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Research problem. Iran is a powerful Middle East state, capable of affecting US
and EU interests in the region and to endanger Israeli security. Withal Iran is perceived
as a potential partner in stabilizing Syria and in fighting rising extremism in the region.
Unfortunately, both the control of the Iranian threat and the employment of the Iranian
potential is an unaccomplished task. Iran is abstaining to cooperate with Western powers
in all crucial spheres: Iran is not joining the coalition of Western and regional powers in
the campaign against IS; with know-how and weapons is supporting Houthi rebels in
Yemen and other resistant movements in the Middle East, especially enhancing Hamas
and Hezbullah fights. Nuclear negotiations are one of the most explicit examples of
failing dialogue between the international community and Iran; Iran’s aggressive stance
in the negotiation’s aftermath is an indication of further negative political consequences:
bilateral severity and distrust.

The research problem of the doctoral dissertation originates from both defined
sensitive international politics situation and from the academic literature dedicated to the
knowledge production on the issue. First, considerable part of academic enquiry can be
characterized as eurocentric and containing implicit assumption on the nation-state’s
genuine and conventional conduct in international politics. Second, foreign policy is
supposedly or pragmatic, or idealistic. Suchlike assumptions encourage perverse or non-
complete understanding of Iranian foreign policy.

In the first case Iranian foreign policy analysis is based upon the classical theories
which generalizes social behavior: would it be social theory or the theory of international
relations, especially, realism or neo-realism perspectives and their substantive
assumptions which do not necessary correspond to Iran’s intentions, but more to its
supposed certain type of rationality, which is mostly based on Western states’
experiences. Consequently, it encourages to perceive religious implications in politics,
idealistic political declarations and the transition from secular political system to the
religious one (which describes Iran’s shift) not as an exception, but with the suspicion -
as an ostensible position, which is hiding real universalistic pragmatism and secular
logics.

It’s necessary to stress that the aforesaid Western academic knowledge production

on Iran is nothing more than “an internalist mode of comprehending Western



modernity”." And it is not sufficient to conceive the aims and motives of Iranian foreign
policy.

There is a lack of sufficient attention to the Iran’s rhetoric and behavioral
discourse, i.e. how Iran itself is identifying its foreign policy mission. Iranian leaders had
repeatedly declared that Iran perceives current world order as being not just and as a
state, which represents the will of God, is struggling with all it’s efforts and with no
delay to implement global justice through its foreign policy.”

Enhanced discourse of global justice characterizes both political thought of
ayatullah Ruhulah Musavi Khumayni and ayatullah Ali Khamene’i.

Particularly in this case the eurocentric perspective is questioning Iranian claim to
advocate the implementation of global justice: such foreign policy direction is not
supported by the mainstream interpretative assumption dominant in the research on
justice, which suggests that no nation state is capable to systematically engage in pursuit
of global justice.

Although the scholars of international relations, representing constructivist
outlook, also utilitarists and universalists elaborate on a new type of state’s functions.
For instance, David Chandler, scholar working on global civil society issue, asserts that
there is an ongoing process of extension of the rule of law and political community,
societas civilis, beyond national boundaries.” Such shift in the global knowledge resulted
in nation state being associated with new functions, such as transnational thinking and
normative politics. Social constructivists also assume that the state itself is not a barrier
for the politics of justice to exist in the international relations.”

Though the realism paradigm of English school is intensely criticized for being
skeptical towards the nation state’s capacity to achieve global justice, the critics

themselves deny their optimistic perspective, and admit that state is not capable in taking

! Kamran Matin, Rethinking Iran: International Relations and Social Change. Oxon: Routledge, 2013,
Introduction.

* Speach by Mahmud Ahmedi-Nejad at UN 2011 and 2012

https://www.youtube.com/watch?v=H09nvdPFOKQ; https://www.youtube.com/watch?v=rYKy4dfSF-o;

Speaches by the Supreme Leader ayatullah Ali Khamene’i: https://www.youtube.com/watch?v=PVAvmhmCHbg;
https://www.youtube.com/watch?v=0cap1B3dRI0; https://www.youtube.com/watch?v=c4uAXFt2n-k.

* David Chandler, Constructing Global Civil Society. New York: Palgarve MacMillan, 2004, 3. Mary Kaldor,
Global Civil Society: An Answer to War. Cambridge: Polity, 2003, 78. Such global movement is linked by
Chandler and other scholars with the return of moral action and justice to the theory of international relations and to
political practice. Marie-Luisa Frick, Andreas Oberprantacher (sud.), Power and Justice in International Relations:
Interdisciplinary Approaches to Global Challenges. Oxon: Bookpoint Ltd, 2009.

4 Alexander Wendt, Social Theory of International Politics. Cambridge University Press, 1999, 401.




the central role in the implementation of global justice and that it can not disengage from
the structural restraints and to pursue ethical action of a global scale. Consequently, the
implementation of global justice is delegated to intergovernmental organizations and
particularly to the non-state actors.’

Outlined considerations about the actors of global justice in international politics
is questioning Iran’s commitment to the global justice. Consequently, the analysis of the
Iranian concept of justice might seem as not representing foreign policy motivation of
the country.

Nevertheless, in the dissertation it is assumed, that Iran should be seen as an
exceptional nation state, and the principle of justice in Iranian foreign policy as
important as Iranian leaders declare it to be.

The sequent problematic aspect (after evaluation of Iranian commitment to the
global justice) is the incapability to identify the practical employment of the discourse of
justice in Iranian foreign policy. The problem arises due to the particularity of the
concept.

Iran is considered to be an oppressive, unjust regime, dictatorship, violating
universal human rights’, aggressive and etc. Freedom House in the 7-point evaluation
system (where 7 points corresponds the worst evaluation) evaluated Iran in 2014 by 6. In

the international politics Iran is labelled as one of the “rouge””’

states. Still the political
actions which provokes such an attitude towards Iran, by Iran itself are perceived as just
ones.

The particularity of the Iranian concept of justice is based on the source of justice:
in Iran it is not the social contract, but the Revelation which determines what is just. The
social order defined by such concept of justice is mainly subjected towards the concern
of spiritual growth of the people and their Saviour. More over it can be characterised as

mistrustful in people’s consciousness (awareness what is the best for them).

> John Keane, Global Civil Society. Cambridge: Cambridge University Press, 2003, 9.

% No justice for journalists from oppressive Iran regime*, Timesunion, 2014 08 04.
http://www.timesunion.com/opinion/article/No-justice-for-journalists-from-oppressive-Iran-5667539.php.

7 “Rouge” states in the 2002 US National Security strategy are defined as behaving cruel with their own people,
violating international laws and breaking signed treaties, seeking weapons of mass destruction, which are used to
frighten or to implement aggressive aims, supporting terrorism, hating US and everything what has the connection
with US. US National Security Strategy, 2002 09 20. http://www.whitehouse.gov/nsc/nss/2002/index.html.

¥ Khadduri, xiii, xiv. Shirin Ebadi, Henriette Sinding Aasen, ,,Islamic Conception of Justice, Law and Human
Rights*. Kn. Uichol Kim, Henriette Sinding Aasen, Shirin ‘Ibadi (red.), Democracy, Human Rghts, and Islam in
Modern Iran. Bergen: Fagbok for laget, 2003.




This specific concept of justice is based on contrary assumptions to the ones
maintained in the West: religious interests vs pragmatic secular ones, communal values
vs individual, global politics vs national. More over justice in Iranian political theory is
not only a legal category, but also moral and metaphysical one. In the secular political
system metaphysical justice, which is not defined through legal or social norms, is not
admissible.” Naturally, when there is a specific perception of the sources, objects and
measures of justice, the concept of justice itself is also distinct.

It is important to notice, that narratives of justice which are not associated with
the discourse of justice are decreasing the perception of Iranian foreign policy and
possibility to prognosticate Iranian political behavior. Lets presume, if somebody warns
of applying just behavior in the situation when he was harmed, it would be useful to
know, what justice means to that particular person: is it “eye for eye” or “turning the

other cheek”. Awareness would assist in expecting an adequate behavior.

Research aim and objectives. In the doctoral dissertation it is presumed that it is
impossible to understand Iranian foreign policy without possessing the profound
knowledge of it’s concept of justice. The main aim of the dissertation is to perform the
analysis of the Iranian concept of justice and consequently to create an analytical
perspective, which would serve for the further research on Iranian foreign policy.

The object of the research is the Iranian first Supreme Leader’s and political
philosopher’s ayatullah Ruhulah Musavi Khumayni’s concept of justice and its context.

The main objectives of the dissertation:

l. To show that the analysis of Iranian foreign policy requires the
approach which would be contrary to the approaches which tend to generalize
political behaviour.

2. To disclose the importance of the principle of justice in Iranian
foreign policy, especially the concept of justice of former Supreme Leader
Khumayni.

3. To indicate possible changes of the concept of justice, which can be

achieved following the legal procedure of jurisprudence of Islamic expediency

? Carl Schmitt, Political Theology: Four Chapters of the Concept of Soveregnty. Cambridge: The MIT Press, 1985.



and other legal mechanisms, which serve to the flexibility and the evolution of the
concept.

4. To examine if experiencing political competition and flexibility of
the concept of justice, the Khumaynistic concept of justice still defines the Iranian
foreign policy.

5. To analyse key meanings of the concept of justice in Khumayni’s
political theory and the main goals which correspond to them.

6. To evince the main ideas of Shiite tradition, which determine
Khumayni’s concept of justice.

7. To analyse Iranian foreign policy case — nuclear negotiations — and
to explain it in accordance to the analytical perspective of the Khumayni’s

concept of justice.

Research method. The research is conducted following the main guidelines of
the Comparative political theory (CPT), which is commonly used to analyze political
theories. The CPT is mainly associated with the methodology of complex interpretation,
called hermeneutical dialogue. The situation of the dialogue does not mean that the
analysis of Khumayni’s political theory should be conducted in the form of the dialogue
with some familiar perspective; dialogical principle requires openness to the text.

Both the philosophical provisions of hermeneutical dialogue (which implies the
openness and are presented in the next section) and hermeneutics as a research method
are applied for the dissertation analysis.

I would like to name the main methodological advantages of Comparative
political theory:

1) The guidelines of CPT are applied not only for the analysis of the text (in
the primal sense hermeneutics is employed for the analysis of the text), but also in the
analysis of the context.'’

Dissertation invokes the historical methodology of John Greville Agard Pocock,
he is a historian of Cambridge School political thought. The methodology is based on the

contextualization of the text, taking into account the language of the exact historical

"% Fred Dallmayr, ,,Hermeneutics and inter-cultural dialog: linking theory and practice®, Ethics and Global Politics,
2 (1), 2009, 24.



period, also tradition and intentions of the author. Pocock methodology is subjected to
extract the authentic meanings of the political theory.

Pocock understands political thought as language, so he suggests to conduct the
analysis of political theories as an analysis of the history of political language: to
dedicate attention to the grammar of the language and formalized relations between ideas
of that exact time."'

In his book ,,Politics, Language and Time: Essays on Political Thought and
History* Pocock draws attention to the impact of the tradition on the author’s political
thought. Tradition, as Pocock suggests, may stress on two elements: continuity of the
process of transmission and the creative and charismatic origin of what is transmitted."
So the analysis should centre not only on the content of the transmissible ideas, but also
on the role of the transmitter, how the ideas are transmitted and on the self-perception of
the society (is it traditional society or not). Pocock claims that social activities and
structures vary widely, and it cannot be predicted with certainty what elements of them
will become institutionalised to the point of having stable and continuous images."> Of
course, the transmitter of the tradition cannot do without some image of the ideas which
he received and of the way in which he received it."*

The question might arise why particularly analysis based on historical
methodology is chosen for this research. Khumayni’s concept of justice gained a shape
in the tradition of notably static and sacred images."” Khumayni legitimised his concept
of justice using Shiite ideas, imami tradition and method of legal transmission. Withal,
his concept was revolutionary, innovative and had direct reference to the Islamic
principle of time and space, i.e. it referred to flexibility and mutation as value.
Whereupon the object of the analysis — intellectual construct - is not a historical
phenomenon. According to Pocock, ideas are most often not historical.'® Though the

exploration of the tradition and language might yield historical results and statements,

' John Greville Agard Pocock, Politics, Language and Time: Essays on Political Thought and History. New York:
Atheneum, 1971, 9.

2 Pocock, 244.

B pocock, 234.

" pocock, 234.

15 Read more: Pocock, 80-104.

1 pocock, 10.
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which assist in approaching authentic meanings of the text, which were intended by the
author."”

Once again the question might arise, how the method of research is correlating
with the goal of the dissertation, i.e. how can the restoration of authentic meanings of
Khumayni’s concept of justice help in comprehending todays Iranian foreign policy? It
is likely that the meanings reconstructed by the author of the dissertation might differ
from the understandings of the politicians who are participating in the process of
transmission.

It is important to notice that the author of the dissertation understands that the
instrument she is using does not content the positivistic strive for the truth. The type of
adopted analysis is interpretative kind. The reconstruction of the Khumayni’s concept of
justice is a way to reconstruct the network of Khumayni’s narratives, phrases and ideas
which he prescribed to the discourse of political justice. This knowledge can serve as a
basis to recognize the cases of the usage of Khumaynis heritage in todays Iranian foreign
policy. The author does not deny the possibility that some of the Iranian politicians are
interpreting and using Khumayni’s heritage in a way that the author can fail to recognise
some cases of articulation of the discourse of justice.

2) The second reason why CPT has been chosen as the basis for the analysis
is it’s attention towards the effect of the text - what ideologies and political practices
does the text create.

Pocock is predicting the effect of political thought and claims that any formalised
language is a political phenomenon. Political thought becomes a historical event when it
starts communicating with society, and causes a transformation.'® In the dissertation it is
analysed what kind of political system is created by the system of the speech. The
intellectual historian of the Cambridge school of political thought Quentin Skinner
suggests the dialectics between the text and the context which can be traced following
five procedural steps of analysis:

(1) How does the author’s text relate to other available texts that make up the

ideological context?

7 Pocock, 12.
8 pocock, 15.
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(2) How does the author’s text relate to contemporaneous political action that
makes up the practical context?

(3) How should ideologies be identified, and how should their formation,
criticism, and evolution be examined and explained?

(4) What is the relationship between political ideology and political action that
best explains the diffusion of certain ideologies, and what effect does this have on
political behavior?

