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Rezumat: Identitate Tn trangie: cazul caraiilor polonezi in prima junitate a
secolului 20

Articolul aduce n disaie eforturile elitei comunitsii caraite de a forma o identitate
colectii moder@ polonezilor caraii din prima junatate a secolului XX. Scopul acestui
articol este acela de a dezbate motivele apgimevoii de transformare a identiti colective,
reconstruind semnifigdle acesteiasi modalititile de realizare. O ateie deosebit este
acordat: comunigrii dintre liderii caraiti si ideilor lor de origine carait referitoare la
religie si limbg, considerate drept elementele dedale auto-percejei caraite.

Abstract: The article discusses the efforts of Karaite comityitelite to form a modern
collective identity of Polish Karaites in the fisalf of the 28 century. The aim of this paper
is to discuss the reasons why the need to transtbemcollective identity appeared and
reconstruct the means and ways it was done. Theiapattention is paid to the
communication among Karaite leaders and their idedisKaraite origin, religion and
language, which were considered to be the core eesrof Karaite self-perception.

Résumé:dentité en transition: le cas des Karaites pologalans la premiere moitié
du 20-éme siécle

L'article ci-joint met en discussion les efforts kidite de la communauté karaite de
former pour les Polonais karaites une identité ective moderne dans la premiére moitié du
XX-éme siécle. Le but de cet article est celui &@matre les motifs de I'apparition du besoin
de transformation de l'identité collective, tout erédifiant ses significations et ses manieres
de réalisation. On accorda une attention tout 4 farticuliere a la communication entre les
leaders karaites et a leurs idées d'origine karaftencernant la religion et la langue,
considérées comme les éléments fondamentaux tie-patception karaite.
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INTRODUCTION

Karaites lived in Eastern Europe as a communityhiwitcommunity —
identified by others as Jews, they named themselgedews as well, but they still
perceived and felt their difference from Rabbiniewd. Modernization of the
community had strengthened their feelings of etnidentity, which led to the
formation of two different identities — Jewish aKdraite. The formation of the last
one was highly influenced by political changes heit home country. Russian
imperial policies pursued towards Jews in th® @9led Karaites to reconsider their
relationship with Jewishness. Gradual but consiststrangement from Judaic
tradition in order to avoid the restrictions apgli® Jews formed the background for
the formation of modern ethnical identity of Kaesitin the 20 c.

Since the 18 c. both social and mental gap between Karaites Jawis
increased steadily. Karaite Spiritual Board (R€araimskoje Dukhovnoje pravlenie
was established in Tautian the &' of March, 1837 (by the old calendar). It marked
the emergence of the schism between the Rabbimis d@d Karaite$.There are
numerous studies, which reveal Karaites’ refusalements associated with Hebrew
tradition. Roman Freuridaptly named this process as dejudaization. Heudism
such actions as refusal of Hebrew language andgmphy, which allow us to talk
about rational, thought-out strategy constructinghedern self-image of Karaites.
Similar efforts are presented by Philip Miffewho analyzes diplomatic attempts of
the Crimean Karaites in order to consolidate teeiial differences from Jews, and
Mikhail Kizilov, who probably made the most compe@hive research on this issue,
and dedicated his recent study to the analysibeofRalician Karaites’ caseDespite
the growing interest to examine the developmematibnal Karaite self-identity, it is
difficult to talk about a single, aggregated fighdKaraimic studies both in academic
and geographical spheres. This is due to two egsipproaches in Karaite studies,
which distinction is clearly visible for more tharcentury.

There is an existing tradition to study the histofyKaraites in the context of
Jewish studies. It is mostly common between Westathisrael researchérdut this

! A similar Spiritual Board was established in Trig{@roki) in 1863.

2 Philip E. Miller, Karaite Separatism in Nineteenth-Century Rus@seph Solomon Lutski's
Epistle of Israel's Deliverancé&ew York, 1993, p. XV.

® Roman FreundKaraites and dejudaization. A historical Reviewasf Endogenous and
Exogenous Paradignstockholm, 1991.

* Philip E. Miller, op. cit.

