithuania could have been reached by Goths retreating from the Huns or bands of
nomadic robbers. Thus several generations could have suffered from the constant
shocks. This caused the distinct militarization of the East Lithuanian barrow culture.

The social organisation of the local communities changed suddenly in the face
of the danger of attacks by migrating people and enemies. A strictly defined hierarchy
and several levels of subordination formed, but no clear inheritance of status remained.
The social organisation model acquired features characteristic of both a complex
chiefdom and a big man system. Warriors able to compete for status occupied a position
dominating the communities. The burials of young adult males are distinguished by their
richness, and it was weapons that predominated among their grave goods. The change in
the ideology caused an increased distance in the social status between adult males and
females.

The history of Europe in the second half of the 1* millennium saw the creation
of many new states, the rise of the Ostrogoths and the Franks, onslaughts by various

conquerors (Arabs, Avars, Scandinavian Vikings, etc.), and the start of the Slavic
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migrations. Many Baltic lands remained out of the way of these events. They were
affected by a decline in trade. For several centuries beginning in the 6™ century, the
Balts experienced practically no pressure from external attacks. Only the Dnieper Balts
were gradually assimilated by the Eastern Slavs. But this had no marked effect on the
East Lithuanian barrow culture. The stable development of the culture became
established in around the 6"-7" century.

No clear changes in the social organisation are noticeable in East Lithuania
during almost the entire second half of the 1% millennium. The sudden 5"-century social
innovations gradually disappeared. In the absence of larger military clashes, the
domination of the young adult males — warriors declined in the society. Comparatively
little wealth reached East Lithuania. The social differentiation was small and the
competition over position and its inheritance did not have the same meaning as
previously.

The late 1*' millennium and early 2" millennium were a time of economic,
cultural, and military upsurges in Europe and of the creation of new states. The
Scandinavian Vikings and their trade with the East had the biggest impact on the Balts
during this period. At the end of the 1% millennium, the Balts found themselves
surrounded by Christian states (Denmark, Sweden, Poland, and Kievan Rus) and felt
their pressure. At the turn of the millennium East Lithuania was far from the areas where
the Vikings were active. The expansion of Poland also did not have a big impact on it. A
real military threat was posed only by Kievan Rus. From at least the 11" century, the
Ruthenians organised plunder raids into Lithuania. The Eastern Slav principalities,
which began to fragment in the second half of the 12" century, themselves became the
target of Lithuanian attacks as the Lithuanians became stronger.

Keeping in mind the changed political environment, the shifts in the social
organisation of East Lithuania are very plausible. The pressure by the neighbours
encouraged social stratification and evolution towards a more complex societal structure.
The need to defend the community strengthened the representatives of the elite. The
changes in East Lithuania at this time do not raise any serious doubts and are sustained
by the later Lithuanian leadership among the Baltic tribes and the creation of the state. A
complex chiefdom already existed during this period. But the archaeological data do

almost nothing to confirm this. Perhaps the burials from the highest social stratum have
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not been discovered so far. The tradition for the placement of grave goods in the graves
could have changed. In addition, it is difficult to distinguish the latest barrows, which
should reflect the 11"-12"-century social organisation, from the others. The sharpest
social changes have remained almost unrecorded in the barrows, which stopped being

used for burials at that time.

VI. CONCLUSIONS

The burial sites cannot reveal the entire spectrum of the social ties that
functioned in a bygone society. The relationships between people and social status are
much more complex and subtle than the information encoded in a burial. The assertions
made in this dissertation are firm in so far as the reconstruction of reality from small
fragments can in general be accurate. Some of them may be rethought in the future.
Nevertheless, a fairly large body of data, that shows clear tendencies and has abundant
parallels with other lands, allows one to trust the reliability of the conclusions. The study
presents a sort of generalised theoretical model of the social organisation.

A burial site is sign of social status, although it does not directly reflect it. The
funeral rites are socially informative when evaluated from the perspective of the
consumption of time, labour, and material resources. In the case of the East Lithuanian
barrow culture, the status indicators are the barrow construction, the grave construction,
burial in an individual or collective grave, the location of the grave in the barrow, and
the number of artefacts and their value.

In Iron Age East Lithuania, status and social roles were closely connected
with age. Children did not equal adults in status. Only from the second or third year of
life was a child considered a part of the community, but retained a lower status. In the
first half of the second decade of life he or she was recognised as independent, but still
did not have higher personal status. Full maturity was achieved at around twenty. Young
adults had the highest status, but in the late 30s or the 40s they gradually began to lose
their position in the society.