(5) What forms of political thought and action disseminate and conventionalize
ideological change?"

These questions have revolved around a tripartite axis that includes interpretation
of historical texts, survey of ideological formation and change, and analysis of the

relation of ideology to the political action it represents.

Research conditions and the material of the analysis. Hermeneutical analysis is
an analytical approach which imposes certain discipline — the interpreted is supposed to
control his prior attitudes.

Gadamer proposed that awareness upstarts in the process of interpretation, so we
speak  about the interaction, which he «calls fusion of horizons
(Horizontverschmelzung).20 If we refer to the hermeneutical circle: not only the
information about the author, his time and context is relevant, but also the context of
interaction: what is important and topical, what kind of problems are dominating the
academic inquiry, what kind of assumptions are prevailing and etc. Therefore pre-
understandings are unavoidable part of the interpretation process.”!

Gadamer notices that not all the pre-understandings should be perceived as
positive. Non-reflected interpretative assumptions should be considered as a source of
conflict and discrimination, also the parent of the eurocentric speculations.

Striving to avoid such outcomes of interpretation: 1) interpreter should balance

his attitude between relativism and universalism.

¥ Bas de Gaay Fortman, Kurt Martens, M. A. Mohamed Salih (red.), Hermeneutics, Scriptural Politics, and
Human Rights: Between Text and Context. New York: Palgrave Macmillan, 2009, 210-211. Quentin Skinner,
,,Visions of Politics“, Regarding Method. Cambridge: Cambridge University Press, 2002, 1.

20 Hans-Georg Gadamer, Truth and Method. New Y ork: Continuum, 1997, 302.

! Gadamer (1997), 273.
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The disciple of Gadamer, Fred Dallmayr suggests to stay in the zone of
intrigue of CPT, i.e. first, to acknowledge that universalism can not be monopolised,
it is born in pluralism.” Second, to admit that there are some transversal principles,”
which enable to notice commonalities between cultures not denying their richness.**

2) Awareness should not arise from a conflict or discrimination.”

Opposites disbalance the process of awareness just like demarcation lines
disbalance the intercultural and intercivilizational socio-political practices: common
values against individual freedoms, secularism against religiosity and etc. One of the
opposites can be perceived as the right one and the other one can be subjected
towards discrimination and ignored in the analysis.

According to Gadamer, openness in the research should be encouraged by the
strive for perfection and the idea of bildung (education inside the culture). Dallmayr,
also Maurice Merleau-Pointy®® and other scholars prescribed practical meanings to
the hermeneutics, i.e. they interconnect hermeneutics with the aim to produce
knowledge as a process of global learning and problem solving. In this way
hermeneutical analysis becomes practically applicable’” and the interpretation does
not proceed without some practical purpose.

Methodological research direction proposed by Dallmayr and Gadamer are
useful and used in the dissertation as the guidelines for reading and analysing primary
textual sources.

The main textual sources analysed in the dissertation are mainly the writings
of Khumayni (collected in the anthology Sahyfe-ye Nur/Imam)™ and Khumayni’s
political theology books: Kashf-e Asrar (angl. The Revealing of Secrets,” Islamic

** Dallmayr, Fred, ,,Beyond Monologue: for a Comparative Political Theory*. Perspectives on Politics 2(2), 2004,
254.

> Eric Vogelin, ,,Equivalences of experiences and symbolization in history“, Philosophical Studies 28 (2), 88—102.
** Dallmayr, Fred, Comparative Political Theory, An Introduction. New York: Palgrave Macmillan, 2010, 5;
Dallmayr (2004), 253.

* Dallmayr, Dialogue Among Civilizations: Some Exemplary Voices. New York: Palgrave MacMillan, 2002, 27—
28. Fred Dallmayr, Integral Pluralism: Beyond Culture Wars, Kentucky: The University Press of Kentucky, 2010,
Xi.

%% Dallmayr (2002), 31. Maurice Merleau-Ponty, ,,From Mauss to Claude Levi-Strauss. Evanston: Northwestern
University Press, 1964, 115, 120. I§ Dallmayr (2002), 37.

%7 Dallmayr (2002), 29. Also Raimundo Panikkar, ,,What Is Comparative Philosophy Comparing?“, Gerald James
Larson, Eliot Deutsch, Interpreting Across Boundaries: New Essays in Comparative Philosophy. Delhi: Motilal
Banarsidass Publishers Pvt. Ltd., 1988, 118, 121-127

*¥ Tehran: Institute for Compilation and Publication of the Works of Imam Khumayni, 22 books.

* Ruhullah Khumayni, Kasf-e Asrar. Qom: Azadi Publications,1944.
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Government: Governance of the Jurist,”’ Forty Hadith: An Exposition on Ethical and
Mystical Traditions,”" Interpretation of Surah al-Hamd of the Qur‘an®. Also the
Constitution of the Islamic Republic of Iran which was compiled under the
supervision of Khumayni.

Similarly, important source of the research is the sources of Khumayni’s
political theory, like Quran, Sunnah and Shiite Hadith Al-Kafi and Nahj al-Balagha.

The resources for the research are selected following recommendations of
CPT. It was noticed that:

1) In the Western tradition the spheres of philosophy (rationality) and religion
(believe) are separated and today even viewed as opposite. Nevertheless, in the Shiite
tradition these spheres are associated. Therefore, in the research of Khumayni’s
political thought religion should not be ignored, and it should be considered a source
of political knowledge.

2) Cultural specifics also determines the link between private and public
sectors. In the Shiite (and Islamic in general) political thought justice (and the politics
in general) does not have a definite divide between domestic and global dimensions.
In the Western tradition this divide is imposed by the idea of the nation state.
Khumayni referred to justice generally; he believed that social and domestic justice
should be implemented in the global scale. Wherefore in the dissertation the analysis
of the concept of justice is not imposing any division between the categories of

domestic and global.

Literature review. Two types of research on Iranian political thought and
foreign policy can be characterized:

1) Some researchers emphasize that Khumaynistic idealistic revolutionary
ideology is the basis of post-khumaynistic consciousness of todays government of

Iran. Respectively, the main aspect which determines Iranian foreign policy.”

** Ruhollah Khumayni, Islamic Government: Governance of the Jurist. Iran: Alhoda UK, 2002.

' Imam Khumayni, Forty Hadith: An Exposition on Ethical and Mystical Traditions. Teheran: Institute for
Compilation and Publication of the Works of Imam Khumayni, 1381.

* Imam Khumayni, Interpretation of Surah al-Hamd of the Qur‘an. Teheran: Institute for Compilation and
Publication of the Works of Imam Khumayni, 1387.

3 Lubna Adib Ali, Post-Revolutionary Iran: Foreign Policy. Lahore: University of Punjab, 2008, 11; Ray Takeyh,
Hidden Iran: Paradox and Power in the Islamic Republic. New York: Times Books/Henry Holt&Co., 2006, 2;
Gary Sick, ,,Iran’s Foreign Policy: A Revolution in Transition“. Kn. Nikki R. Keddie and Rudi Matthee (red.), lran
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Said Amir Arjomand claims that ‘the greatest misunderstanding concerning Iran
after the revolution steams from the assumption that the revolution is over, either with
the victory of pragmatism and Hashemi Rafsanjani’s program of economic
reconstruction in 1989, <...> or with the rise of the reform movement under Khatami in
1997°. He claims that ‘the truth is that the death of Ayatullah Khumayni as the Imam and
charismatic leader of the Islamic Revolution in June 1989 did not mean the end of the
revolution, but only the beginning of the prolonged struggle among the children of the
revolution over his heritage’.**

2) Other researchers oppose this, as they call, conformist assumption and draw
attention to more wide intellectual action in the society and other aspects of the political
consciousness, also to common memories. They emphasize the influence of competitive
ideas of Iranian intellectuals, political groups and social movements on Iranian
government. Also the influence of cultural and historical metanarrative on the
consciousness of Iranian politicians.*

The study of SOAS professor Arshin Adib-Moghadam can be mentioned in this
regard. He sees Iranian foreign policy as the metanarrative of Iranian utopic
romanticism. He applies Michel Foucault’s genealogical method and conducts the
research of Iranian foreign policy through the angle of cognitive codes and mentality
Geist.”® Ali M. Ansari links recent political consciousness with evolutional memory. The
researcher claims that the nature of Iranian foreign policy is determined by
“civilizational identity”, enduring historical memory and other cultural determinants.”’

In the dissertation it is not claimed that other factors are irrelevant in forming
Iranian foreign policy, but it is considered that Khumaynistic ideology factor is one of

the most important ones or even is prevailing upon other factors.

and the Surrounding World. University of Washington Press, 2002, 355-75, 356; Ali Reza Eshraghi, ,,Khamenei
vs. Khumayni“. The New Republic, 2009 08 20. https://newrepublic.com/article/68542/khamenei-vs-khomeini
zitiréta 2015 12 05 ir kt.

** Said Amir Arjomand, After Khumayni. Oxford: Oxford University Press, 2009, 3—4.

3 Lubna Arshad, ,,Internal Dynamics of Iran’s Foregn Policy*, Pakistan Horizon 57 (1), 2004; Nasr (2007); Ruhi
K. Ramazani, ,,Iran’s Foreign Policy: Contending Orientations®, Middle East Journal 43 (2), 1989, 202-217; Ruhi
K. Ramazani, ,,Ideology and Pragmatism in Iran’s Foreign Policy*, Middle East Journal 58 (4), 2004, 549-559;
Shireen T. Hunter, ,,Post-Khumayni Iran“, Foreign Affairs 68 (5), 1989, 133-149.

% Arshin Adib-Moghaddam, Iran in World Politics: The Question of the Islamic Republic. London: Hurst & Co
Publishers, 2007.

7 Ali M. Ansari, ,,Civilizational Identity and Foreign Policy*. Kn. Brenda Shaffer (red.), The Limits of Culture.
MIT Press, 2005, 241-262.
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More over both Adib-Moghaddam and Ansari introduced characterization of
Iranian foreign policy gives it a strong relativistic touch. They do create a prospect that
Iranian political culture is not only exceptional, but also incomprehensible. The opposite
tendency - to universalize can also be traced in the mainstream literature. Considerable
number of Iranian foreign policy researchers® claim that Iranian politicians are mainly
concerned about the geopolitical factors of Iranian foreign policy. Therefore, idealistic
and ideological elements of the foreign policy are subjected to the more important
interests of national security and material concerns. In the dissertation it is argued that
the idealistic and pragmatic element is interconnected in Iranian foreign policy and the
effort to contrast them is not adequate to Iranian political thought.

It should be noted that the available researches which adopt the notion of
importance of Khumayni’s political thought in Iranian foreign policy, do not address his
concept of justice as an explanatory perspective of Iranian foreign policy.

True, Thomas Juneau and Sam Razavi emphasized the importance of the principle
of justice in Iranian foreign policy. In their book ,Iranian Foreign Policy since 2001:
Alone in the World” they do mention that “Islamic political thought and political
activism are inseparably related to the principal of justice. If to compare with Judaic or
Christian tradition, Islamic tradition is much more related to the realization of justice.
Shiite Islam is even more orientated towards justice: justice is the second prime principle
after the principle of Oness of God. (...) After the Iranian Revolution and because of the
influence of ayatullah Ali Shari’ati justice in Shiism is related not only to the domestic
order, but also to the revolutionary struggle and political activism. This notion extends to
the limit that all the measures are approved in the light of the just aims.” Still in their

study as in many other studies the analysis of the concept of justice is not developed.

3% Barbara Ann Rieffer-Flanagan, ,,Islamic Realpolitik: Two-level Iranian Foreign Policy®, International Journal on
World Peace, 26 (24), 2009, 7-35, 7; Arshi Saleem Hashmi, ,Iranian Synthesis of Ideology and Pragmatism: Its
Role in Regional Politics®, Focus on Regional Issues xxvi (1), 2008; Jamal S. al-Suwaidi, Mohsen M. Milani (red.),
Iran and the Gulf: a Search for Stability, Iran's Gulf Policy: from Idealism and Confrontation to Pragmatism and
Moderation. Abu Dhabi: Emirates Center for Strategic Studies and Research Year, 1996, 83-98; James Sebenius,
Michael K. Singh, ,,Is a Nuclear Deal with Iran Possible?: An Analytical Framework for the Iran Nuclear
Negotiations®, International Security 37(3), 2012, 52-91; Kayhan Barzegar, ,,The Geopolitical Factor in Iran's
Foreign Policy, Viewpoints, 2009 01 29; Shahram Chubin, Iran’s Nuclear Ambitions. Washington: Carnegie
Endowment for International Peace, 2006.

¥ Thomas Juneau, Sam Razavi (red.), ,,Iranian Foreign Policy since 2001: Alone in the World®, Routledge, 2013.

* Both studies are published in Qom: International Affairs Department,The Institute for Compilation and
Publication of Imam Khumayni's Works, 2007.
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The link between Khumayni’s concept of justice and politics is elaborated in two
more studies. They are published by The Institute for Compilation and Publication of
Imam Khumayni's Works, which operates under the supervision of International Affairs
Department: Djafar Razi Khan Justice Theory ir Muhammad-Hussayn Jamshidi The
Concept of Justice in Imam Khumayni’s Political Thought*.*

The Institute is dawa type (related to missionary activities), which results in the
studies concentrating on the arguments why it is necessary to speak about Khumayni’s
justice. The importance of Khumayni’s ideas is shown through their link to the Quran,
Prophetic and imami traditions. Both studies have didactic nature: they encourage to
follow Khumayni’s ideas. More over the studies are structured in a way that they
arguments does not coincide with political categories, such as power, sovereignty,
cooperation, conflict end etc.

There are numerous studies analyzing certain elements of Khumayni’s political
thought which have connection to the politics of justice: the legality of the institution of
vali-e fagih (Guardian Islamic Jurist),"' the establishment of the just government,"
political struggle against the West and it’s agents®, the solidarity of Muslim ummat™

and the establishment of the common Muslim political programme.*

* Qom: International Affairs Department,The Institute for Compilation and Publication of Imam Khumayni's
Works, 2007.

I Shahrough Akhavi, “The Ideology and Praxis of Shi’ism in the Iranian Revolution, Comparative Studies in
Society and History 25 (2), 1983, 195-221 ir ,,Islam, Politics and Society in the Thought of Ayatullah Khumayni,
Avyatullah Taliqani and Ali Shariati®, Middle Eastern Studies 24 (4), 1988, 404—431.