® Mikhail Kizilov, The Karaites of Galicia: An Ethnoreligious Minorithmong the
Ashkenazim, the Turks, and the Slavs, 1772 — 1%4é&en, 2008.

®Dan D. Y. Shapiralendencies and Agendas in Turkic—Karaite and Karaitelated studies
in Eastern Europe in 20Centuryin “PINKAS: Annual of the Culture and History ofi&t
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kind of generalization is very conditional in thentext of globalization. This avenue
of approach allows us to look at the Karaites entoader context of Jewish history
and explore the history of this community as aegnal part of it from the ancient
times until today. The same can be said about theites, who lived in Eastern
Europe and were related to Rabbinic Jews not owlydtigious tradition, but by
common jurisdiction of Vaad, legal and fiscal lighds to State — The Grand Duchy
of Lithuania’ In the study of later periods of Karaite histohjstapproach enables
researchers to reconstruct the formation and dpwadot of modern ethnical identity
of Karaites — the works of R. Freufidyl. Kizilov,® Ph. Miller'® show that the search
of Karaite ethnical identity began with the dissticin of any links with Jews, so both
the community history before this process, whicharein the 19 c., and after it,
encourages researchers to locate their works indhtext of Jewish studies.

The second avenue of approach, which, due to theifsgty of the activities
of Karaite community, is mostly supported by reskars in Eastern Europé,is
related with the transformation of Karaite identifgesearchers tend to accept the

European Jewry”, no. 1, Vilnius, 2006; Nathan Sc¢Hlistory of the KaraitesFrankfurt
am Main, 1992; Dan ShapirAyraham Firkowicz in Istanbul (1830 — 1832). Pavthg
Way for Turkic NationalisinPAnkara, 2003.

" Jacob Mann, “Karaica”’Texts and Studies in Jewish History and Literatune. 11,
Philadelphia, 1935; Jurgita Sia@nait — Verbickies, Zydai Lietuvos DidZiosios
Kunigaikstysts visuomegje: samlavio aspektaiVilnius, 2009; IdemKq rado Trakuose
Ziliberas de Lanua, arba kas yra Trakydai,in “Lietuvos istorijos studijos”, no. 7, 1999.

8 R. Freundpp. cit.

® Mikhail Kizilov, Between the Jews and the Khazars: the formatigheoéthnic identity and
historical views of the East European Karaiteshe gjeneral context of European history
from the late eighteen century until togday“Pinkas: Annual of the Culture and History of
East European Jewryho. 2, Vilnius, 2008; IdemSocial adaptation and manipulation
with self-identity: Karaites in Eastern Europe inolern times Karaites in Eastern
Europe in the Last Generations, Proceedings of ffiest International Karaite
colloquium,Jerusalem, 2008dem, The Arrival of the Karaites (Karaims) to Poland and
Lithuania: A Survey of Sources and Critical Analysis of Existing Theories, in “Archivum
Eurasiae Medii Aevi”, no. 12, 2003/2004; Idem, Faithful Unto Death: Language,
Tradition, and the Disappearance of the East Euesp&araite Communitiesin “East
European Jewish Affairs”, Vol. 36, No. 1, Londo0B; Idem Karaites in North-Eastern
Europe: The Karaite Community of Troki between Tweo World Wars, Orient als
Grenzbereich. Proceedings of the Deutscher Origsteitag Wiesbaden, 2007; Idem
Karaites through the Travelers’ Eyes. Ethnic Higtofraditional Culture and Everyday
Life of the Crimean Karaites According to Descipis of the TravelerdNew York, 2003

9 philip E. Miller, op. cit.

1 Algirdas Baliulis, Stanislovas Mikulionis, Algimers Miskinis, Traky miestas ir pilys,
Vilnius, 1991; Stefan gnhsiorowski,Karaimi w Koronie | na Litwie w XV — XVIII wieku
Cracow — Budapest, 2008.
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theory of Karaite Khazarian origins, and applyrittheir studies? Because of its
limitations — the critical application of this appich to the Karaites history before the
20" c. is logically almost impossible — the Karaitaidies are not sufficiently
developed in this region. And in the last decadés approach attracts even less
adherents — with an exception of more of desceptiature, journalistic initiativé$
which are supported by Lithuanian Karaite communi¥yhile the Khazarian
approach is rather critically assessed by the ani@desommunity.