Sex was also an important factor determining a person’s status. In childhood
the division into male and female was not distinct. Children comprised a sort of asexual

(in a social sense) group in the society, and were in many respects closer to adult
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females. The adult part of the society was clearly divided on the basis of sex. Male status
was mostly determined by military activeness. A sharp competition over position in the
society existed among the adult males. Female social roles were more closely connected
to marital status, while fertility mostly determined status. Competition over status and
differences in status were smaller among the females.

Achieved and ascribed status is reflected in the funeral rites. A person’s status
depended mostly on those personal qualities that are connected with age and sex as well
as on achieved status. But the social position of each individual varied only within
certain hereditary limits.

The significance of all of the aforementioned factors that determined an
individual’s status was not uniform in different periods. The position of children during
the culture’s early stage was closer to an integral part of the society. In the second half
of the 1* millennium and the early 2" millennium the status of children gradually fell
and the gap between children and adults grew. The changes in the ideology and social
structure are reflected in male burials. The dependency of status on age, which had until
then been insignificant, became especially distinct in the mid-1* millennium, but then
gradually declined again. The social roles of adult females were less affected by the
changes in the social organisation. The higher status of young adult females always
remained stable. The significance of ascribed and achieved status differed in the
culture’s different stages.

Small (about 5-15 people) communities buried their dead in barrow
cemeteries. Nuclear families could have left the smaller barrow cemeteries and extended
families the medium-sized and larger barrow cemeteries.

On the basis of analogies of contemporary neighbouring societies, it is
possible to assert that at least three social classes existed in Iron Age East Lithuania. It is
difficult to identify them in the mortuary record. It is possible to create a model where
the unfree and half free comprised about a fourth, the free around half or a little more,
and the elite about a fourth or a fifth of the society. The class division could have been
uneven both between males and females and in different periods.

The social organisation of the East Lithuanian barrow culture should be
considered a chiefdom. During the early stage the society functioned as a simple

chiefdom. From the 5" century distinct and sudden changes are noticeable: the social
51



organisation acquired the features of both a big man system and a complex chiefdom.
The later development of the social organisation is fairly obscure. The complex
chiefdom model probably became established by at least the turn of the 2" millennium.
One simple chiefdom could have united no more than ten communities and a complex
chiefdom several simple chiefdoms.

The social organisation model, social stratification, and the factors that
determined the status of the separate individuals changed over the entire period the East
Lithuanian barrow culture existed. The historical situation and external influences
caused this. During the early period the region experienced the effect of the Gothic
migration, which manifested itself mostly through peaceful contacts. The trade ties
encouraged property inequalities and social differentiation and the formation of a
hereditary system. Sudden social transformations occurred in around the mid-5" century
due to the events of the Migration Period (direct attacks). This resulted in the
disintegration of the established ascribed status system, the formation of a strict
hierarchical military organisation, and an increased significance of young adult males in
the society. Later, during almost the entire second half of the 1% millennium, stable
development continued in East Lithuania. Social differentiation and competition over
position declined. The struggle that began from at least the mid-11" century with Kievan
Rus encouraged the development of a complex and sophisticated social system. But the
data from the barrows does not essentially confirm this.

The presented conclusions encompass only some of the topics connected with
social relationships. In the future they can be supplemented and corrected by an analysis
of the hill fort, settlement, and other archaeological sites. The possibilities of
archaeology in the field of social organisation investigation have still not been

exhausted.

Translated by Jeffrey Arthur Bakanauskas
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SANTRAUKA

Ryty Lietuva XIII a. tapo besikurianc¢ios Lietuvos valstybés branduoliu. Tokia
regiono lyderysté buvo ilgos socialinés raidos rezultatas. Taciau prieSistorinio laikotarpio
Ryty Lietuvos pilkapiy kultiiros socialiné organizacija iki Siol yra dar maZai tyrinéta.

Sio darbo tikslas — laidojimo paminkly duomenimis paremta socialiniy santykiy
Ryty Lietuvoje geleZies amZiuje analizé, apimanti visas socialines grupes. Darbe keliami
uzdaviniai: iSskirti socialinés organizacijos analizei reikSmingus laidosenos aspektus;
iSanalizuoti skirtingo amzZiaus abiejy ly¢iy asmeny kapus; sudaryti socialinés organizacijos
modelius; sudaryti tipinés bendruomenés ir bendruomeniy organizacijos modelius;
rekonstruoti visuomenés klasing struktiira; ivertinti visuomeng socialiniy organizacijy raidos
teorijos poziliriu; atskleisti chronologing socialinés organizacijos kaitag ir jos ry$i su
istoriniais procesais.

Pagrindiniai darbe ginami teiginiai: laidosena atspindi mirusiojo socialinj statusa;
kiekvieno individo padéti salygojo amZzius, lytis, jgyta ir jgimta padétis, o Siy faktoriy
reikSme buvo nevienoda atskirais kultiiros etapais; bendruomenés pagrinda sudaré mazoji ir
iSpléstiné Seima; visuomené buvo susiskaidZiusi 1 socialines klases; aptariamoji socialiné
organizacija laikytina vadyste; socialinés organizacijos kaitai jtakos turéjo iSorés veiksniai.