* Hamid Enayat, ,Iran: Khumayni’s Concept of the ‘Guardianship of the Jurist consult“. Kn. J. Piscatori (red.)
Islam in the Political Process, New York: Cambridge University Press, 1983, 160—80; Ahmad Kazemi Moussavi,
»A New Interpretation of the Theory of Velayat-e Fagqih*, Middle Eastern Studies 28 (1),1992, 101-7; Arshin
Adib-Moghaddam, A4 Critical Introduction to Khumayni. Cambridge University Press, 2014; Hamd Mavani,
»Ayatullah Khumayni’s Concept of Governance (wilayat al-faqih) and the Classical Shi’i Doctrine of Imamate®,
Middle Eastern Studies 47 (5), 2011, 807-824; Sid Saffari, ,,The legitimation of the Clergy’s right to rule in the
Iranian constitution of 1979%, British Journal of Middle Eastern Studies 20 (1), 1993, 64—82; Sami Zubaida, ,,The
ideological conditions for Khumayni's doctrine of government®, Economy and Society 11 (2), 1982; M. Khavari,
.Khumaynism and the Historical Development of Shiism*, Akhtar 1, 1984, 3—43; Eric Hooglund, William Royce,
The Shi’i Clergy of Iran and the Conception of an Islamic State, State, Culture, and Society 1 (3), 1985, 102-117;
Said Amir Arjomand, ,,The State and Khumayni’s Islamic Order, Iranian Studies 13 (1), 1980, 147-164;
Houchang E. Chehabi, ,,Religion and Politics in Iran: How Theocratic Is the Islamic Republic?, Religion and
Politics 120 (3), 1991, 69-91.

 Akhavi (1983), 207; Rey Mottahedeh, ,Iran’s Foreign Devils“, Foreign Policy, 1980, 19-34; Ervand
Abrahamian, ,,The Paranoid Style in Iranian Politics®, in Khomeinism: Essays on the Islamic Republic, London:
I.B. Tauris, 1993, 111-31.

* Ummat — commonly it is translated as Muslim community, but in the writing s of ayatullah Khumayni this term
gains wider meaning — it describes all people who live under the oppression.

* Haggay Ram, ,,Exporting Iran's Islamic revolution: Steering a path between Pan-Islam and nationalism®, in
Terrorism and Political Violence 8 (2), 1996.
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In conclusion, there are no studies, which would connect three elements: Iranian
foreign policy, Khumayni’s political theory and his concept of justice. Studies, which
analyse Iranian foreign policy, do not draw attention to the Khumayni’s concept of
justice, and studies which analyse Khumayni’s concept of justice do not relate it to the
Iranian foreign policy. More over the discourse of Khumayni’s concept of justice is not

analysed systematically.

Scientific Novelty and Significance of the Research. It is suggested to consider
dissertation research as a contribution to the analysis of Khumayni’s political theory.
Dissertation aspire for the critical reflection — the aspects taken into consideration in the
research are expected to be the leading ones also in Iranian political culture.

The dissertation research also can be considered as a contribution to the analysis
of Iranian foreign policy analysis: the category of justice was chosen as a new research
perspective of Iranian foreign policy. Such research has not been conducted before.

It was already mentioned that Iranian policy researchers argue on two sides: for
Iranian foreign policy being pragmatic, orientated towards the national security interests
and for being idealistic, grounded in the ideals of the Revolution. The analysis of
Khumayni’s concept of justice, which is conducted in the dissertation, provides a
possibility to merge these two claims. Division is considered to promote one sided
approach to the Iranian foreign policy. It was already argued that Iran’s, as Islamic
Republic’s main goal is to implement global justice and this goal can be reached only if
Iran secure its survival and raise its power. Whereupon national security interests, which
are frequently seen as contradictory to the revolutionary ideals and religious values,
indeed, constitute the Islamic expediency (maslahat). This argument of the dissertation
provides a potential to participate in a wider intellectual discussion on the nature of

Iranian foreign policy and provides a new angle to this discussion.

Conclusions. The dissertation research showed that analysis of the concept of
justice and particularly the Khumayni’s concept of justice is reasonable, because the
complex logics of Khumayni’s political thought and his concept of justice can be traced
as an integral or unsolid narrative in today’s logics of Iranian foreign policy.

The research evidenced that the status of justice in Iranian political thought is
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exceptionally high, similarly is high Iran’s commitment to the implementation not only
of a domestic, but also of a global justice.

Shi’ite doctrine holds that the principle of justice is the prime principle®, and it
maintained the same premier position in neo-Shi’ite Khumaynistic ideology. The
provision is pursued that justice can not be suspended through the legal process. The
importance of the principle is also sustained through the Constitution of Islamic
Republic of Iran.

In the first part of the dissertation the assumption was approved that solid relation
between Khumayni’s heritage and Iranian foreign policy not only exists, but will persist,
for Khumayni’s concept of justice is ideologized interpretation of Shi’ite principles. It
implies that any legal or political critics is not acceptable and even punishable in Iran.

This prohibition is grounded in four sources: 1) Khumayni’s religious and
political authority’’, 2) weak status of the second Supreme Leader Khamene’i, 3)
tradition of persecution of traitors of the Revolutionary ideals and 4) institutional
arrangement and constitutional implications.

It is important to notice that ideologization of Khumayni’s ijtihad (independent
reasoning) is not consistent with the evolutional nature of Shi’ite doctrine, which has
inner requirements for reformation (islah) and renewal (tajdid). One of the main
principles of Shi’ism is the principle of ‘time and space’, which means that Revelation
should be revised correspondingly to changing knowledge, social development,

scientific advancement, Islamic interests, international challenges and other aspects that

* Following the Ja’fari jurisprudence (legal tradition of Shi’ite Twelvers (isna ‘ashariyah or imami Shi’ism)), there
are ten ancillary pillars (furu’ al(d)-din), among which

doctrines of amr bil m’aruf va nahy an al munkar (promoting good and preventing evil), tawalla (love those who
are in God’s path) and tabarra (disassociation with those who oppose God) are typically Shi’ite. ese are doctrinal
justi cations found in Quran for social and political action both for leaders to lead the community justly and to be
cautious as community has an obligation to criticise their leadership if it is jawr (unjust). Moreover, the
predominant theological school in Shi’ism called Mu‘tazilat (based on reason and rational thought) is de ning itself
as ahl al-‘adl va al(t)—tawhyd (people of justice and monotheism).

Certainly, none of these doctrines would be describing Iranian politics — as none of them has inherent political
meaning — if not a sustained tradition of political intention to include the principle of justice into the political
system,

# Khumayni not only had a very high political authority and respect, which he gained as a leader of the most
intense rebellion, the Iranian Revolution, he also had the highest rank religious authority of marja-e taqlid (the
source of emulation in Islamic legal tradition). Moreover, Khumayni was called ‘imam’, referring to the Imamat
tradition. The title in Shi’ite tradition belongs only to twelve Shi’ite imams. This refers to the Iranian belief that
Khumayni was divinely guided and that he was ma’asum (infallible like all imams). The second and current
Supreme leader Ayatullah Khamene’i, though he is marja—e taqlid, he never gained such a status. It even might be
suggested that the legitimacy of his leadership lies in his ability to preserve the heritage of Khumayni.
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describe the Muslim community at certain time and place. Khumayni himself referred to
the conventionality of perception of justice. Although ideologization of Khumayni‘s
ijtihad is not valid, and the new Supreme Leader is not obliged to follow the ijtihad of
the marja-e taqlid (the highest rank of the Islamic Jurist) who passed, nevertheless,
Khumayni’s ideas have become ideological code of Iran politics.

The analysis revealed that, certainly, Islamic intellectuals are trying to rethink
Khumayni’s heritage in the new time and space through the complex legal process. More
over a strong political competition is pushing for revision of Khumayni’s ideas, but
parallely the considerable part of the Iranian society, which is guarding Khumayni’s
heritage, became strong during the serve of the president Ahmedi-Nejad. They are
opposing new political tendencies, even when these tendencies are not anti-Islamic.
Alongside, the current Supreme Leader Ali Khamene’s is loyal to the Khumayni’s
heritage and legitimizing his vali-e faqgih status through the commitment to it.

After conducting the analysis of the Khumayni’s concept of justice and tradition
which was internalized by Khumayni, main narratives interrelated with the discourse of
justice were distinguished:

1) In the Shi’ite tradition and Khumayni’s political theory the nature of the
human being is viewed as not trust worth, consequently, the human being is seen as not
being able to determine the meanings of justice. The main source of justice is the will of
God, which the God passed to people through Revelation. Such provision conditions the
link between legal, political tradition and divinely guided goals and laws.

It means that the legal process is applied in solving moral questions, just like it is
applied in solving questions concerning material wellbeing. Consequently, the
distinguish between private and public interest is also specific. In Iran many private
questions are considered to be public interest. It results in state having an interventional
character and being more sensitive to the moral issues.

The perception, that God’s will is the main source of justice, determines that
social changes in Iran are achievable in a considerably longer period of time. The will of
the people and shifts in the society’s mood can cause less changes in Iranian domestic
and foreign policies than it is expected. The will of the people (haq adami) can not
oppose the will of God (hagq ilahi). This particular difference between the sources of

justice determines most of the meanings of justice, also the specifics of the politics of
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justice.

2) In Iran the justice for the community is being emphasized. In the Shi’ite
tradition as well in Khumayni’s political theory an individual is not in the centre of
attention and Islamic laws are not based on his needs. Conversely, the implementation of
the politics of justice can require the suspension of individual interests on behalf of the
interests of society; also the interests of a state’s society can be ignored, if there is a need
to protect Muslim community or people living under oppression. Financial resources can
be used to revive the faithfulness and rise a moral level of the world’s Muslim
community, also to control irtidad (apostasy) tendencies.

Thereby the individual is important. Ummat consists not from Muslim states, but
from individuals, therefore the involvement of every and each of them in the solidarity
movement is crucial. Respectively, Iran can invest a lot of resources in the education and
guidance of every individual (no matter where he lives) who can potentially to
participate in the wellbeing and solidarity building of the ummat.

The attention to the community issues results in Iran not stressing on domestic
dimension of the justice, but more on the global one. Consequently, Iranian foreign
policy has many features of domestic politics.

More over the notion that nation states are not legitimate actors, as they divide
Muslim community, condition Iranian strategy to establish cooperation relations not only
with the governments, but also with subnational and transnational movements and
organizations, diaspora communities and to ignore any resistance from the hosting
governments.

3) Iran is committed to the provision that global justice should be performed
through the institution of vali-e faqih (Guarding Islamic Jurist; Supreme Leader). The
rule of vali-e fagih can be described through some main principles: (1) Vali-e faqih is
responsible for all main questions of domestic and foreign politics (presidential power is
limited). (2) The Supreme leader of Iran is performing ijtihad which means that he is
taking the decisions following the Islamic legal process, and that his decisions can not
contradict Shari’ah (Gods will). It suggests that his decisions are a) predictable; b) they
can include moral considerations (and have idealistic touch). (3) a positive image of Iran
and serving as an example is one of the main aims of the Supreme Leader, so he can not

take unjust decisions. (4) The submission and conformation to the world’s order and
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requirements is excluded from the possible actions of Iranian leadership. Decision takers
should subject themselves to requirements of the Shari’ah. Though the vali-e fagih can
not risk the survival of Iran, he should show his courage in performing just actions.

Khumayni had a particular understanding how the global justice should be
implemented. He saw it as spreading form one source — just government, which rules
according to Shari’ah. This government should serve as an example and more
governments should emerge. When all of the governments choose to be just, they can
unite and form one just government. Alongside, the united Muslim community should
emerge and the principal of tauhyd (Ones) would be realized. This would be the stage
when the global justice would prevail. Iran does not trust international organizations
responsible for the implementation of justice and any other governments as they are
considered not just.

4) The measures for implementation of justice are limited to the requirements
and limitations of the jihad (just struggle). Iran is using economic and ideological
measures to fight unjust Muslim states and to help their people to fight the oppression.
For this purpose, Iran has established networks of social care and political propaganda in
the Middle East. Iran is supporting and training opposition groups inside oppressive and
unjust states. Also building religious educational institutions (medrese) and mosques,
providing youth with scholarships in Iranian educational institutions and etc.

Though Iran is declaring that it restrains from intervention in other states affairs,
however this principle is not applied when the case is related to the support for Islamic
expediency. This kind of support is considered to be the just aim.

It should be noticed that Khumayni himself ideologized military movements and
military profile of Iran. Though he never suggested that Iran should be more than an
example. He didn’t insist that Iran would be a leader or that other international actors
should submit to Iran’s will. Khumayni believed that the right way to achieve global
justice is the Export of the Revolution, i.e. he did not want to involve directly in the
upheavals or military conflicts.

Khumayni stressed that all Muslim community is equally responsible for the
implementation of the just global world order.

It is obvious that Khumayni’s in his political theory associates justice with the

meanings of Shari’ah. Justice is also described as an opposite of everything what is
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unjust. Oppression (zu/m) is considered to be unjust. Khumayni prescribed a wide range
of social and political action to zu/m: deviation, apathy in the Muslim community, abuse
of power, unjust rule of Muslim states, cooperation with Western states and etc. Such
extension of the category of oppression gave Khumayni a potential to Iran to struggle
and to justify such political action as investment of time, efforts and money into foreign
societies without any material return, which could be otherwise unacceptable for Iranian
society.

Commitment to the principle of justice determines specific behavior which is
evident in Iranian foreign politics: 1) support for the solidarity movement of Muslim
ummat, 2) the protection of Islamic expediency (maslahat) of Muslim ummat, 3) Export
of the Revolution to the oppressed societies, 4) ongoing support for the opposition
movements abroad, 5) violation of International law, 6) antagonism towards the Western
powers, along with non—cooperation politics, 7) crucial objection towards efforts to
contract Iran’s power and technological advance.

It was noticed that in Iran everything what is just is also pragmatic, for aspiration
for justice can not put Iran in vital danger. The effort to combine the identification of
revolutionary regime with the requirements of international system have several
behavioral principles which are observed: 1) ethics in politics should be practical, 2) the
principals of Shi’ite Islam in politics should be combined with the survival in the
international system, 3) the acknowledgement of Sunnite discourse is vital (as ummat is
mostly Sunni and Iran is Shi’iah)*. Such balance between Revolutionary idealism, based
on neo-Shi’ism and pragmatism is performed through the jurisprudence of Islamic
expediency (figh maslahat). All mentioned provisions indicate that the Islamic politics is
flexible, but the pragmatism has to be Islamic.