In this article, the efforts of the leaders of Klra&ommunity to form a modern
ethnical identity of Karaites in the first half tle 20" c. will be discussed. The aim of
this article is to reveal the motives, which infhaed the direction of identity
formation, and the means by which it was constdictes well as the particular
symbols, on which the modern ethnical identity @fréites was based. The array of
the sources, which enables the reconstruction & pmocess, consists of the
correspondence of S. Szapszal, stored in his acthie manuscripts of his articl¥s,
documents of Karaite community presented to thasPoMinistry of Religious
Affairs and Educatioli and Karaite periodicalMysl karaimska® (Vilnius, Poland)
and Onarmach’ (PanetZys, Lithuania) While discussing the formation of Karaite
identity we need to distinguish three significamtgments, which understanding
changed the most — language, religion and origin.

2 The articles written by S. Szapszal himself ae st notable. Their manuscripts are
stored in the library of Lithuanian history instgu F. 4. Also worth mentioning — the
works of Tadeusz Kowalski, for instandeyjrecka monografja o karaimach krymskia
“My ¢l Karaimska’ t. 2, Vilnius, 1929, note. 2. See more: Dan DSYiapira,Tendencies
and Agendas in Turkic — Karaite and Karaite — rethtStudies in Eastern Europe or"20
Century,in “Pinkas: Annual of the Culture and History cdid® European Jewry”, Vol. I,
Vilnius, 2006, p. 210-241.

3 Halina Kobeckat, Lietuvos karaimaiVilnius, 1997.

4 Lietuvos moks} akademijos Vrublevskibiblioteka [The Wrublewski library of Lithuanian
Academy of Science] (further LMABRankraiy skyrius[Manuscript collection] (further
—RS) F. 143: A letter from Emanuel Kobecki to $&zapszal, b. 364; A. Mardkowicz to
S. Szapszal b. 466, 467, 127; S. Bobowicz to Sp&zd, b. 182, 511; Zarach Zarachowicz
to S. Szapszal, b. 511, 723, 724;the Manuscript department fund (F.7) of Lithu@mi
Institute of History Library (further - LIIB).

> A provision of the Karaite legal status bill in Rold (1921-1922)LMAB RS F. 143, b.
364; A provision of the Karaite legal status bill in Rold (1928) Lithuanian Central State
Archive (further — LCVA) F. 51, Ap. 4, b. 117, 0@

16 «“My¢l Karaimska” [The Karaite Thought), was publishedtfie period of 1924 — 1939 in
Polish, Vilnius, ed. Ananjasz Rojecki (1924 — 1928hanjasz Zajczkowski (1929 —
1939) (published — twelve issues).

«Onarmach” [Progress] was published in the penb#i934 — 1939 in the Karaite language,
Pane¥zys, ed. Mykolas Tinfowiius (Tinfavicius) (published — three issues).
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. DRAWING THE BOUNDARIES: WE KARAITES
AND THEY JEWS

Despite the pre-existing economical disagree megtiwden Jews and Karaites,
neither one nor the other called themselves otlseras Jews until thé"@flecade of
the 19" c. Moreover, both groups claimed that they are liedievers of true
Judaisnt® With the establishment of the spiritual board ofar#ites, two
communities, which belonged to the tradition of aisth, were separated, and the
Karaism was recognized as a separate, unique aeligiowever, it would not be
entirely accurate to agree with Ph. Miller, whidaims, that “from the moment when
the Crimea was subordinated by Russia in 1783,ragbahe Karaite community
wanted to distance a not only from the Rabbinic s]Jelaut from the Jewry in
general.® The Karaite aspiration to distance themselves fieabbinic Jews is
testified by both Simcha ben Salomon Bobowicz, videwame the first Karaite
hakham after the establishment of the Karaite tsjiriboard and instantly in 1827
made an effort to obtain the withdrawal of militagbligations for Karaite
community’®, and his father, Salomon, who travelled to SaeteRburg in 1795 in
order to obtain an exemption from the restrictiomposed on Jews and Karaites.
However, both in the end of the &. and in the 19 c. all Karaite attempts to
establish their independence from Jews were malinbcted outwards, i.e. above all
the community aimed to reveal their differencesnfi@abbinic Jews to the authorities
in order to dispose discriminatory restrictions laggble to Jews. These efforts had a
little impact on the community life, in a sensettialid not aim to change the Karaite
self-perception, only to present it in a way, whigbuld please the authorities and
help Karaite to achieve their objectives. This védenced by the extant historical
sources, in which the majority of Karaites stilsasiated themselves with the nation
of Israel and traditions of Judaism Epistle of Israel's Deliverancédy Joseph
Solomon Lucki was originally written in Hebrew ar@i1840. In addition, the work
had been written in biblical styfé.