Tyrimo metodika yra kapuy archeologiniy ir osteologiniy duomeny koreliacija.
AmZius ir lytis sugretinami su pilkapio ir kapo jranga bei ikapiy kompleksais. Darbe
sukuriamas tam tikras teorinis visuomenés modelis, kuris nebiitinai yra tinkamas kiekvienai
konkreciai bendruomenei. Naudojama medZiaga suskirstyta 1 tris salygines chronologines
grupes: III-V a. griautiniai kapai, V-VII a. degintiniai kapai ir VIII-XI/XII a. degintiniai
kapai.

Ryty Lietuvos pilkapiy kultira formavosi II-1V a., iSnykus briikSniuotosios
keramikos kultiirai. Tuomet ji dar buvo nevienalyt¢. Mirusieji laidoti nedeginti. Nuo V-VI
a. laidosena regione suvienodé¢jo. Apie I tikstantmecio viduri isivyravo mirusiyjy deginimo
paprotys, staigiai kito tkapiy kompleksai (1 kapus déta daugiau ginkly ir brangiy importiniy
dirbiniy). Véliau, visa I tikstantmecio treciaji ketvirti, laidojimo paprociai vystési tolygiai —
pilkapiy konstrukcija ir kapuy iranga paprastéjo, ikapiy kompleksai tapo skurdesni.
Paskutiniajame I tiikstantmecio ketvirtyje Ryty Lietuvos pilkapiai palaipsniui igavo kai

kuriy naujy bruozy, taCiau staigiy pokyciy nebuvo. Tik kai kurie X-XI a. kapai yra
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turtingesni. Laidojimo pilkapiuose paprotys greiciausiai iSnyko XI a. pabaigoje ar XII a.
pradZioje.

Ryty Lietuvos pilkapiai kasin¢jami nuo XIX a. pirmosios pusés — vidurio.
Tyrinéjimai aktyviai vykdyti XIX a. pabaigoje ir XX a. pradZioje, Lenkijos okupuotame
Vilniaus kraste — ir tarpukariu. Sovietinés okupacijos metais iSsamiai kasinéta daug
pilkapyny, patobuléjo tyrin¢jimy metodika. Lietuvai atgavus nepriklausomybg, imta tyrinéti
daugiausia ardomus pilkapius.

Bandymy remtis laidojimo paminklais rekonstruojant praeities socialines
struktiiras biita jau XX a. pirmojoje puséje ir viduryje. Sios srities tyrinéjimai isplétoti JAV
procesy arba ,,Naujosios archeologijos® atstovy 7-ojo deSimtmecio pabaigoje bei 8-ajame
deSimtmetyje. Naujo poZilrio esmé — laidosena yra socialinio statuso atspindys, o jos
skirtumai rodo visuomenés socialini nevienalytiSkumg. [vertinant laidojimui iSeikvotus
resursus, statusas suvoktas kaip iSmatuojamas dydis. Imti taikyti statistiniai metodai.
Démesys sutelktas i socialinius désningumus, ivairiy visuomeniy palyginimus.

Sias idéjas revizavo 9-ajame deSimtmetyje Europoje susiformavusi postprocesy
archeologijos mokykla, atkreipusi démesi 1 laidosenoje uzkoduotas simbolines reikSmes ir
ideologija. Suvokta, kad Zmogus néra vien socialinés sistemos dalis, pakliistanti
socialiniams désniams. Laidojimu gali biiti iSreiSkiamas ne vien mirusiojo statusas, bet ir
gyvyjy siekiai.

Pastaruoju metu archeologijoje iSaugo susidoméjimas ly¢iy vaidmenimis. ,,Ly¢iy
archeologija® tyrin¢jimams suteiké¢ naujo kritiSkumo ir iSplété¢ temy rata — imta dométis
motery, vaiky socialiniais vaidmenimis.

Socialiniai santykiai Lietuvos archeology iki XX a. vidurio praktiSkai nebuvo
nagrinéjami. Sovietinés okupacijos laikotarpiu tyrinéjimus ribojo geleZin¢ uzdanga ir
primetama istorinio materializmo doktrina. Taciau priklausomybé¢ tarp socialinio statuso ir
laidosenos buvo suvokiama panaSiai kaip JAV procesualisty, tiktai triiko teoriniy diskusiju
ir statistinio medZiagos tyrimo. Nepriklausomoje Lietuvoje Siuo poZiliriu teorinés nuostatos
i§ esmés nepakito, taciau tyrin¢jimai pasistimeéjo { prieki. Aptarta kai kuriy etnokultiiriniy
regiony socialiné organizacija, atskiros socialinés klasés.