Current Iranian domestic and foreign policy regarding several reasons is not
completely fulfilling the vision and ideals found in the political theory of Khumayni.
Khumayni himself was deviating from his theoretical considerations when the conditions
were not favourable, and, certainly, post-Khumaynistic period can not be described only

through the ideological implications of Khumaynism. Post-Khumaynistic practical

* Seyed Sadegh Haghighat, Mabani-e andise-ye siasi dar eslam (liet. Politinés minties islame pamatai). Teheranas:
Mufid universiteto leidykla, 1392 (2013), 121-128.
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politics can be divided into three phases: pragmatic period of two first presidents
(Rafsanjani and Khatami), the period of Ahmedi-Nejad and period of Rouhani. In each
of these periods practical policies and the Khumayni’s justice had different relation. In
the case of two first presidents Revolutionary radicalism in contact with constitutional
politics produced pragmatism and reformism. Ahmedi-Nejad’s government had different
direction - he came back to Revolutionary ideals. Current president Rouhani is
considered to be pragmatic, though the shift Ahmedi-Nejad introduced in Iranian
political consciousness is still bounding Rouhani’s reformist efforts.

The research showed that important tendency is the following one: in every case
when political leaders were trying to distance themselves from Khumayni’s
understanding of just politics, both ulama (Islamic scholars in Islamic law and theology)
and society were expressing their disapproval and tendencies of radicalisation emerged.
This tendency is indicative to claim that the discourse of Khumayni’s justice which was
analysed in the dissertation research still persist as canonical guidelines for the Iranian
politics and that there are specific social and institutional restrains for the government to
observe them.

In the dissertation the case study of nuclear negotiations between Iran and six
world powers was conducted. This practical case has several links to the Khumayni’s
discourse of justice. The analysis serves to show a new analytical perspective to the
process of negotiations and it’s aftermath.

Three main questions were brought forward, which reflect the complexity of
negotiation process, and the most intensive coherence with Khumaynistic ideology: (1)
Why is Iran so determined to acquire peaceful nuclear energy programme? (2) What is
the attitude of the Iranian leadership towards acquisition and use of nuclear weapons? (3)
Why does not Iran want to balance nuclear negotiations and to strengthen the deal
through further cooperation with the West? Why is Iran risking the deal in supporting
Palestinian aspirations, Hamas and Hezbullah, also Huthyun rebellion?

The author of the dissertation asserted that the response to such inquiries can be
diverse and moreover insufficient, if Khumaynistic ideology, as the main source of the
knowledge production, and the main narratives of Khumayni’s concept of justice are not
taken into consideration.

These questions pertain to several dimensions of the concept of justice and
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aspects of Khumayni’s political heritage: Islamic interests (maslahat), resistance to
oppression (zulm, opposite to justice — ‘adalat), perception of justice as equality, just
means of warfare, courage of the leader in the path of justice, tagiyyah (dissimulation of
religious beliefs) and Islamic pragmatism. The case of negotiations also has direct
references to Khumayni’s and Khamene’i’s legal opinions (futuwa) on standpoints
towards weapons of mass destruction, their usage, also viewpoints towards negotiations
and observance of the treaties.

During the negotiation process the Supreme Leader Ali Khamene’i appealed
saying that the standpoint of the Western states is creating oppression (zu/m) and that
Iran can not accept it as it is unjust. He managed to furnish all negotiation process as a
struggle between justice and oppression. He mainly referred to the oppression of the
Iranian technological advance. This kind of oppression became the main archetype of the
negotiations and was perceived as an effort of the Western and unjust regional states to
suspend Islamic mission.

The last conclusion point is that Iranian regime is more introvert, because of its
idealistic revolutionary nature and Western efforts to cooperate with Iran or to make an
impact on its decisions pressing with sanctions are not as effective as it is expected to be.
On the other hand, Iran is sensible to the question of survival, which means that the press
combined with the efforts to show Iran that he is seen as a equal player in International
arena, and that the West is interested in implementation of justice in the way Iran sees it,
might encourage more constructive political relations with Iran.

In the dissertation it was presumed that every case of Iranian politics can be
explained through the discourse of Khumayni’s justice. The dissertation research showed
that this kind of analytical perspective, indeed, assists not only to explain recent Iranian
foreign policy behavioral discourses, but also to foresee further Iranian political

decisions.
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Moksliné problema. Iranas yra jtakinga Vidurio Ryty valstybé, galinti paveikti
JAV ir Europos Sajungos interesus Vidurio Ryty regione bei Izraelio valstybés sauguma.
Kartu Iranas matomas kaip potencialus partneris, stabilizuojant Irakg ir Sirija bei
kovojant prie$ regione augantj ekstremizmg. Vis délto tiek Irano grésmés valdymas, tiek
jo potencialo iSnaudojimas lieka nejveikta uzduotimi. Net ir po branduoliniy deryby
Iranas atsisako bendradarbiauti beveik visose Vakarams ripimose srityse: vykdo
savarankiSka karing kampanijg prie§ Islamo Valstybés organizacija ir nejsijungia i
koalicijg su regiono ir Vakary valstybémis; remia Sy’ity Chusyun sukilélius Jemene,
know how ar ginklais remia pasiprieSinimo judéjimus Vidurio Rytuose, ypac
sustiprindamas Chamas ir Chezbullah kovas. Kaip prie$ branduolines derybas, taip ir po
ju Irano auksciausiasis lyderis savo kalbose iSreisSkia prieSiSkumg ir nepasitikéjima
Vakary valstybémis.

Disertacijos tyrimo problema kyla tiek i§ jvardytos jautrios praktinés tarptautinés
politikos situacijos, tiek i§ Irano uZsienio politika bandancios aiSkinti mokslinés
literatiiros. Pirma, ji daugeliu atvejy pasiZymi eurocentristinémis implicistinémis
prielaidomis apie valstybés prigimtj ir konvencinj elgesj tarptautingje politikoje. Antra,
uzsienio politika yra pristatoma, kaip galinti biiti arba pragmatiné, orientuota j saugumo
interesus, arba idealistiné¢, besiremianti islamiskais revoliuciniais idealais. Tokios
prielaidos skatina iSkreiptai ar vienpusiSkai suvokti Irano uzsienio politika.

Pirmu atveju, Irano uZsienio politikos analizé remiasi socialinj elgesj
generalizuojancCiomis teorijomis: ar tai buity socialiné teorija, ar tarptautiniy santykiy
teorijy, ypa¢ realizmo ir neorealizmo, substantyvinés prielaidos, kurios nesisieja su
konkre¢iomis Irano intencijomis (sakykim, branduolinés programos atveju), o referuoja i
universaly, dazniausiai Vakary valstybiy patirtimi paremta, tarptautiniy santykiy veikéjy
racionalumg. D¢l to religinés implikacijos politikoje, idealistiniai politiniai pareiSkimai
ar peréjimas i$ sekuliarios sistemos ] religing (kuo pasizymi Irano politinés sistemos
pokytis) traktuojamas ne kaip iSimtis i§ taisyklés®™, bet jtariai, kaip apsimestinés

pozicijos, uz kuriy slypi tikrasis universalistinis pragmatiSkumas ir sekuliarizmas.

* Isimties statusas biity palankus, nes Irano politikos analizé biity atliekama naudojant kritines tyrimy strategijas:
.daugialypés modernybés®, postkolonializmo diskursus, poststruktiiralizma, analizé atlickama per mikroteoretinj ar
naratyvinj aiSkinima vengti socialinj elgesj generalizuojanciy teorijy.
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Norisi akcentuoti, kad toks Vakary akademijos Irano uZsienio politikos
aiskinimas yra virtes j i$skirtinai vidinj Vakary modernybés jvertinimo rezima.” Jo
nepakanka norint suprasti Irano uzsienio politikos tikslus ir motyvus.

Tyréjy démesio ir pasitikéjimo stokoja paties Irano perspektyva ir atvirumas jai,
t. y. kaip Iranas identifikuoja savo uzsienio politikos misijg. Irano auksc¢iausieji lyderiai
yra ne kartg sake, kad Iranas dabarting pasaulio tvarkg mato kaip neteisingg, tad kaip
Dievo valig atstovaujanti valstybé visomis iSgalémis ir neatidéliodama per savo uzsienio
politika siekia globalaus teisingumo jgyvendinimo.”'

SureikSmintas globalaus teisingumo diskursas budingas tiek buvusio
auksciausiojo lyderio ayatulah Ruhulah Musavi Khumayni, tiek ir esamo ayatulah Ali
Khamene’i politinei minciai.

Konkreciai Siuo atveju eurocentristiné perspektyva veikia kvestionuodama Irano
deklaruojamos misijos — igyvendinti globaly teisingumg — validuma: tokia politikos
kryptis nedera su konkrecia, klasikine, su teisingumo tyrimais susijusia interpretatyvine
prielaida, teigianc¢ia, kad nacionaliné valstybé nepajégi igyvendinti globalaus
teisingumo. Dar daugiau, teigiama, kad valstybés nesiekia to daryti: kaip rodo viso
pastarojo amziaus (XX a.) politiné valstybiy praktika, tvarka turédavo pirmenybe pries
teisinguma.”® Suprantama, kad tai paveiké teorinj diskursa: praktinio teisingumo
suspendavimo laikotarpiu klasikiné tarptautiniy santykiy teorija raison d’etat iskélé vir$
moralinés pareigos.”

Tiesa, tarptautiniy santykiy teorijos konstruktyvistinés, utilitaristings,
universalistinés paradigmos atstovai mini nacionalinés valstybés naujo tipo funkcijas.
Globalaus teisingumo teoretikas Davidas Chandleris kalba apie politinés visuomengs,

. NPT T .. Cy . . v . .o . 54 .
societas civilis, ir teisés virSenybés pratesimg uz nacionaliniy riby.” Anot Chandlerio,

> Kamran Matin, Rethinking Iran: International Relations and Social Change. Oxon: Routledge, 2013, Jvadas.

>! Prezidento Mahmudo Ahmedi-Nedzado kalbos JTO 2011 ir 2012 m.
https://www.youtube.com/watch?v=H09nvdPFOKQ); https://www.youtube.com/watch?v=rYKy4dfSF-o.
Aukscéiausiojo lyderio ayatulah Ali Khamene’i kalbos: https://www.youtube.com/watch?v=PVAvmhmCHbg;
https://www.youtube.com/watch?v=0cap1B3dRI0; https://www.youtube.com/watch?v=c4uAXFt2n-k.

> Rosemary Foot, John Gaddis, Andrew Hurrell (red.), Order and Justice in International Relations. Oxford:
Oxford University Press, 2003. Hansas Morgenthau perspéjo, kad universalistiné etika yra grésmés Saltinis taikai
pasaulyje ir tarptautinei tvarkai. Hans Morgenthau, Politics Among Nations: the Struggle for Power and Peace.
New York: McGraw-Hill, 1993, 235-241.

> David Chandler, Constructing Global Civil Society. New York: Palgarve MacMillan, 2004, 34.

> David Chandler, 3. Apie ta patj kalba: Mary Kaldor, Global Civil Society: An Answer to War. Cambridge: Polity,
2003, 78. Marie-Luisa Frick, Andreas Oberprantacher (sud.), Power and Justice in International Relations:
Interdisciplinary Approaches to Global Challenges. Oxon: Bookpoint Ltd, 2009.
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dél globalios sagmonés slink¢iy valstybei priskiriamos naujos funkcijos: transnacionalinio
tipo mastymas bei vertybiy politika. Konvenciniai konstruktyvistai taip pat daro iSvada,
kad valstybé savaime néra esminé klilitis teisingumui egzistuoti tarptautiniuose
santykiuose.”

Nors angliskosios mokyklos realistiné paradigma dél skeptisko pozitrio |
globalaus teisingumo jgyvendinimg yra intensyviai kritikuojama, vis délto
kritikuojantieji patys paneigia savo optimistines prielaidas. Jie neigia, kad valstybé gali
vaidinti konstruktyvy vaidmenj jgyvendinant globaly teisinguma, ir sutinka, kad ji
praktiSkai negali iSsilaisvinti i§ struktiiriniy apribojimy tam, kad galéty vykdyti etinius
veiksmus globaliu mastu. Tad paprastai tokio teisingumo jgyvendinimas yra
deleguojamas tarpvyriausybinéms organizacijoms ir ypa¢ — nevyriausybinéms
organizacijoms.”

Minétos jzvalgos apie tarptautinéje politikoje globaly teisinguma jgyvendinancius
veikéjus kvestionuoja Irano jsipareigojimg globaliam teisingumui, tad Irano teisingumo
sampratos analiz¢ neatrodo reprezentuojanti uZzsienio politikos motyvacija. Vis délto
disertacijoje laikomasi prielaidos, kad Irang reikia laikyti iSimtimi, o teisingumo principg
Irano uzsienio politikoje — tokiu pat svarbiu, kokiu jj laiko Irano valdantieji.

Sekantis probleminis aspektas (po teisingumo statuso Irano uzsienio politikoje
jvertinimo) yra identifikavimo, kada Irano uzsienio politikoje reiSkiasi teisingumo
diskursas, problema. Si problema kyla d¢l teisingumo sampratos lokalumo.

Iranas vadinamas priespaudg propaguojanciu, neteisingu rezimu, diktatiira,
bekompromisiu, pazeidzianciu universalias zmoniy teises,”’ agresyviu ir t. t. ,,Freedom
House* septynbaléje sistemoje (kur 7 balai yra pras€iausias jvertinimas) 2014 m. Irang
jvertino 6 balais. Tarptautingje politikoje jis priskirtas nieksisky (ang. rogue) valstybiy
grupei.”® Vis tik Irano politinis elgesys, kuris paskatina tokj vertinima, pa¢io Irano yra

laikomas teisingu.

55 Alexander Wendt, Social Theory of International Politics. Cambridge University Press, 1999, 401.

Alexander Wendt, ,,Anarchy is what States Make of it: The Social Construction of Power Politics®, International
Organization, 46 (2), 1992, 391-425, 398, 401-2.

% John Keane, Global Civil Society. Cambridge: Cambridge University Press, 2003, 9.

>7 No justice for journalists from oppressive Iran regime*, Timesunion, 2014 08 04.
http://www.timesunion.com/opinion/article/No-justice-for-journalists-from-oppressive-Iran-5667539.php.