The turning-point of the Karaite self-perceptionswiae beginning of the 20
c., which correlated with the leadership of S. Szajf? His personal features and

18 Jacob Manmpp. cit; Philip E. Miller, op. cit.,p. XV.

¥ philip E. Miller, op. cit, p. XVIL.

% Since 1791 Jews were permitted to reside onlyiénzone of settlement; a double taxation
system introduced in 1794; an introduction of coiption of recruits in 1827 — while
emphasizing their differences from Rabbinic Jewaraites expected the abolition of these
restrictions.

2 philip E. Miller, op. cit, p. XVI.

2 Seraj Szapszal was born in Bakhchsarai in 1873mbleed to study in Saint Petersburg in
1894 and got married to Vera Issakowicz Ogiz inA98. Szapszal was a professor of
Oriental languages in the University of Saint P&derg, also was a member of various
academic associations. In 1915 S. Szapszal watedlas a hakham of Russian Karaites
and took community activities — collected documgetstablished a library, brought back
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abilities directed his communal activities towat tformation of Karaite ethnical
identity, which was based not only on religiougditian, but on their origins as well.
A qualitatively different process, which was dietttnot only outwards, but to the
community itself, had started. It transformed th#-perception of Karaites and on its
basis it formed the attitude of dominant societyanls this ethnical group. Probably,
there were two main stimuli of this turning-poitite first one had remained the same
as in previous centuries — to secure favourabladiconditions for community, and
the second one — growing sense of ethnic identitych encouraged defining their
uniqueness and draw the boundaries betwleemselvesndothers In this casethe
other was the Rabbinic Jews, with whom Karaites had@ngtconnection based on
religious tradition. So it is not surprising, th&e formation process of the modern
ethnical identity of Karaites began with a coheregfusal of Hebrew elements in
religious tradition, language and the perceptiothefr origins.

The historiographical discussion about the infleeref Haskalah on the
formation of Karaite self-consciousness did notvjmte unanimous conclusion so far.
R. Freund tends to think, that the process of &aw@tlon, which was encouraged by
the Jewish enlightenment movement, had an influemcehe changes of Karaite
community self-perception, directing them towardsnthant society, for instance,
the “westernization” of personal names Btas for the Karaites of the Grand Duchy
of Lithuania, it is very hard to identify the dissimation (or lack of it) of Haskalah
ideas, because of the low density of communitiestheir estrangement in social and
political matters. Although, it cannot be ruled thdt ideas expressed by intellectuals
in Vilnius, which was already know as one the Héek@entres in Eastern Europe in
the end of 18 c. — the beginning of 9c.?% were known to local elite of Karaite
communities. However, this assumption requireshéurtietail studies.

I.2. Language and its reforms: Hebrew versus Karag

J. Fishman, who analyzed the important link betwéls language and

many manuscripts to Saint Petersbut s assumed that exactly this time was the tugnin
point of Karaite self-perception. The activitiesifSzapszal were terminated by the First
World War, and he started working again only in2,92hen he became the chief religious
leader of Polish Karaites and settled in Vilniug. lld this position until 1940. In 1929 he
became a member of Polish Academy of Sciencesafiedten years he was awarded a
honorific of professor of Vilnius University. Untihe end of the5decade of the 20c. he
formed and established the ideology of modern e#iridentity of Karaites. In 1961 S.
Szapszal died in Vilnius, and here he was buriethénjoint cemetery of Karaites and
TatarsLMAB RS F. 143, b. 404; LCVA F.51, Ap.4, b. 117]1k2.