Osteologinés palaiky analizé yra paremta daugiausiai morfologiniu kauly
tvertinimu bei osteometrija. Ja apsunkina ivairios aplinkybés. Asmeny skai¢ius nustatomas

daugiausiai pagal vienetinius arba porinius skeleto kaulus. AmZiaus indikatoriai yra
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ontogenezeés procese kintantys kaulai. Lytis nustatoma pagal lytini dimorfizma atspindinCius
kaulus ir kai kuriy kauly matavimus.

OsteologiSkai analizuoti 425 kapai i§ 67-iy laidojimo paminkly, tyrinéty iki 2006
m. (72 griautiniai ir 353 degintiniai). Juose identifikuoti maziausiai 514-os asmeny palaikai.
Nustatytas 510-ies individy amZius. Palaikai suskirstyti i SeSias amZiaus grupes: 0-1, 1-5,
5-12, 12-20, 2040 ir per 40 m. Joms nurodytas minimalus, maksimalus ir tikétinas
(apskaiCiuotas) individy skaicius. Nustatyta 247-iy suaugusiy asmenuy lytis. Identifikuoti
128-iy vyry ir 119-0s motery palaikai. Siy duomeny pagrindu apskai¢iuoti demografiniai
rodikliai.

Tyrimo pagrindas yra keturios esminés teorinés prielaidos. Pirma jy — visuotinis
aukStesnio statuso siekis. Antra prielaida — statuso atspindys laidojimo paminkle. Trecia
prielaida — rySys tarp palaidoto asmens statuso ir laidojimo sudétingumo. Pastaroji savoka
apima laidojimui bendruomenés sugaisSta laika, darbo sanaudas ir materialinius resursus.
Jiems {vertinti apsibrézti laidosenos kriterijai: sampilo matmenys ir konstrukcija, laidojimas
individualiame arba grupiniame kape, laidojimas naujai supiltame arba ankstesniame
pilkapyje, kapo konstrukcija, tkapiy kompleksai (kiekybiniu ir kokybiniu poZitriu). Ketvirta
prielaida — laidojimo papro€iy ivairovés rySys su socialinés organizacijos kompleksiSkumu
(1vairiausia laidosena biina socialinés organizacijos kaitos laikotarpiu).

Ikapiy kompleksy vertei nustatyti darbe remiamasi ikapiy skai¢iumi, ikapiy tipy
skaic¢iumi ir salygine komplekso verte. Pastarasis dydis apskaiCiuojamas sudéjus salygines
ikapiy vertes, nustatytas jkapiy tipy koreliacijos su kompleksy jvairove metodu (remiantis
804-iy kapy duomenimis).

Ikapiy rysiai su lytimi apibréZti trimis metodais: nustatytas ikapiy tipy radimo
viename kape atveju skaicius (553-juy kapu duomenimis); sudaryta dirbiniy tarpusavio rySiy
dendrograma (321-o0 kapo duomenimis); apskaiciuotas ikapiy tipy radimo osteologiSkai
identifikuotuose vyry ir motery kapuose atvejy skaiCius. Ikapiy, kaip lyties indikatoriaus,
reikSmes pakoreguotos atsizZvelgiant i jy retuma, radimo aplinkybes, chronologinius ir
tipologinius skirtumus, simbolines reikSmes. Visi ikapiy tipai suskirstyti 1 penkias grupes:
vyriSkas, neryskiai vyriSkas, neutralias, nerySkiai moteri$kas ir moteriskas.

Kapuose identifikuoti maZiausiai 6-iy asmeny iki 1 m. amZiaus palaikai (tikétinas
skaicius — 8,5; 1,7%). Naujagimiy ir kiidikiy mirtingumas tur¢jo biiti daug didesnis. Galbiit

jie nelaikyti visateisiais socialiniais asmenimis ir laidoti kitaip ar kitose vietose nei kiti
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mirusieji arba apskritai nelaidoti. Kudikiy statusas buvo Zemas, juy netektis bendruomenei
nebuvo didelis nuostolis.

Ankstyvuosiuose (IV-VI a.) kapuose kiidikiai laidoti kartu su suaugusiais
asmenimis (gimdant mirusiomis moterimis?), tikétina — tiktai vienalaikés mirties su
suaugusiaisiais atvejais. Dalis Siy kapy buvo gana turtingi. Taigi laidoti daugiau aukStesnés
socialinés padéties (paveldéto statuso) kudikiai. Kiti kiidikiy kapai, datuotini VIII-XI/XII a.,
buvo gerokai skurdesni. Motyvai, kodél Siuo laikotarpiu kiidikiai kartais laidoti pilkapiuose,
néra aiskds.