> “Niekgigko” tipo 3alys 2002 m. Nacionalingje JAV saugumo strategijoje apibréziamos kaip valstybés, ,,Ziauriai
besielgianCios su savo zmonémis®, nepaisancios tarptautiniy jstatymy ir lauzancios pasiraSytas sutartis,
besistengiancios jsigyti masinio naikinimo ginkly, kurie ,,yra naudojami kaip grasinimo priemoné arba kaip
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Irano teisingumo sampratos lokalumas pasizymi tuo, kad Irane teisingumas yra ne
visuomeninés sutarties pasekme, o dievisko apreiSkimo dalis. Tad teisingumas
reprezentuoja socialing tvarka, kuri nukreipta | Zmogaus dvasinj augimg ir jo i§ganymo
pastangas, Cia nepasitikima zmogaus savivoka (zinojimu, kas jam geriausia), ir
teisingumas siejamas su Dievo teise.”

Si specifing teisingumo samprata remiasi prieSingomis vakarietikoms
prielaidomis: religiniai interesai — prie§ sekuliarius, bendruomeniSkumo pirmenybé —
prie§ individualizma, globali politika — prie§ nacionaling. Be to, teisingumas Irano
politin¢je mintyje yra ne tik teisin¢, bet ir moraliné bei metafiziné kategorija.
Sekuliarioje politinéje sistemoje metafizinis teisingumas, kuris nereglamentuotas
teisinémis ir socialinémis normomis, néra priimamas.”’ Natiralu, jog, kuomet skiriasi
teisingumo Saltiniai, objektai ir vykdymo priemonés, skiriasi ir pati teisingumo samprata.

Analizuojamu Irano atveju svarbu tai, kad teisingumo reikSmés, kurios
neidentifikuojamos kaip teisingos, mazina Irano politinio elgesio supratimg ir
nuspéjamumag. Sakykime, jei kas nors jspéty, kad elgsis teisingai situacijoje, kai buvo
nuskriaustas, pravartu zZinoti, kad tam asmeniui teisingumas reiskia ,,akis uz akj“, o ne

,kito skruosto atsukima®, tad i$ jo galima bty tikétis atitinkamo elgesio.

Tikslas ir uZdaviniai. Disertacijoje laikomasi prielaidos, kad Irano uZsienio
politikos nejmanoma suvokti, nesuvokus jo teisingumo idéjos. Disertacijos tikslas yra
iSanalizuoti Irano teisingumo sampratg taip sukuriant analizés perspektyva, padésiancia
tirti [rano uzsienio politika.

Tyrimo objektas — Irano pirmojo aukSCiausiojo lyderio ir politikos filosofo
ayatulah Ruhulah Musavi Khumayni teisingumo samprata ir jos kontekstas.

Disertacijoje keliami Sie uZdaviniai:

priemoné jgyvendinti agresyvius ketinimus“: remiancios terorizmg ir nekenciancios JAV ir visko, kas susij¢ su
Valstijomis.“ JAV Nacionalinio saugumo strategija 2002 09 20.
http://www.whitehouse.gov/nsc/nss/2002/index.html.

* Majid Khadduri, The Islamic Conception of Justice. London: Johns Hopkins University Press, 2001, xiii, xiv.
Shirin Ebadi, Henriette Sinding Aasen, ,Islamic Conception of Justice, Law and Human Rights“. Kn. Uichol
Kim, Henriette Sinding Aasen, Shirin ‘Ibadi (red.), Democracy, Human Rghts, and Islam in Modern Iran. Bergen:
Fagbok for laget, 2003.

% Carl Schmitt, Political Theology: Four Chapters of the Concept of Soveregnty. Cambridge: The MIT Press, 1985.
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l. Parodyti, kad Irano uZzsienio politikos tyrimas reikalauja analizes,
kurios prieiga biity prieSinga valstybiy politinj elgesi generalizuojancioms
teorijoms.

2. Atskleisti teisingumo principo Irano politikoje svarba, ir ypa¢ —
buvusio auks¢iausiojo lyderio Khumayni teisingumo sampratg.

3. Parodyti teisingumo reikSmiy galimg kismg aptariant islamisky
interesy teisés pagrindinius principus bei teisinius mechanizmus, leidziancius
teisingumo sampratai evoliucionuoti.

4. ISanalizuoti, ar esant politinei konkurencijai ir teisingumo
sampratos kitimo prielaidoms Khumayni nustatytos teisingumo reikSmés vis dar
apibudina Irano uZzsienio politika.

5. IStirti pagrindines Khumayni politin¢je teorijoje dominuojancias
teisingumo sampratos reikSmes ir su jomis susijusius teisingus tikslus.

6. Parodyti pagrindines Sy’itinés tradicijos id¢jas, kurios apibrézia
Khumayni teisingumo samprata.

7. [Sanalizuoti Irano uzsienio politikos atvejj — Irano derybas dél
branduolinés programos — ir paaiskinti jj per Khumayni teisingumo sampratos

perspektyva.

Tyrimo metodas. Disertacijoje remiamasi politiniy teorijy analizavimo prieiga —

lyginamaja politine teorija, kurios taikoma metodologija yra kompleksiné interpretacija,

vadinama dialogo hermeneutika. Disertacijos tyrimui taikomos tiek hermeneutinio

dialogo filosofinés salygos, implikuojancios analizés atviruma (jos pristatomos kitame

skyrelyje), tiek hermeneutika, kaip tyrimo metodas.

Noriu jvardyti pagrindines lyginamosios politinés teorijos hermeneutikos analizés

pasirinkimo priezastis ir metodologinius privalumus.

Pasirinkimg 1émé¢ tai, kad:

1) lyginamosios politinés teorijos metodologinés gairés yra taikomos ne tik

politinés teorijos tekstui (klasikine prasme hermeneutika yra teksto interpretacija), bet

tiriamas teksto kontekstas.®'

6! Fred Dallmayr, ,,Hermeneutics and inter-cultural dialog: linking theory and practice®, Ethics and Global Politics,
2 (1), 2009, 24.
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Disertacijoje remiamasi Kembridzo mokyklos politinés minties istoriko Johno
Greville’o Agardo Pococko istorijos metodologija — teksto kontekstualizavimu,
atsizvelgiant j to laikotarpio kalba, tradicijg ir teksto autoriaus intencijas. Pocock tikslas
yra kontekstualizuojant rekonstruoti autentiskas politinés teorijos reik§mes.

Politing mintj Pocockas supranta kaip kalbg, tad ir politiniy teorijy analizg siiilo
vykdyti kaip politinés kalbos istorijos analize: atkreipti démesj i to laiko, kai ra$é
autorius, kalbos gramatikg ir formalizuoti rySius (tokius, kokius numaté autorius) tarp
idéjy.*

Veikale ,,Politics, Language and Time: Essays on Political Thought and History*
Pocockas atkreipia démesj | tradicijos, kurioje rasé autorius, svarbg pastarojo politinei
minciai. Tradicija Pocockas pristato kaip akcentuojancig du dalykus: testinj perdavimo
procesa ir to, kas perduodama, charizmine kilme.* Tad, be padiy perduodamy idéju,
tradicijos analizé turi atsizvelgti | perdavéjo vaidmeni, | tai, kaip idéjos perduodamos ir
kaip visuomené¢ save jsivaizduoja (kaip tradiciSka ar ne). Anot Pococko, socialinés
veiklos ir strukttiros yra diversifikuotos, tad niekada negalima tiksliai pasakyti, kokie jy
elementai bus institucionalizuoti, kad tapty testinuma turiniomis politinémis idéjomis.**
Suprantama, kad tradicijos perdavéjas apie perduodamg idéja turi savitg jsivaizdavima, o
idéjos turinys priklauso ir nuo biido, kokiu autorius $ia idéja igijo.”

Kode¢l disertacijos tyrimui yra tinkama biitent istorine metodologija grista analize?
Khumayni teisingumo samprata susiformavo itin statisky ir sakraliy idealy tradicijoje.*®
Savo teisingumo sampratg Khumayni legitimizavo per Sy’izmo id¢jas, imamy tradicijg ir
teisinj perdavimo metoda. Kartu $i samprata buvo revoliucing, inovatyvi ir turé¢jo aiskig
referencijg j islamiska laiko ir vietos principa, t.y. kaip vertybe nurodé lankstumg ir
kisma. Tad analizés objektas — intelektualinis konstruktas — néra istorinis fenomenas.
Anot Pococko, idéjos retai kada siejasi su istorija.®’ Vis délto tradicijos ir kalbos tyrimai
gali sukurti istorinio lygmens teiginius, kurie padeda priartéti prie tokiy autentisky

. g _ .68
turiniy, kokius idéjoms suteiké autorius.

62 John Greville Agard Pocock, Politics, Language and Time: Essays on Political Thought and History. New York:
Atheneum, 1971, 9.

% Pocock, 244.

% Pocock, 234.

5 Pocock, 234.

6 Placiau apie statisky idealy poveikj politinei min&iai Pocock, 80—104.

7 Pocock, 10.

8 pocock, 12.
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Veélgi, gali kilti klausimas, kaip tyrimo metodas siejasi su disertacijoje iSkeltu
tikslu, t.y. ar autentisky Khumayni teisingumo reikSmiy rekonstrukcija gali padéti
suprasti Siandiening Irano politikg. Tikétina, kad disertacijos autorés rekonstruotos
reikSmés, gali skirtis nuo Irano politiky, dalyvaujanciy idéjy perémimo procese,
supratimo, kg Khumayni laiké teisinga uzsienio politika.

Svarbu pasakyti, kad disertacijoje suprantama, kad naudojamas instrumentas
nepatenkina pozityvistinio tiesos siekio. Pasirinkta analizé yra interpretatyvinio
pobudzio. Khumayni teisingumo sampratos rekonstrukcija yra biidas atkurti Khumayni
sukurtg naratyvy, teziy ir idejy tinkla, kurj jis priskyre teisingumo politikos diskursui, bei
remiantis pazinimu, jgytu analizés metu, atpazinti khumaynistinio paveldo vartojima
Siandieningje Irano politikoje. Neatmetama kraStutiné, nors mazai tikétina galimybe, kad
kai kurie politikai gali taip skirtingai interpretuoti Khumayni pavelda, kad disertacijos
autor¢ neatpazjsta kai kuriy khumaynistinio teisingumo diskurso vartojimo atvejy.

2) Antroji lyginamosios politinés teorijos pasirinkimo priezastis yra jos démesys
teksto poveikiui: kokias ideologijas ir politines praktikas tekstas kuria.

Pocockas numato politinés minties poveikij: teigia, kad bet kokia formalizuota
kalba yra politinis fenomenas. Politiné mintis tampa istoriniu jvykiu, kai pradeda
komunikuoti su visuomene, sukelia transformacija.” Disertacijoje tiriant, kokiag galima
politine sistema kuria kalbos sistema, remiamasi Kembridzo mokyklos atstovo Quentino
Skinnerio sitiloma teksto ir konteksto dialektika. Skinneris pateikia penkias procedirinés
analizés pakopas:

(1) kaip tekstas siejasi su kitais tekstais, formuojanciais ideologinj konteksta?

(2) kaip tekstai susisieja su politiniais veiksmais, kurie formuoja praktinj

kontekstg?

(3) kaip turi bati identifikuojamos ideologijos ir kaip turi biiti tiriamas ir

aiSkinamas jy formavimasis, kritika ir evoliucija?

(4) koks yra rySys tarp politinés ideologijos ir politinio veiksmo, kuris geriausiai

paaiskinty $iy ideologijy plitima, ir kaip tokia sklaida veikia politinj elgesj?

(5) kokios politinés minties ir veiksmo formos paskatina ideologinius poky&ius?”

69
Pocock, 15.

" Bas de Gaay Fortman, Kurt Martens, M. A. Mohamed Salih (red.), Hermeneutics, Scriptural Politics, and

Human Rights: Between Text and Context. New York: Palgrave Macmillan, 2009, 210-211. Quentin Skinner,

., Visions of Politics“, Regarding Method. Cambridge: Cambridge University Press, 2002, 1.
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Sie klausimai nurodo j triade tyrimo struktiira: pirma, teksto interpretacija, antra,
ideologijy formacijos ir kitimo tyrimg ir, treCia, rySio tarp politinés ideologijos ir

politinio veiksmo analizg.

Tyrimo salygos ir medzZiaga. Hermeneutiné analizeé yra disciplinuojanti analitiné
prieiga — i$ interpretuojancio asmens reikalaujama, kad jis kontroliuoty savo iSankstines
nuostatas. Gadameris teigé, kad supratimas yra interpretavimo procesas, tad kalbame
apie saveika, kurig Gadameris vadina ,,akiraciy susiliejimu® (angl. fusion of horizons,
vok. Horizontverschmelzung).”' Svarbus yra teksta siekian&io suprasti asmens kontekstas
(jo zinios ir tikslai) bei interakcijos kontekstas: kas yra aktualu ir svarbu, kokios
problemings situacijos sprendziamos akademiniame pasaulyje, kokios prielaidos vyrauja
ir t. t. Tad nuostatos yra nei§vengiama dalis interpretavimo proceso.”> Anot lyginamosios
politikos teorijos atstovy, nereflektuojamos interpretacinés prielaidos yra konflikto ir
diskriminacijos bei eurocentristinio mgstymo Saltinis.

Rekomenduotinos salygos pradéti hermeneutinj dialogg yra 1) pozitrio j pasaulj
subalansavimas tarp reliatyvizmo ir universalizmo” ir 2) supratimas neturéty kilti is
konflikto ar diskriminacijos.”* Prie$priesos isderina supratimo procesa: bendros vertybés
pries individualias laisves, sekuliarizmas prie$ religingumg ir kt. Viena i§ kategorijy gali
biti laikoma teisinga, kita — diskriminuojama, o analizéje ignoruojama.

Anot Gadamerio, atvirumas tyrimuose ($io principo yra laikomasi disertacijoje)
turéty biiti paskatintas tobuléjimo ir bildung, edukacijos kultiiroje, idéjos. Dallmayras
taip pat ir Maurice’as Merleau-Pointy” ir kt. hermeneutikai suteikia praktines prasmes,

t. y. hermeneutikg susieja su tikslu kurti supratimg kaip globalaus mokymosi ir kartu

n Hans-Georg Gadamer, Truth and Method. New Y ork: Continuum, 1997, 302.