2 Freundop. cit, p. 15.

2 For more detailed information about the Haskalatvameent in the region see: Marcin
Wodzinski, Haskalah and Hasidism in the Kingdom of Poland: istéty of Conflict
Oxford, 2005.
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ethnicity, stated, that “language is not only asmous factor but may become a
primary cause, a rallying cry, a prime concern aqrceived first line of defencé”
In the beginning of the 30c., when S. Szapszal became the leader of Rukaiaite
community (and later on — of Polish Karaite comntynithe transformation process
of Karaite identity started with the changes ofglaage use in the community. The
Hebrew language was the higher language used tlmatuire and liturgy in the
Karaite community and the orthography was the diphaf Karaite language. So it
was not only a sign of belonging to the Jewry, higo a way to express the
Jewishness. While speaking about the connectiomeet the religion and language,
Fishman argues, that “the link between languageraligion (what would be religion
without language?) not only sanctifies ‘our langefdgut helps to raise language into
the pale of sanctity even in a secular cultdfeThe process of the formation of
modern ethnical identity of Karaites shows, thataiem was inseparable from the
Hebrew language, so the rejection of this langusigaificantly weakened religious
traditions within the community. At the same tinfe tweakening of religious faith
strengthened the importance of Karaite languagthaoidentity of community. S.
Szapszal used the language as the main argumeimt idevelopment of his theory
about Karaite Khazarian origins. It also helpe@dtablish the image of the Crimea as
the historical homeland in the Karaite self-conasimess. In one of his first articfés
after becoming the chief religious leader of Poli&raites, S. Szapszal emphasized
both directly and indirectly the importance of Kigalanguage to self-perception of
the community — “Karaites are almost from the sarigins as Tatars, and they
preserved their own Turkic language, which theysdile using both in daily life and
religious prayers?® As it is shown in the previous quotation, the EHeraite leader,
while presenting his community to the Polish goveent, clearly identifies Karaite
language as the only one used between Karaitemjdition of course to the Polish
language, which usage is implied by the languaghisfdocument itself. S. Szapszal
took the same position not only in his letter te Bolish Ministry of Religious Affairs
and Educatiof!, but in his other texts as well — both public acédemic one¥.

The leaders of Karaite community also understoeditik between liturgy and
language, so they began to consider how to strengthe religious feelings in the

% Joshua A. FishmanlLanguage and ethnicity in minority sociolinguistzerspective
Clevedon and Philadelphia, 1991, p. 7.

% bid.

21’3, SzapszaMemorial 1927 - 1928, Vilnius (it is assumed, that thisutoent was addressed

” to the Ministry of Religious Affairs and EducatiohCVA, F. 51, Ap. 4, b. 117, 1. 3.

Ibid., I. 3 v.

2 A letter from S. Szapszal to the Ministry of Retigs Affairs and Educatiori;he 29th of
November, 1928, Vilnius, LCVA, F. 51, Ap.4, b. 40023 (typewriting)