Vaiky buvo palaidota nepalyginamai daugiau — 97 (tikétinas skaicius — 97,9;
19,0%). IS ju 26 priklauso 1-5 m. amZiaus grupei (tikétinas skaicius — 41,2; 8,0%), 33 — 5—
12 m. amZiaus grupei (tikétinas skaiCius — 56,7; 11,0%). Toks vaiky mirtingumas yra
visiSkai realus. Nuo antryjy ar treciyju mety (?) vaikai, atrodo, jau buvo visi laidojami, taigi
pripaZzistami Seimos ir bendruomenés nariais.

Daug (55,7%) vaiky buvo palaidoti grupiniuose kapuose (ypa¢ — V-VII a.).
GreiCiausiai tai atspindi kaZkokias specifines vaiky laidojimo apeigas, trumpesnes ir
paprastesnes nei suaugusiyjy. Vaiky kapai buvo daznai (45,7% individualiy kapy ir 60,0%
grupiniy kapy) ikasami i ankstesnius pilkapius. Si tendencija darési vis ryskesné laikui
bégant.

Vaiky kapuose buvo 7 vyriSki ir 22 moteriski jkapiy kompleksai. Greiciausiai
berniukams 1 kapus buvo dedama moterisky ikapiu. Statusu vaikas, ko gero, buvo artimesnis
moteriai ir nepripaZistamas lygiaverciu suaugusiems vyrams.

I kapus vaikams détos gana gausios ir ivairios ikapés. Kapy turtingumas yra labai
tvairus, bet aiSkesniy grupiy pagal ji neiSrySkéja. Su vaiko amZiumi kapo turtingumas
reikSmingai nesusijgs. StatistiSkai chronologinés kapy turtingumo kaitos nepastebima.
Taciau keliuose I tikstantmecio antrojo ketvir¢io — vidurio kapuose buvo iSskirtinai brangiy
ikapiy.

Brangiausios ikapés vaiky kapuose yra daugiausiai moteriski papuosalai, tuo tarpu
ginkly juose rasta nedaug. Berniuky ikapiy kompleksai skiriasi nuo suaugusiy vyry, o
mergaifiy yra panaSis | suaugusiy motery. Daugiau ginkly déta i grupinius vaiky ir
suaugusiyjy kapus.

Paaugliy iki 20 m. amZiaus palaiky identifikuota 21 ar 22 (tikétinas skaiCius —

27,8; 5,4%). Sioje amZiaus grupéje mirtingumas buvo nedidelis.
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Maziau (27,3 ar 31,8%) paaugliy buvo palaidoti grupiniuose kapuose. Kapai buvo
rec¢iau (30,8% atvejy) ikasami 1 ankstesnius pilkapius. Paaugliy laidojimo apeigos i§ esmes
buvo tokios pacios kaip suaugusiyju. Mazdaug nuo 12-15 m. amZiaus asmuo jau laikytas
visateisiu bendruomenés nariu. Laidojimo apeigomis iSreiSkiamas statusas buvo aukstesnis
nei vaiky. Ryskesniy chronologiniy paaugliy laidosenos skirtumy nepastebima.

Ikapiy kompleksai visy laikotarpiy paaugliy kapuose yra maZiau turtingi ir {vairts
nei vaiky. Taciau galbiit tai rodo biitent simboliskai iSreikSta aukStesng padéti (nededant 1
kapa dovany pripaZistamas mirusiojo savarankiSkumas).

Siame amZiuje dar i§likdavo atskirtis nuo suaugusiyju. Iki brandos (18-22 m.
amZziaus) paaugliai buvo Zemesnégje socialingje pakopoje nei suaugg vyrai (mazai ginkly
kapuose). Merginos statusu prie suaugusiy motery greiciausiai priartédavo 15-18 m.

Nesuaugusiyju laidosenoje iSrySkéja keturios tarpusavyje susijusios statuso
dimensijos: individualus amZius, lytis, paveldétas statusas ir chronologiné kaita.

Ryskiausiai statusas kito su amZiumi. Antraisiais ar tre€iaisiais gyvenimo metais
vaikas tapdavo bendruomenés dalimi. Antrojo gyvenimo deSimtmecio pirmojoje puseje
paauglys statusu priartédavo prie suaugusiyjy, bet dar neturédavo aukstesnés individualios
padéties. Apie dvideSimtuosius gyvenimo metus biidavo pasiekiama visiSka socialiné
branda. Panasiis brandos etapai egzistavo daugelyje barbary visuomeniy.

Statuso kaita augant skyreési tarp abieju lyCiy individy. Nesuaugusieji statusu buvo
artimesni moterims. Vyry branda buvo aiSkiau iSreikSta, buvo didesni skirtumai tarp
nesuaugusiy asmeny ir suaugusiyju. Motery brandos iSraiska laidosenoje — ne tokia ryski,
tarp mergaiciy ir suaugusiy motery nebuvo tokios ryskios distancijos.