2 Gadamer (1997), 273.

7 Gadamerio mokinys Fredas Dallmayras siiilo islikti lyginamosios politikos teorijos intrigos erdvéje, t. y. pirma,
pripazinti, kad universalizmas negali biiti monopolizuojamas, jis gimsta pliuralizmo terpéje. (Fred Dallmayr,
,Beyond Monologue: for a Comparative Political Theory“. Perspectives on Politics 2(2), 2004, 254). Ir, antra,
jsisavinti, kad egzistuoja transversaliy principy (filosofo komperatyvisto Henry’o Rosemonto pasitilytas terminas,
Ericas Vogelinas juos vadina ekvivalentais. 1981. Eric Vogelin, ,,Equivalences of experiences and symbolization in
history*, Philosophical Studies 28 (2), 88-102), kurie leidzia matyti bendrumus tarp kultiiry neneigiant jy
turtingumo. Fred Dallmayr, Comparative Political Theory, An Introduction. New York: Palgrave Macmillan, 2010,
5; Dallmayr (2004), 253.

™ Fred Dallmayr, Dialogue Among Civilizations: Some Exemplary Voices. New York: Palgrave MacMillan, 2002,
27-28. Fred Dallmayr, Integral Pluralism: Beyond Culture Wars, Kentucky: The University Press of Kentucky,
2010, xi.

™ Dallmayr (2002), 31. Maurice Merleau-Ponty, ,,From Mauss to Claude Levi-Strauss. Evanston: Northwestern
University Press, 1964, 115, 120. I§ Dallmayr (2002), 37.
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problemy sprendimo procesa. Tokiu biidu hermeneutiné analizé gali bati pritaikoma’ ir
interpretacija nevyksta be tam tikro praktinio tikslo.

Dallmayro ir Gadamerio sitilomos kitos politinés kultiiros analizés metodologiniai
nurodymai disertacijai yra itin parankiis kaip pirminiy $altiniy skaitymo ir analizavimo
gaires.

Pagrindiniai disertacijoje analizuojami Saltiniai yra Khumayni rastai (surinkti
rasty ir kalby antologijoje Sahyfe-ye Nur/Imam)’’ ir Khumayni parasytos politikos
teologijos  knygos: Kaif-e Asrar (liet. Paslapties —atskleidimas),”  Islamic
Government: Governance of the Jurist,” Forty Hadith: An Exposition on Ethical and
Mystical Traditions,” Interpretation of Surah al-Hamd of the Qur‘an®. Taip pat
Khumayni iniciatyva ir jam prizilirint sudaryta Irano Islamo Respublikos Konstitucija.
Analizuojami ir Khumayni politikos teorijos $altiniai, t. y. Kuranas, Suna ir $y’itiniai
chadysy rinkiniai Al-Kafi ir Nahdz al-Balagha.

Analizés medziaga disertacijoje pasirenkama atsizvelgiant | lyginamosios
politikos teorijos rekomendacijas. Tad démesys atkreipiamas i tai, kad:

1) vakarietiSkame kanone filosofijos (racionalumo) ir religijos (tikéjimo,
nuojautos) sferos buvo atskirtos, o Siandien netgi matomos kaip opozicinés. Sy’ity
tradicijoje prieSingai — Sios sritys yra glaudziai susietos. Tod¢l analizuojant Khumayni
politing mintj religija, kaip politinio zinojimo Saltinis, negali bti ignoruojama.

2) kultiriskai specifinis ry8ys yra ir tarp priva¢iojo bei viesojo sektoriy. Sy’itinéje
(ir islamiskoje bendrai) politin¢je mintyje teisingumas (kaip ir politika bendrai) neturi
ryskios perskyros tarp vidaus ir globalios dimensijy, kai tuo tarpu vakarietiSkoje
politin¢je mintyje Si perskyra kyla i§ nacionalinés valstybés id¢jos. Khumayni apie
teisingumg kalb¢jo bendrai; sakykim, socialinis ir bendrai vidaus teisingumas, jo
supratimu, turéjo biiti jgyvendinamas globaliai. Tad disertacijoje analizuojant teisingumo

sampratg taip pat vengiama skirstyti teisinguma i Sias dvi kategorijas.

76 Dallmayr (2002), 29. Taip pat Raimundo Panikkar, ,,What Is Comparative Philosophy Comparing?*, Gerald
James Larson, Eliot Deutsch, Interpreting Across Boundaries: New Essays in Comparative Philosophy. Delhi:
Motilal Banarsidass Publishers Pvt. Ltd., 1988, 118, 121-127

77 Tehran: Institute for Compilation and Publication of the Works of Imam Khumayni, 22 tomai.

® Ruhullah Khumayni, Kasf-e Asrar. Qom: Azadi Publications, 1323 (1944).

" Ruhollah Khumayni, Islamic Government: Governance of the Jurist. Iran: Alhoda UK, 2002.

% Imam Khumayni, Forty Hadith: An Exposition on Ethical and Mystical Traditions. Teheran: Institute for
Compilation and Publication of the Works of Imam Khumayni, 1381 (2002).

' Imam Khumayni, Interpretation of Surah al-Hamd of the Qur‘an. Teheran: Institute for Compilation and
Publication of the Works of Imam Khumayni, 1387 (2008).
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Tyrimy ir literatiros apZvalga bei disertacijos analizés vieta. Irano politinés
minties ir uzsienio politikos tyrimai yra dviejy tipy:

1) Dalis Irano uzsienio politikos analitiky akcentuoja, kad Khumayni idealistiné
revoliuciné ideologija yra Siandienio post-khumaynistinio Irano vyriausybés
sagmoningumo pagrindas, tad atitinkamai — ir uzsienio politikos pobiidj lemiantis
atspektas.82 ISskirtinai taikliai tai apibiidina Saidas Amiras ArdZomandas: ,,[d]idziausias
nesusipratimas vertinant postrevoliucinj Irang susidaro dél prielaidos, kad Revoliucija
pasibaige®. “Tiesa ta, kad Khumayni mirtis nepabaigé Islamo revoliucijos.” Jo mirtis
reiské, kad ,revoliucijos vaikai“ pradé¢jo kovoti tarpusavyje dél to, kas geriau
pademonstruos iStikimybe Khumayni paveldui. ,,Unikalus politinis rezimas sukurtas
tokios kovos (...) gali biiti suprantamas tik analizuojant savitus ir prieStaringus
revoliucijos tikslus.*®

2) Kiti Irano wuzsienio politikos analitikai oponuoja Siai, kaip jie vadina,
konformistinei prielaidai ir démesj kreipia ] platesnius visuomeninio sektoriaus
intelektualinés veiklos bei kitus sgmoningumo ir istorinés atminties aspektus: i
khumaynistinei ideologijai konkurencijg siekianciy sukurti intelektualy, politiniy grupiy,
socialiniy jud¢jimy jtaka Irano vyriausybéje ir | kultiiros ar istorinio metanaratyvo jtaka
politiky sgmoningumui.®*

IS tokiy studijy galima minéti SOAS profesoriaus ArSino Adib-Moghadamo
pozicija Irano wuzsienio politika matyti kaip iranietiSko utopinio romantizmo
metanaratyva. Taikydamas Michelio Focault genealoginj metoda, Irano uzZsienio
politikos pasirinkimus jis analizuoja per kognityvinius kodus ar mentaliteta Geist.”

Idomias prielaidas kelia Ali M. Ansari, kuris dabartinj politinj sgmoningumg sieja su

%2 Lubna Adib Ali, Post-Revolutionary Iran: Foreign Policy. Lahore: University of Punjab, 2008, 11; Ray Takeyh,
Hidden Iran: Paradox and Power in the Islamic Republic. New York: Times Books/Henry Holt&Co., 2006, 2;
Gary Sick, ,,Iran’s Foreign Policy: A Revolution in Transition“. Kn. Nikki R. Keddie and Rudi Matthee (red.), lran
and the Surrounding World. University of Washington Press, 2002, 355-75, 356; Ali Reza Eshraghi, ,,Khamenei
vs. Khumayni®“. The New Republic, 2009 08 20. https://newrepublic.com/article/68542/khamenei-vs-khomeini.

% Said Amir Arjomand, After Khumayni. Oxford: Oxford University Press, 2009, 3—4.

¥ Lubna Arshad, ,,Internal Dynamics of Iran’s Foregn Policy*, Pakistan Horizon 57 (1), 2004; Nasr (2007); Ruhi
K. Ramazani, ,,Iran’s Foreign Policy: Contending Orientations®, Middle East Journal 43 (2), 1989, 202-217; Ruhi
K. Ramazani, ,,Ideology and Pragmatism in Iran’s Foreign Policy*, Middle East Journal 58 (4), 2004, 549-559;
Shireen T. Hunter, ,,Post-Khumayni Iran“, Foreign Affairs 68 (5), 1989, 133-149 ir kt.

% Arshin Adib-Moghaddam, Iran in World Politics: The Question of the Islamic Republic. London: Hurst & Co
Publishers, 2007.
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evoliucine atmintimi. Autorius teigia, kad Irano uZsienio politikos tipg lemia
,civilizacinis identitetas*, ilgamet¢ istorin¢ atmintis ir kiti kultiiriniai determinantai.®

Disertacijoje néra teigiama, kad kiti faktoriai neturi jtakos, taCiau siekiama
jrodyti, kad khumaynistinés ideologijos faktorius — vienas svarbiausiy Irano uzsienio
politikoje ar net daro jtakg visiems kitiems faktoriams.

Be to Adib-Moghaddam, tiek Ansari pateikiamas Irano uZsienio politikos
pobudzio apibudinimas suteikia jam stipry reliatyvistinj atspalvi. Formuojamas jspidis,
kad Irano politine kultira yra ne tik iSskirtiné, bet ir neiSskaitoma. Perdéta Irano
politikos reliatyvizavimg atsveria prieSinga tendencija — universalizuoti. Daugelis Irano
uzsienio politikos tyréjy®’ teigia, kad Irano vadovai yra susitelke ties geopolitiniu
uzsienio politikos faktoriumi. D¢l to ideologiniai ir idealistiniai uzsienio politikos
elementai yra pajungti Irano nacionaliniam saugumui uZztikrinti ir materialiesiems
interesams jgyvendinti, t. y. minimaliai veikia Irano uzsienio politikos pasirinkimus.
Disertacijoje argumentuojama, kad idealistinis ir pragmatinis elementai Irano uzsienio
politikoje yra stipriai susije ir jy suprieSinimas yra neadekvatus Irano politinei minciai.

Apzvelgus akademing literatiira, kurioje pripazjstama Khumayni politinés minties
jtaka Irano uzsienio politikai, matome, kad néra studijy, kurios analizuoty butent
khumaynisting teisingumo sampratg turint tikslg paaiskinti Irano uzsienio politika.

Tiesa, teisingumo principo reikSminguma Irano uzsienio politikai akcentavo
Thomas Juneau ir Samas Razavi. Jy studijos lranian Foreign Policy since 2001: Alone
in the World jvade sakoma, kad ,jislamo politiné mintis ir politinis aktyvizmas yra
neatsiejamai susij¢ su teisingumo kategorija. Lyginant su judaizmu ar krik$¢ionybe,
islamas kur kas stipriau save sieja su teisingumo jgyvendinimu. Sy’itiniame islame dar
daugiau: teisingumas yra antrasis principas po monoteizmo doktrinos. (...) Po Irano

Revoliucijos ir dél ayatulah Ali Sary’ati jtakos teisingumas $y’izme yra tiesiogiai

% Ali M. Ansari, ,,Civilizational Identity and Foreign Policy*. Kn. Brenda Shaffer (red.), The Limits of Culture.
MIT Press, 2005, 241-262.

%7 Barbara Ann Rieffer-Flanagan, ,,Islamic Realpolitik: Two-level Iranian Foreign Policy®, International Journal on
World Peace, 26 (24), 2009, 7-35, 7; Arshi Saleem Hashmi, ,Iranian Synthesis of Ideology and Pragmatism: Its
Role in Regional Politics®, Focus on Regional Issues xxvi (1), 2008; Jamal S. al-Suwaidi, Mohsen M. Milani (red.),
Iran and the Gulf: a Search for Stability, Iran's Gulf Policy: from Idealism and Confrontation to Pragmatism and
Moderation. Abu Dhabi: Emirates Center for Strategic Studies and Research Year, 1996, 83—-98; James Sebenius,
Michael K. Singh, ,Is a Nuclear Deal with Iran Possible?: An Analytical Framework for the Iran Nuclear
Negotiations®, International Security 37(3), 2012, 52-91; Kayhan Barzegar, ,,The Geopolitical Factor in Iran's
Foreign Policy, Viewpoints, 2009 01 29; Shahram Chubin, Iran’s Nuclear Ambitions. Washington: Carnegie
Endowment for International Peace, 2006.
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susietas ne su vidine tvarka, o su revoliucine kova ir politiniu aktyvizmu. Einama taip

%% Vis délto knygoje surinkty

toli, kad teisingas tikslas pateisina visas priemones.*
mokslininky straipsniuose teisingumo tema neplétojama.

Be Juneau ir Razavi studijos, khumaynistinés teisingumo sampratos santykj su
politika pretenduojama aptarti dar dviejuose tyrimuose. Tai Irano Imamo Khumayni
darby kompiliacijos ir leidybos instituto prie Tarptautiniy santykiy departamento
iSleistos studijos: Dzafar Razi Khan Justice Theory ir Muhammad-Hussayn Dzamsidi
The Concept of Justice in Imam Khumayni’s Political Thought“.*’

Studijas iSleides institutas yra dava (liet. misionieriy) tipo, tad tiek pirmojoje, tiek
antrojoje studijoje daugiausia démesio skiriama parodyti, kodél prasminga kalbéti apie
Khymayni teisinguma. Khumayni idéjy svarba parodoma per jy sasajas su Kuranu ir
Pranaso bei imamy tradicija. Abi studijos yra didaktinio tipo: skatinama sekti Khumayni
idéjomis, jos vadinamos didingomis. Taip pat tyrimuose néra ir specifiniy akcenty ar
iSskiriamy kategorijy, kurios sutapty su politikos struktiiriniais elementais: galia,
suverenumu, bendradarbiavimu, konfliktu ir kt.

Esama nemazai studijy, kuriose analizuojami paskiri Khumayni politinés minties
elementai, kurie disertacijoje siejami su teisingumo politika: tai vali-e fakyh (liet.
globojanéio teisininko; auki¢iausiojo lyderio) institucijos teisétumas,” teisingos
vyriausybés sukarimas,”’ kova prie§ Vakarus ir jos agentus’ bei musulmony umat™

. . e _ . 94
solidarumas ir bendros politinés programos kiirimas.