% K voprosu ob istotieskoj sviazi Litvy s tiurkskami strananmi i narodaf®55, Vilnius,
LIIB, F. 4, b. 208, p. 1-10 etc. (typewriting)
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community and to make a simultaneous change frobrddeto Karaite language in
the liturgical rites. Aleksandr Mardkowit'z one of the leaders of Luck community,
on the 28 of January, 1928 wrote a letter to S. Szapszal,imdicated the need to
abandon “the Hebrew language, because everyons prdty but just the minority of
community members understands it”. (...) Thereftaking into account the needs of
community, it would be appropriate to translateyprabooks to Karaite language and,
it would be welcomed to provide its text in Polesh well. In addition, prayer books
should be printed in Latin alphaBeUnderlined by the author - D. ) It is obvious,
that the author of these words linked the needsoafimunity not with the Hebrew
language, but with the Karaite language. He wasthetonly person, who was
worried about this connection between languageralgion and its importance to
the self-consciousness of Karaite community. Afterdecade, in 1938 Samuel
Bobowicz also contacted S. Szapszal, and calleth@oattention the question of
Hebrew language and its incompatibility with thdf-perception of Karaites. S.
Bobowicz differed from his predecessor, becausthefigidity and assertiveness of
his ideas. Bobowicz stated, that a person “canr@y  God in incomprehensible
language, because then the participation in worsipices becomes an obligation,
rather than the gratification of spiritual needse Wb not consider ancient Jewish
language as our owrnthis language is dead, inorganic and unpleasanbur
generation §nderlined by the author — D)T"* It is obvious, that Karaites have
identified themselves with Hebrew language in fifuand other areas of life less and
less. Although Szapszal himself did not leave drgctispeeches regarding the use of
Hebrew language in liturgy, but his opinion abdug relationship between Karaite
and Hebrew languages is clearly reflected in theai@language reform initiated by
S. Szapszal himself. His academic interests cangibto this process as well — S.
Szapszal was a well-known orientalist and activeéyticipated in the scientific
discussions with turkologists, who found the ingtiie Karaites in the 9c., because
their language belonged to the Turkic language mfdWDue to the specifics of

3 Aleksandr Mardkowicz (1875-1944) — the leader afradte community in Luck, poet,
publicist, active member of community. He was wdtin Russia, in a journal published in
Moscow — “The life of Karaites” [“Karaimskaja Zizjy’and later, on the™decade of the
20" c., he became a pioneer of Karaite press — hetlveasditor of newspaper [The voice
of Karaites] “Karay Awazy”’ and published his aréslin another newspaper — “The
thought of Karaites” (“Myl Karaimska”).

¥ |MAB RS F. 143, b. 466, 1.5-10, 1928.

¥ LMAB RS F. 143 b. 511, |. 2-6amuel Bobowicz was abouit fifty years old in 1988 it
means that he could have been born at the lastideafahe 19 c. Although, there are no
more data found on his person, it is possible, batould have been related with Simcha
Bobowicz, who carried out a successful missiondmtSPetersburg in 1827.

% Dan D. V. ShapiraA Jewish Pan-Turkist: Seraya Szapszap§aloglu) and his Work
Qirim Qaray Turkleri (1928, in “Acta Orientalia Academiae Scientiarum Hungariae”,
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Karaite language and anthropological features ef@Ghimean Karaites, the majority
of researchers both in Europe and later in Russigled to ascribe Karaites to Turkic
origins. The Crimean Karaites were acknowledgedc agparate religious group in
1837, and they tended to rely on these considestiowhich presented them as an
extraordinary and unique nation with a deep histdriradition. Therefore it is not
surprising, that in this atmosphere S. Szapszaamebe Karaite language reform,
tried to cleanse it from the interference of Hebmeerds and terminology, changing
them to Turkic language, thus weakening the Karaitenection with Jewishness. At
the first glance these changes might look insigarft — usually just one or two letters
differ in the word, but actually it changes wordtsucture significantly. For instance,
a word hakham (Hebisemaly, which describes the chief religious leader, was
changed to hakhan, because then it sounds morehikevord Khan, meaning the
chief leader of Tatars. Similar changes were indpleethe names of months — regular
Hebrew names were changed to Karaite langdage.Freund bases his opinion on
findings of Tadeusz Kowalski, and states, that Kesaused Hebrew terminology
until the year 192%, however, the archival documents, gathered durésgarch,
show, that terminology with many Turkic elements leeen widely used in official
documents of the Polish Karaite community at timaef’

So in the first half of the 2Dc. Karaite community has experienced significant
linguistic changes, which influenced their selfqeption as well — Karaites had no
longer associated themselves with Hebrew languagé, this affected the further
denial of other Jewish elements in the religioaslition. In the beginning of the 90
c. the interior of Trakai kenesa has changed -déw®ration of the ceiling, the Star of
David, was removed, and traditional décor elemehtsynagogues — table entries of
Decalogue in Hebrew — were eliminated from theriateas well*® And in Vilnius
kenesa, which was built in 1911, the religious sgimbivere changed with secular
ones — the spire was adorned by the Karaite coatro$, which spread widely and
became a symbol of the community. Like a litmus guaip reflects the essence of
Karaite ethnical identity ideology - allegories Kifiazarian origins and the Crimean
historical homeland?