Vaiky statusa lémé ir paveldéta padeétis. Vaiky laidosenos ivairove liudija
paveldimos socialinés nelygybés egzistavima Ryty Lietuvoje geleZies amZiuje.

Per visa aptariamaji laikotarpi pastebimas nesuaugusiy asmeny laidosenos
paprast¢jimas. Tai rodo palaipsniui Zeméjanti vaiky statusa ir didéjancia atskirt] tarp ju ir
suaugusiyju. Ankstyvuoju kultiiros etapu vaikai buvo artimesni integralios visuomenés
dalies statusui. Véliau statusas tapo labiau priklausomas nuo amziaus.

IS viso kapuose identifikuoti maZziausiai 352-jy suaugusiy asmeny palaikai
(tikétinas skaicius — 379,8; 73,9%). MaZiausiai 159 i ju buvo 20-40 m. amZiaus (tikétinas

skaicius — 272,0; 52,9%), maziausiai 70 — per 40 m. amzZiaus (tikétinas skaicius — 107,8;
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21,0%). Greiciausiai daugiausiai suaugusiyju mirdavo biidami 30-40 m. amZiaus. Vyry
gyvenimo trukmeé buvo ilgesné nei motery.

Tik 23,3% suaugusiyju buvo palaidoti grupiniuose kapuose (paprastai — su
vaikais). Tai rodo jiems pripaZistama aukStesni statusa. Grupiné laidosena buvo
buidingiausia I tikstantmecio viduriui — tre¢iajam ketvirciui.

IS visy suaugusiy vyry grupiniuose kapuose buvo palaidoti 24,2%. Kai kurie
pilkapiai su vyry kapais buvo gana dideliy matmeny ar sudétingesnés konstrukcijos. [
ankstesnius pilkapius buvo ikasti 42,2% vyry kapy ir 52,2% grupiniy vyry ir kity asmeny
kapu. Chronologiskai pastebimas kapy, ikasty 1 ankstesnius pilkapius, nuosim¢io didéjimas.

Nemazoje dalyje (45,5%) vyru kapy buvo moteriSky ikapiy. Galbiit tai —
specifinio ar Zemesnio jy statuso Zenklas.

Ikapiy skaiciaus ivairové vyry kapuose yra didZiausia. Pagal ja iSsiskiria penkios
ryskios grupés, rodancios savotiSka ikapiy kompleksy standartizacija. Kapy turtingumo
diapazonas yra placiausias. Jaunesni vyrai laidoti su turtingesnémis ikapémis. Taciau Siuo
poZiliriu pastebimi rySklis chronologiniai skirtumai. Ankstyvuoju kultiiros etapu
pagyvenusiy vyry ikapés buvo turtingesnés nei jauny. Apie I tukstantmecio viduri jauny
vyry kapai staigiai tapo gerokai turtingesni uZ pagyvenusiy. I tukstantmecio paskutiniajame
ketvirtyje ir II tukstantmecio pradZioje abiejy amZiaus grupiy asmeny ikapés kiekybiniais
parametrais i§ esmés suvienodéjo. Visais laikotarpiais, iSskyrus ankstyvaji kulttiros etapa, 1
jaunesniy vyry kapus déta daugiau ginkly. Statusas priklaus¢ nuo karybai biitiny, jaunam
amZiui biidingy savybiy. Turtingiausi vyry kapai datuojami V a. viduriu — VI a. pradZia.

IS visy suaugusiy motery grupiniuose kapuose buvo palaidotos 21,8%. Keli
sampilai su motery kapais iSsiskyré sudétingesne konstrukcija. [ ankstesnius pilkapius buvo
tkasti 55,7% motery kapuy ir 63,6% grupiniy motery ir kity asmeny kapy. Kapy, ikasty 1
ankstesnius pilkapius, nuoSimtis didéjo nuo I tikstantmecio vidurio.

Nedaugelyje (14,0%) motery kapy buvo ginkly. Galbiit tai buvo susij¢ su motery
karine veikla, smurtinémis mirties aplinkybémis, vaidmeniu paveld¢jimo sistemoje. Taciau
laidojimas su ginklais nebuvo moters aukstesnio statuso poZymis.