% Thomas Juneau, Sam Razavi (red.), ,,Iranian Foreign Policy since 2001: Alone in the World®, Routledge, 2013.
®Abi studijos isleistos Qom: International Affairs Department,The Institute for Compilation and Publication of
Imam Khumayni's Works, 2007.

% Shahrough Akhavi, “The Ideology and Praxis of Shi’ism in the Iranian Revolution, Comparative Studies in
Society and History 25 (2), 1983, 195-221 ir ,,Islam, Politics and Society in the Thought of Ayatullah Khumayni,
Ayatullah Taliqani and Ali Shariati“, Middle Eastern Studies 24 (4), 1988, 404—431 ir kt.

! ' Hamid Enayat, ,,Iran: Khumayni’s Concept of the ‘Guardianship of the Jurist consult“. Kn. J. Piscatori (red.)
Islam in the Political Process, New York: Cambridge University Press, 1983, 160—80; Ahmad Kazemi Moussavi,
»-A New Interpretation of the Theory of Velayat-e Faqih®, Middle Eastern Studies 28 (1),1992, 101-7; Hamd
Mavani, ,,Ayatullah Khumayni’s Concept of Governance (wilayat al-faqih) and the Classical Shi’i Doctrine of
Imamate®, Middle Eastern Studies 47 (5), 2011, 807—824; Eric Hooglund, William Royce, The Shi’i Clergy of Iran
and the Conception of an Islamic State®, State, Culture, and Society 1 (3), 1985, 102—117 ir kt.

%2 Akhavi (1983), 207; Rey Mottahedeh, ,Iran’s Foreign Devils®“, Foreign Policy, 1980, 19-34; Ervand
Abrahamian, ,,The Paranoid Style in Iranian Politics®, in Khomeinism: Essays on the Islamic Republic, London:
1.B. Tauris, 1993, 111-31.

% Umat — daugiausia atvejy §is terminas reiskia ,,musulmony bendruomené®, bet ayatulah Khumayni rastuose jis
igyja ir platesniy reikSmiy bei apibiidina visus pasaulyje, kurie gyvena priespaudoje.

* Haggay Ram, ,Exporting Iran's Islamic revolution: Steering a path between Pan-Islam and nationalism®, in
Terrorism and Political Violence 8 (2), 1996.
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Apibendrinant galima pastebéti, kad néra studijy, kurios apjungty tris elementus:
Irano uzsienio politikg, Khumayni politing teorijg ir jo teisingumo sampratg. Studijos,
kuriose analizuojama Irano wuzsienio politika, neatkreipia démesio j Khumayni
teisingumo sampratg, o Khumayni teisingumo sampratg analizuojanciose studijose ji
nesiejama su Irano politika. Taip pat Khumayni teisingumo sampratos reikSmés néra

analizuojamos sistemiskai.

Darbo naujumas ir reik§mé. Disertacijos tyrimg galima pavadinti indéliu j Irano
uzsienio politikos analize: darbe teisingumo kategorija buvo pasirinkta kaip nauja Irano
uzsienio politikos tyrimo perspektyva aiSkinanti Irano uzsienio politikos sprendimus.
Tokio tipo tyrimas iki Siol nebuvo atliktas.

Ivado pradzioje jau buvo minéta, kad Irano uzsienio politikos analitikai daznai
Irano uzsienio politikg jvardija kaip pragmating, orientuota | nacionaliniy saugumo
interesy gynyba, arba idealisting, besiremianc¢ig Irano revoliuciniais idealais.
Khumaynistinio teisingumo diskurso analiz¢ leidzia panaikinti $ig dirbtinai konstruojama
ir vienpusiSkai Irano politikg skatinan¢ig matyti skirtj. Buvo minéta, kad Irano, kaip
Islamo Respublikos, pagrindinis uzsienio politikos tikslas yra teisingumo jgyvendinimas,
vis tik Sis tikslas gali buti pasiektas tik uztikrinus Irano, kaip nacionalinés valstybés,
iSlikimg ir sauguma bei iSauginus galig. Taigi nacionaliniai saugumo interesai, kurie
daznai yra suprantami, kaip prieStaraujantys revoliuciniams ir religiniams idealams, yra
islamisky interesy (maslachat) dalis. Per §j disertacijos argumentg yra dalyvaujama Irano
uzsienio politikos apibrézimo diskusijoje ir pasiiiloma nauja Irano uZzsienio politikos

vertinimo perspektyva.

ISvados. Disertacijos tyrimas parodé, kad analizuoti butent teisingumo sampratg
ir biitent ayatulah Khumayni sampratg yra pagrista, nes kompleksiska Khumayni
politinés minties ir teisingumo sampratos logika gali biiti matoma kaip vientisas ar
iSskaidytas | segmentus naratyvas Siandien¢je Irano uZzsienio politikos logikoje.

Tyrimas parod¢, kad teisingumo statusas Irano politinéje mintyje yra itin aukstas,

kaip ir Irano jsipareigojimas ne tik vidaus ir socialiniam, bet ir globaliam teisingumui.
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Teisingumas yra pirminis $y’itinio islamo principas”, islaikes tokj pat statusa
neosy’itin¢je Khumayni ideologijoje. Jo svarba jtvirtinta Irano Konstitucijoje. Irane taip
pat laikomasi nuostatos, kad politinis teisingumas negali biiti suspenduojamas teisinio
proceso metu.

Pirmoje disertacijos dalyje buvo patvirtinta prielaida, kad glaudus Irano politikos
santykis su Khumayni paveldu ne tik egzistuoja, bet ir i$liks, nes: Khumayni teisingumo
samprata yra ideologizuota Sy’izmo interpretacija, tad tiek teising, tiek politiné jos
kritika Irane néra priimtina ar netgi baudziama.

Sampratos ideologizavimas remiasi ] keturis pagrindinius Saltinius: 1) Khumayni
religinj ir politinj autoritetg, 2) silpng antrojo auks$ciausiojo lyderio Khamene’i religinj
statusg, 3) revoliuciniy idealy iSdaviky persekiojimo precedents, 4) institucinius
suvarzymus ir konstitucines nuostatas.

Svarbu pastebéti, kad tyrimas parodé, jog Khumayni idstihado® ideologizavimas
néra suderinamas su evoliucine §y’izmo doktrinos prigimtimi. Sy’izmas turi numatytus
vidinius mechanizmus, per kuriuos turi biiti nuolat reformuojamas (islah) ir
atnaujinamas (tadzdyd). T.y. apreiskimo aiSkinimas negali buti ideologizuotas ir
sustabaréti. Laiko ir vietos principas reikalauja, kad apreiSkimas bty aiSkinamas
remiantis augancia Zinija ir patirtimis, visuomenés raida, mokslo pazanga, islamiskomis
reikmémis ir interesais, santykiu su kitomis valstybémis, i$Siikiais bei kitais aspektais,
kurie apibtidina musulmony bendruomene ir jos salygas duotuoju laiku ir duotoje
vietoje. Khumayni pats kalbéjo apie teisingumo sampratos salygiSkumg. Vis tik nors

Khumayni idztihado ideologizavimas yra negalimas, be to naujasis auks$c¢iausiasis lyderis

% Sy’itai dvylikininkai (Irano $y’itai yra Sy’itai dvylikininkai (isna'asariyah) arba dar vadinami ir imami $y’itais)
priklauso dZafari teisinei tradicijai (3estojo 8y’ity dvylikininky imamo Dz‘afar al-Sadik tradicija), kurioje, kitaip nei
sunizme, Sy’itams be maldos, pasninko, piligrimystés, iSmaldos ir religiniy mokes¢iy yra prisakyta skleisti gérj ir
drausti blogj (Amr bil m’aruf va nahy an al munkar doktrina). Taip pat — biciuliautis su tais, kurie yra Dievo kelyje
(tavala doktrina) ir atsiskirti nuo ty, kurie jame néra (fabarra doktrina). Tad $y’izme per tikéjimo ramscius (furu *
al(d)-din) teisingumo principas stipriau jtraukiamas ] socialinj gyvenima — dzafari teisiné mokykla suteikia
prielaidas rastis stipriai socialinei atsakomybei vykdyti teisinguma.

Be to, S§y’izme dominuojanti teologiné (kalam) mokykla, vadinama Mu‘tazilat (racionalizmo mokykla), save
apibiidina kaip teisingumo ir monoteizmo zmones (44! al- ‘Adl va al(t)-Tauchyd).

Né¢ viena i$ $iy doktriny nebiity svarbi tyrimui, jei ne tradicija jtraukti jas j politika, kuria pasirinko sekti Khumayni.
% Id:tihad - pastangos. vienas i§ musulmony jurisprudencijos (fikh) pagrindy (usil) — individualios, dedukcija
paremtos teisininko (fakyh) pastangos priimti teisiSkai validy sprendimg. Id:tihad praktikuojantis teisininkas
vadinamas mudztahid.
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neprivalo sekti mirusio mardza-e taklyd’ id:tihadu, Khumayni idéjos yra tapusios Irano
politikos ideologiniu kodu.

Tiesa, Khumayni pavelda islamo intelektualai naujame laike bando permastyti
pasitelkdami sudétingg teisinj procesa, be to, egzistuoja politiné konkurencija, taciau toji
visuomengés ir politiky dalis, kuri saugo Khumayni pavelda, yra susitipréjusi per dvi
buvusio prezidento Ahmedi Nedzado valdymo kadencijas ir prieSinasi naujoms
politinéms mintims net tuomet, kai jos néra antiislamiskos. Lygiai taip Siam paveldui yra
atsidaves ir savo vali-e fakyh pozicija per Khumayni pavelda legitimizuoja dabartinis
auksciausiasis lyderis Ali Khamene’i.

Atlikus tradicijos, kuria Khumayni internalizavo, analize, pagrindiniai su
teisingumu susije naratyvai gali biiti suskirstyti | keturias grupes: susij¢ su teisingumo
Saltiniais, objektais, vykdytojais ir priemonémis:

1) Legalistiniame Sy’izme ir Khumayni politikos teorijoje Zmogaus
prigimtimi nepasitikima, todél jam neleidziama apibrézti ir teisingumo reikSmiy.
Pagrindinis teisingumo Saltinis yra Dievo valia, iSreikSta per apreiSkima. Toks pozitiris
lemia teisinés ir politinés tradicijos susiejimg su dieviSkos kilmés tikslais ir jstatymais.
Irano vidaus ir uzsienio politika yra nukreipta j Irano visuomenés ir musulmony
bendruomenés iSganyma, t.y. valstybé vykdo jsipareigojimg padéti zmonéms elgtis
teisingai pagal Dievo valig. Todé¢l Irano politikoje ir teis¢je skirtis tarp privataus ir vieSo
intereso yra specifiné. Irane daugelis liberalioje valstybéje nelieCiamy privaciy klausimy,
yra suvokiami kaip vieSasis interesas, tad valstybé reguliuoja didesn¢ dalj jprastai
neregulivojamy klausimy.

Tai, kad teisingumo Saltinis yra Dievo valia, reiSkia ir tai, kad pasikeitimai, kuriy
tikimasi Irane, gali jvykti tik per ilgesnj laika nei manoma. Zmoniy valia ir visuomenés
nuotaiky pasikeitimas lemia mazesnius Irano vidaus ir uzsienio politikos pokycius nei
galima tikeétis, nes zmoniy valia ar teisés (chak adami) negali pazeisti Dievo teisiy (chak
ilahi). Toks teisingumo Saltinio specifiSkumas lemia daugelj kity teisingumo reikSmiy, o

ir politikos pobidi.

7 Mardza-e taklyd - sekimo $altinis, sektinas pavyzdys. Neformalus titulas, kuriuo jvardijami auki&iausi $y’ity
imamiy dvasiniai teisiniai vadovai (mudztahid), vadovaujantys religijos mokovy (u#lama) hierarchijai. IS esmés
,mardza‘“ reiSkia ,,auk$Ciausias teisinis autoritetas*.
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2) Irane yra pabréziamas teisingumas bendruomenei. Atitinkamai, §y’izme ir
Khumayni politikos teorijoje individas néra démesio centre, jo poreikiai néra islamisky
istatymy pagrindas. PrieSingai, vykdant teisingumo politikg tiek individo interesai gali
biti suvarzyti visuomenés labui, dél bendros moralinés biiklés palaikymo; tiek valstybés
visuomenés interesai gali buti nustumiami j Sona, kai kalbama apie reikalg apginti
musulmony ar tikin¢iyjy bendruomeng¢ ar priespaudoje gyvenanciuosius. Lygiai kaip
finansinés 1éSos gali biiti skiriamos ne visuomenés labui, o kelti bendra musulmony
bendruomenés moralumo, religingumo lygij, ripinamasi musulmony irtidad (atsimetimo
nuo islamo) ir iSganymo klausimais.

Kartu individas yra svarbus. Umat sudaryta ne i§ musulmonisky valstybiy, o
bitent i§ individy, tad kiekvieno jy dalyvavimas umat solidarumo judéjime yra svarbus.
Tad Iranas gali daug démesio skirti kiekvieno individo, kad ir kur jis gyventy, religiniam
ugdymui ir jtraukimui j umat gerovés ir solidarumo ktirima.

Toks démesys bendruomenei lemia, kad teisingumo samprata neturi lokalios
dimensijos, t. y. ji neskirstoma j vidaus ir socialinio bei globalaus teisingumo sampratas,
o Irano uzsienio politika turi daug socialinei politikai biidingy bruozy.

Nuostata, kad nacionalinés valstybés yra nelegitimios, nes skaido bendruomeng,
lemia, kad Iranas linkes megzti bendradarbiavimo santykius ne tik su vyriausybémis, bet
ir su subnacionaliniais ir transnacionaliniais judéjimais bei organizacijomis, diaspory
bendruomenémis ir nepaisyti vyriausybiy nepasitenkinimo dél tokios savo veiklos.

3)  Khumayni poltikos teorijoje esminé su teisingumo jgyvendinimu susijusi
nuostata yra ta, kad Iranas privalo vykdyti globaly teisingumg per pagrinding socialing
vali-e fakyh (globojandio teisininko; auks¢iausiojo lyderio) institucija.  Analizéje
démesys buvo atkreiptas j kelis vali-e fakyh valdymo principus:

(1) Vali-e fakyh yra atsakingas uZ visy svarbiausiy valstybés vidaus ir uZsienio politikos
sprendimy priémimg (prezidento galia yra minimali). (2) Kadangi Irano auksc¢iausiojo
lyderio valdymas remiasi idZtihadu, tai reiskia, kad Irane sprendimai priimami teisinio
proceso metu ir negali prieStarauti Dievo tikslams (Sary’ah). Tai reiskia, kad a)
sprendimai gali buti nuspé¢jami; b) jie gali atrodyti, kaip idealistiniai (pavyzdziui,
Khumayni sprendimas Irano — Irako karo metu neatsakyti Irakui chemine ataka (nors
cheminj ginklg Iranas tur¢jo). Khumayni teigimu, taip elgtis biity neislamiska.) (3) Dalis

Irano veiksmy remiasi siekiu biiti geru pavyzdziu, todél valstybininkai negali sau leisti
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priimti neteisingy sprendimy. (4) Vargiai galima tikétis i§ Irano nuolankumo ir
prisitaikymo prie pasaulio tvarkos ir sistemos reikalavimy, nes i§ sprendimo priéméjy
yra tikimasi orientuotis j dieviskus tikslus (Sary’ah), o ne atvirksciai. Taip pat vadovas,
vykdydamas teisingumo politika, turi pasizyméti drasa. Kartu jis negali nepagristai
rizikuoti, tad turéty vengti Irano iSlikimg kvestionuojancio elgesio.

Globalaus teisingumo vykdyma Khumayni maté specifiSkai, kaip spinduliuojama
i$ vieno Saltinio, teisingos vyriausybés, valdancios pagal Sary’ah. Jo suvokimu,
pavyzdzio principu turéty susikurti vis daugiau tokiy zidiniy, o kai visos vyriausybeés
pasirinks biti teisingomis, jos susivienys, suformuodamos vieng vyriausybe ir susikurs
vieninga musulmony bendruomené ir taip bus jgyvendintas tauchid (vienio) principas —
tada jsigalés globalus teisingumas. Tokiu buidu Iranas tikisi apsaugoti pagrindinius
saugomus dalykus islame — tikéjima, gyvybe, testinuma, turta, ir jgyvendinti kitas su
teisingumu susijusias vertybes (lygybé, tiesa ir kt.).

Irane nepasitikima teisingumg bandanCiomis uZztikrinti tarptautinémis
institucijomis, taip pat ir kitomis, neteisingomis laikomomis vyriausybémis.

4) Teisingumo jgyvendinimo priemonés yra susijusios su dZihado™ (teisingos
pastangos) nurodymais ir apribojimais. Kovai prie§ netikusias musulmoniskas
vyriausybes Iranas daugiausia naudoja ideologinj ir ekonominj komponentus, taip
skatindamas zmoniy grizimg j islamg ir teikdamas pagalbg musulmonams kovojant pries
priespauda. Teikiant Sig paramg Vidurio Ryty regione yra sukurti Irano finansuojami
socialinés pagalbos ir ideologinés propagandos tinklai. Iranas vykdo opoziciniy grupiy
(neteisingoms musulmoniskoms vyriausybéms) apmokymg ir finansavimg. Taip pat
vykdo religiniy mokymo jstaigy (medresiy) ir mececiy statyba, skiria stipendijas Irane ir
t. t.

Nors Iranas deklaruoja, kad laikosi susilaikymo nuo intervencijos principo, taciau
kalbant apie islamisky interesy (maslachat) gynyba laiko teisingu veiksmu $§j principg

pazeisti.

% Dzihadas - stengimasis, pastangos. Kurane vartojamas daugiprasmis terminas (kaip ir jo veiksmaZzodinés
formos), apimantis visakeriopas pastangas jtvirtinti islamo religija tiek individo, tiek visuomenés (socialiniu,
teisiniu ir politiniu) lygmenimis. Musulmony jurisprudencijoje (fikh) isskirti du dzihado tipai — didysis (al-dzihad
al-akbar, susidedantis i§ ,,sielos®, ,liezuvio®, ,,rankos* formy) ir mazasis (al-dzihad al-asghar, atitinkantis ,kardo*
forma).
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Svarbu akcentuoti, kad Khumayni ideologizavo militaristinius judéjimus ir
militaristinj Irano pobiidj, taip pat sitilé steigti teisingas islamiSkas vyriausybes vilayat-e
fakyh (kurias globoty (valdyty) islamo teisininkas) pavyzdziu. Vis délto jis niekada
nesitlé pripazinti Irang lyderiu ar jam paklusti. Khumayni mané, kad siekiant globalaus
teisingumo efektyviausia yra Revoliucijos eksporto doktrina, t.y. nejsitraukti j
perversmy ar karinius konfliktus tiesiogiai, o eksportuoti revoliucines id¢jas neteisingy
rezimy priespaudoje gyvenantiesiems. Khumayni pabrézdavo, kad uz teisingos pasaulio
tvarkos atsiradimg atsakinga visa musulmony bendruomené.

Atlikus Khumayni teisingumo sampratos analizg, akivaizdu, kad Khumayni
politikos teorijoje teisingumas pirmiausia tapatinamas su Sary’ah, kuri nusako visas
likusias teisingumo reikSmes. Teisingumas dazniausiai apibiidinamas dviem tezémis:
visko buvimu savo vietose ir priklausanciy teisiy suteikimu, kuomet tiek tai, kas
priklauso, tiek tikrajg vieta numaté auksc¢iausias suverenas, Dievas.

Teisingumu taip pat laikoma viskas, kas yra neteisingumo antitezé. Pirmiausia
neteisinga yra priespauda (zu/m). Priespaudos kategorijai Khumayni priskyré itin daug
politiniy ir socialiniy reiSkiniy: atsimetimg nuo religijos, apatiSkuma musulmony
bendruomengje, piktnaudziavimg valdzia, neteisingy vadovy valdzia musulmoniSkose
valstybése, bendradarbiavimg su didziosiomis valstybémis, jy itaka musulmony
bendruomenei bei pasaulio bendruomenei ir t. t.

Siy dalyky vadinimas priespauda leido Khumayni dabarting Irano vyriausybe
kviesti kovoti bei pateisinti dalj Irano elgesio, jégy ir pinigy investavimg be materialios
grazos i uzsienj, kuris galéty bati nepriimtinas Irano pilie¢iams.

Khumayni teisingumo samprata skatina tokj Irano politinj elgesj kaip 1)
musulmony bendruomenés solidarumo kiirimas, 2) visos musulmony bendruomenés
islamisky interesy (maslachat) gynimas, 3) revoliuciniy idé¢jy sklaida (remiantis
Revoliucijos eksporto doktrina), 4) parama pasiprieSinimo judé¢jimams, 5) tarptautinés
teisés normy pazeidimai, 6) nenuolaidziavimas didziosioms galioms bei
nebendradarbiavimas su jomis, 7) atkaklus prieSinimasis bandymams apriboti Irano galia
ar technologing pazanga.

Disertacijos tyrime pastebéta, kad Irane, tai kas teisinga, kartu turi biiti
pragmatiSka. Teisingumo siekis negali kelti Iranui iSlikimo pavojaus. Stengiantis

suderinti revoliucinio rezimo identifikacija su tarptautinés sistemos reikalavimais,
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laikomasi keliy nuostaty: 1) etika politikoje turi buti praktiSka; 2) Sy’itinio islamo
principai politikoje turi biiti suderinti su i§gyvenimo tarptautingje sistemoje galimybe, 3)
reikalingas sunitinio islamo diskursy jsisavinimas (nes umat didzigja dalimi yra suniting,
o Iranas — $y’itinis).” Balansavima tarp i§likimo ir islamidky tiksly jgyvendinimo
apibrézia islamisky interesy teisé (fikh maslachat). Tai rodo, kad Irano politika yra
lanksti, bet kartu ir tai, kad kompromisai turi atitikti islamiskus interesus ir
pragmatiSkumas biiti islamiskas.

Siandien¢ Irano vidaus ir uZsienio politika dél jvairiausiy prieZas¢iy ne visais
atvejais atitinka Khumayni politikos teorijoje apibrézta idealg. Pats Khumayni taip pat
nukrypdavo nuo savo teoriniy svarstymy motyvuodamas nepalankiomis sglygomis, o
post-khumaynistinis laikotarpis neabejotinai negali buti apibudinamas tik per
khumaynizmg. Post-khumaynistin¢ Irano praktin¢ politika skirstoma ] tris periodus:
pragmatisky pirmyjy dviejy prezidenty (Rafsandzani ir Khatami) perioda, Ahmedi-
Nedzado periodg ir Rouchani periodg. Kiekvienu i§ §iy periody praktinés politikos ir
Khumayni apibrézto teisingumo santykis buvo skirtingas. Pirmyjy prezidenty
revoliucinis radikalizmas sgveikaudamas su konstitucine politika virto pragmatizmu ir
reformizmu. O Ahmedi-Nedzado evoliucija — prieSingai — vyko i§ radikalizmo i
konservatizma, taigi buvo griztama prie revoliuciniy idealy. Dabartinis prezidentas
Rouchani laikomas pragmatiku, bet Ahmedi-Nedzado sukurtos prielaidos revoliucijos
idealams atgaivinti itin riboja Rouchani reformistines pastangas.

Svarbi tendencija yra ta, kad kiekvienu atveju, kai valstybés vadovai toldavo nuo
Khumayni teisingumo idealo, tiek wulamos (islamo zinovai, mokovai) tiek
visuomeniniuose sluoksniuose kildavo nepasitenkinimas ir buvo pastebimas
radikaléjimas. Tokia tendencija rodo, kad disertacijoje analizuotos teisingumo reikSmés
iki Siol lieka pagrindinémis teisingos politikos gairémis ir kad egzistuoja visuomeniniai
ir vyriausybiniai spaudimo mechanizmai jas vykdyti.

Disertacijoje buvo atlikta atvejo — branduoliniy deryby tarp Irano ir Sesiy didziyjy
valstybiy — analizé. Sis praktinis atvejis siejasi su Khumayni teisingumo diskursu. Tad

tyrime buvo parodyta, kaip naujai, remiantis teisingumo samprata galima pazvelgti |

% Seyed Sadegh Haghighat, Mabani-e andiSe-ye siasi dar eslam (liet. Politinés minties islame pamatai). Teheranas:
Mufid universiteto leidykla, 1392 (2013), 121-128.
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Irano pozicijas deryby procese bei jam pasibaigus. Tyrimas buvo organizuojamas,
iSkeliant tris pagrindinius klausimus:

1) kodél Iranas taip atkakliai siekia teisés j taikig branduoline programg? 2) koks
yra Irano vadovy poziiiris j branduolinio ginklo turé¢jimg ir panaudojimg? 3) kodél Irano
elgesys deryby metu yra nesuprantamas: pasizymi kintan¢ia nuomone, derybininky
provokatyvumu, nenoru subalansuoti derybas bendradarbiaujant kitose srityse? Iranas
rizikuoja branduoliniu susitarimu, remdamas radikalius jud¢jimus Chezbullah (Libane),
Chamas (Palestinoje), Chusyun (Jemene).

Atliekant analizg, buvo tvirtinama, kad atsakymai j Siuos klausimus gali biiti
jvairts ir neiSbaigti, jei kaip pagrindinis Zinojimo Saltinis néra pasitelkiama Khumayni
ideologija ir jo teisingumo naratyvai.

Iskelti klausimai gali buti atsakyti per a) disertacijoje analizuotus Khumayni
teisingumo sampratos aspektus: islamo intereso (maslachat), prieSinimosi priespaudai
(zulm, tam, kas prieSinga teisingumui), teisingumo kaip lygybés supratimo, teisingo
karo, vadovo pozicijos ir drasos, atstovaujant teisinguma, takyah (religiniy paZiiiry
slépima).

Branduoliniy deryby atvejis siejasi ne tik su bendrais teisingumo aspektais, bet ir
su b) konkreciomis Khumayni ir Khamene’i teisinémis nuomonémis (fatva, dgs. futuva).
Branduolinés derybos jtraukia kelis papildomus itin konkrecius klausimus: pozitirio ]
masinio naikinimo ginklus, j jy panaudojima, poziiirio j derybas ir sutar¢iy laikymasi.

Branduoliniy deryby metu auks¢iausiasis lyderis Ali Khamene’i apeliavo | tai,
kad didziyjy valstybiy pozicija derybose yra kurianti priespauda (zulm), t. y. tai, kad yra
prieSinga teisingumui ir tam, kam turi buti prieSinamasi. Tad visg deryby procesa Irano
vadovas interpretavo kaip kova tarp teisybés ir priespaudos jai. Priespauda Siuo atveju
buvo suprasta kaip priespauda Irano technologinei pazangai. Khumayni tradicijoje
technologiné pazanga buvo susieta su Irano galios augimu ir, atitinkamai, su
galimybémis padéti musulmony bendruomenei ir gyvenantiesiems priespaudoje. Taip
pat Irano pazangumas iSreiSkia islamisko rezimo jkiirimo sékmingumg ir gali tarnauti
pavyzdziu kitoms tautoms. Tad Irano technologinés galios suvarZymas suprantamas,
kaip Irano islamiskos misijos suspendavimas. Si idéja buvo pagrindinis deryby

archetipas, aplink kurj susidéliojo ir kiti su teisingumo diskursu susij¢ naratyvai.
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Tyrime buvo pastebéta, kad Irano rezimas yra introvertiSkas, dé¢l to Vakary
pastangos bendradarbiauti arba per sankcijas paveikti Irano rezimg néra tokios vaisingos,
kokiy galima buty tikétis. Kita vertus rezimas yra jautrus teisingumo ir savo islikimo
klausimui, ypa¢ jei spaudimas rezimui yra derinamas su pastangomis parodyti, kad
Iranas yra traktuojamas, kaip lygiavertis zaidéjas ir kad Vakarai yra suinteresuoti
teisingumo, kaip ji supranta Iranas, jgyvendinimu.

Kiekvienas Irano praktinés politikos atvejis siejasi ir gali buti aiSkinamas per
Khumayni teisingumo diskursg. Tokia analiz¢ padeda ne tik suprasti, dél kokiy
priezasciy ir poderybiniu laikotarpiu Khamene’i toliau tesia susiprieS§inimo su Vakarais

politika, bet ir numatyti tolimesnius Irano pasirinkimus.
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