Ikapiy skaiciaus ivairové motery kapuose yra mazesné nei vyry. Kapus galima
suskirstyti | keturias grupes, taciau jos néra tokios rySkios. Motery kapy turtingumas yra
ivairus. Jauny motery kapai vidutini$kai yra turtingesni nei pagyvenusiy. Si tendencija ryski

visais kultiiros etapais. Be to, jaunoms moterims i kapus déta daugiau papuosaly.
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Identifikuoti maZiausiai 7 grupiniai suaugusio vyro ir moters kapai (neskaitant
kity vienalaikés laidosenos atveju). Juos galima laikyti porinés Seimos nariy palaidojimais.
RaSytinai Saltiniai suponuoty motery aukojimo hipotezg. Taciau archeologiniai duomenys
(i8skyrus kelis tikétinus atvejus) jos nepatvirtina — grupin¢ laidosena nekoreliuoja su
aukStesniu statusu. TeoriSkai grupiné laidosena galéty atspindéti didesng paveldéjimo
reikSmg visuomencgje.

Suaugusiyjy laidosenoje atsiskleidZia penkios tarpusavyje susijusios statuso
dimensijos: lytis, amZius, igyta padétis, igimtas statusas ir chronologin¢ kaita.

Lytis buvo pagrindiné socialini statusa lemianti kategorija. [kapiy simbolizmas
buvo sutelktas { jos akcentavima. Pagrindinis vyro statuso aspektas buvo kariné veikla.
Kiekvieno vyro padétis visuomenégje buvo aiSkiai apibréZta. Moters statusas buvo susijgs
daugiau su ikio darbais ir vaidmeniu Seimoje. Jis nebuvo taip aiSkiai iSreikStas ir
diferencijuotas. Taciau lytis dalinai buvo kultiiriné kategorija, priklausanti nuo amZziaus,
1gyto ar jgimto statuso, individualiy savybiy.

Suaugusiojo statusas pamazu kito su amZiumi, priklausomai nuo individualiy
savybiy. Jaunesniems asmenims ikapémis buvo suteikiami aukStesnio statuso Zenklai, nors
tai ir nebuvo grieZta norma. PanaS$ios statuso sasajos su amZiumi pastebimos ir kai kuriose
kitose barbary visuomenése.

Ryskiausiai su amZiumi kintantis socialinis vyro identitetas buvo priklausymas
kariy luomui. Vyresni vyrai Sio identiteto pamaZzu netekdavo. Pagrindiné moters padét]
lemianti individuali savybé buvo vaisingumas. Moters statusui igyta padétis turéjo mazesng
reikSme.

Padétis visuomenéje priklausé ir nuo paveldéto statuso. AmZius ir individualios
savybés léme statusa tiktai tam tikrose paveldétose ribose.

Chronologiné ikapiy kompleksy kaita buvo glaudZiai susijusi su laidojamo
asmens lytimi ir amZiumi. AukStesnio vyry statuso sasajos su jaunesniu amZzZiumi ir karine
veikla staigiai iSrySkéjo V a., o véliau vél sumaZ¢jo. Tuo tarpu motery statuso
priklausomybé nuo amZziaus visada iSliko panasi.

Pilkapynuose mirusiuosius laidojo apie 5-15 Zmoniy bendruomenés. Nedideli
pilkapynai gali buti poriniy Seimy kapavietés. Kelios porinés Seimos sudarydavo iSplésting
Seima. Tai buvo geleZies amZiaus Ryty Lietuvos bendruomenés pagrindas. Ar Seimyniné

organizacija kito chronologiskai, atsakyti nejmanoma.
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Apie aptariamosios visuomenes klasing struktiira duomeny neturima. Remiantis
kity barbary visuomeniy analogijomis, tikétinai egzistavo maZiausiai trys socialinés klases:
elitas, eiliniai laisvieji ir nelaisvieji (bei pusiau laisvieji?). Klases méginama identifikuoti
pagal suaugusiy asmeny ikapiy kompleksus. Nelaisvieji ir pusiau laisvieji gal¢jo sudaryti
apie ketvirtadalj, eiliniai laisvieji — apie pus¢ ar kiek daugiau, elitas — ketvirtadali ar
penktadali visuomenés. Susiskirstymas 1 klases, ko gero, buvo nelabai rySkus (atrodo,
rySkesnis tarp vyry nei tarp motery), o distancija tarp ju — palyginti nedidelé. Chronologiskai
pastebimas tikétinai nelaisvyjuy skaiciaus didéjimas per visa laikotarpy ir elito atstovy
sumaz¢jimas I tikstantmecio viduryje.

Archeologiskai identifikuojami Ryty Lietuvos pilkapiy kultiros visuomenés
bruoZai (socialin¢ stratifikacija, vyraujantis karinis elementas) leidZia ja laikyti vadyste.
Taciau Siuo poziliriu socialiné organizacija per visa laikotarpi kito. Nuo kultiros
susiformavimo iki V a. visuomené buvo artima paprastosios vadystés modeliui (socialinis
susiskaidymas, nemaza padéties paveldimumo reikSmé, vienos pakopos pavaldumas). Nuo
V a. vidurio socialiné organizacija jgavo skirtingoms sistemoms — didZiojo Zmogaus
sistemai (konkurencija dél dominuojancios padéties) ir kompleksinei vadystei (keliy pakopu
pavaldumas) — budingy bruoZy. Vélesné visuomenés raida yra sunkiai pasekama. I
tukstantmecio pabaigoje ir II tiikkstantmecio pradzioje funkcionavo vadystés. Galima manyti
jau buvus kompleksines vadystes. Visoje Rytu Lietuvos pilkapiy kultiiros teritorijoje galéjo
egzistuoti (nebitinai vienu metu) apie 100-150 paprastyju vadys¢iy. Kompleksiné vadyste,
egzistavusi bent II tiikstantmecio pradZioje, gal€jo jungti maZiausiai keliasdeSimt, o galbiit
netgi viena ar du Simtus pilkapyny palikusias bendruomenes.

Ankstyvasis Ryty Lietuvos pilkapiy kultiiros etapas (III-IV/V a.) buvo palyginti
taikus laikotarpis. Jai tam tikro taikaus poveikio turéjo goty migracija link Juodosios jiiros ir
ry$iai su Cerniachovo kultiira. Socialiné organizacija vystési nuosekliai, didéjo turtiné
diferenciacija, kuri buvo itvirtinta paveldimumo sistema. Karyba netur¢jo itin didelés
reikSmes.

Regiona V a. sukrété DidZiojo tauty kraustymosi jvykiai — Cerniacovo kultiiros
Zlugimas, klajokliy antpuoliai. Ryty Lietuvos pilkapiy kultiira tapo militarizuota. Socialiné
organizacija staigiai kito — susiformavo grieZta hierarchija, keliy pakopy pavaldumas, taciau
neliko aiSkaus padéties paveldéjimo. Dominuojancia padéti visuomenéje uzéme jauni kariai,

gebantys konkuruoti dél statuso.
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Véliau, I tikstantmecio antrojoje pus€je Rytuy Lietuva nepatyré didesniy iSorés
itaky. Prekybos apimtys sumazéjo. Apie VI/VII a. nusistovéjo stabili kultiiros raida. Ryskiy
socialinés organizacijos poky¢iy I tukstantmecio antrojoje pus€je nepastebima. Kariy
dominavimas visuomen¢je maze¢jo. Socialiné diferenciacija nebuvo didelé.

Tukstantmeciy sandiiroje Ryty Lietuvai kilo kariné grésme i§ Kijevo Rusios,
rengusios grobiamuosius antpuolius. Nuo XII a. lietuviai patys émé puldinéti Ryty slavus.
Permainos to meto Ryty Lietuvos socialingje organizacijoje (socialiné stratifikacija ir
evoliucija sudétingesnés struktiiros link) yra labai tikétinos. Taciau archeologiniai duomenys
to beveik nepatvirtina. Tuo metu laidojimo pilkapiuose paprotys jau nyko. RySkiausi
socialiniai poky¢iai liko beveik neuZzfiksuoti Siuose archeologiniuose paminkluose.

Laidojimo paminklai negali atskleisti viso praeities visuomenéje funkcionavusiy
socialiniy rySiy spektro. Santykiai tarp Zmoniy, socialinis statusas yra daug sudétingesni ir
subtilesni nei kape uzkoduota informacija. Siame darbe i§sakyti teiginiai yra tvirti tiek, kiek
apskritai gali buti tikslus realybés rekonstravimas i§ fragmenty. ISvady patikimumu leidZia
tikéti didelé duomeny imtis, iSrySkéjancios aiSkios tendencijos, gausios paralelés su kitais
krastais. Tyrimas pateikia savotiSka apibendrintg teorini socialinés organizacijos model;.

Sio darbo i§vados yra: laidosena yra socialinio statuso Zenklas, ja jvertinus
sugaiSto laiko, darbo sanaudy ir iSeikvoty materialiniy resursy poziiiriu; Ryty Lietuvoje
statusas buvo susijes su amziumi, lytimi, igyta ir igimta padétimi, o visy iy faktoriy reikSme
buvo nevienoda skirtingais laikotarpiais; bendruomenes sudaré maZosios ir iSpléstinés
Seimos; visuomeng greiciausiai sudaré elito, eiliniy laisvyjy ir nelaisvyju bei pusiau laisvyju
klasés; aptariamoji socialiné organizacija laikytina vadyste; socialinius procesus Ryty
Lietuvoje 1éme istoriné situacija bei iSorés jtakos.

Pateiktos iSvados apima tiktai dali su socialiniais santykiais susijusiy temuy.
Ateityje jas gali papildyti ar pakoreguoti kity archeologiniy paminkly analizé. Archeologijos

mokslo galimybés socialinés organizacijos tyrinéjimy srityje dar néra iSsemtos.
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