Only after the refusal of Hebrew features, whicrerehtraditionally associated
with Jewish community, it became possible to morgmthe next important step in

No. 58 (4), 2005, p. 349-380.

% About the changing of Hebrew month names to Karaibhguage, see: Roman Freuog,
cit., p. 14.

% Roman Freundp. cit, p. 14.

%" The project regarding the legal status of Karait€3yA F. 51, Ap. 4, b. 400 etc.

%M. Kizilov, Karaites in North — Eastern Europe, p. 37.

¥ It is unknown when exactly the Karaite coat of anwvas introduced, but it had probably
happened before the building of Vilnius kenesaetdt was used in the documents of
Karaite community and had a symbolic and represigatéunction.
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shaping of identity — the search of new identitatiges, its conceptualization and
consolidation.

II. CONSTRUCTION OF MODERN ETHNICAL IDENTITY
OF KARAITES

I1.1. Transformation of origin: Semites versus Khaars

In discussions about Karaite origins, which staitethe end of the 18c. — the
beginning of the 19 c., Karaites were associated with Jews, who siggjipsnoved
to the Crimea after the destruction of the firshpée in Jerusaleff. A little later, at
about the third decade of the™®., in order to convince the government of Russian
Empire and Orthodox Church officials, that Karaitlkd not participate in the murder
of Christ, they started looking for the Karaite neations to the Sadduce€dhile
none of these theories were entrenched, becausebwious chronological
irrationalities®? the story of Karaite absence in deicide sprea@yiend established
itself in the society® However, growing interest in Karaites, their onigji language
and ethnography, encouraged the solution of thginsriquestion. Moreover, the
officials of Russian Empire, even after the estditient of Karaite Spiritual Board,
did not stop to take an interest in this commufiitaAvraham Firkowicz (1786 —
1874), who was entrusted by the Crimean Karaite noonity to collect evidence
about Karaite past, introduced a new version ofakKarorigins. According to him,
Jews were the ancestors of Karaites; they have limehe Black Sea region since
Biblical times and had converted pagan Khazars &waism. Newly converted

“0 philip Miller, op. cit, p. 5.

“Ibid., p. 6.

“2 Such an interpretation is at odds with the chrogglof Karaism genesis — Karaism was
formed in the 9-11" centuries, so there was no way, that Karaites avbave been one of
that lost tribes of Israel.

3 1n the middle of the 19c. Wladistaw Sirokomlia, who was wandering in Tagkalks about
Karaites and that “they are not burdened as Talendelws by the death of the Righteous,
because they had left Jerusalem before the todfutehrist. They are not defiled by the
mistakes of Talmud, since they were not there, wlbrist was tied and crucified.” See.
Vladislovas Sirokond, ISkylos i$ Vilniaus po Lietyy Vilnius, 1989, p. 58.

*4 Soon after the decree of 1837, Russian Empiréestan question the validity of privileges
granted to Karaites. In 1839 the General GoverficFaurica, Michail Voroncov (1782-
1856), sent a letter to Karaite spiritual boardTiaurica. In this letter he asked for
information about Karaite origin, traditions, cusi® and their differences from Jevihe
text of this document suggests that without thevirming evidence regarding the
authenticity of Karaites, those granted privileged new status may be rescinded. See. O.
Belyi, Obzor arxivnyx dokumentov po istorii karaimskojddimg Kryma v pervoj polovine
XIX veka Krymskij muzej (1995 — 1996), 114.
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Khazars have developed their communities in JeeusaDamascus etc. during their
migration to South in the 811" centuries’ Despite controversial assessments of
Firkowicz, this theory became very popular in thege. It should be noted that in
spite of Khazarian element presented in the seazr&laraite origins, it was generally
recognized, that Karaites originated from Semites.

The 19" c. discussions about the origins of Karaites @ndeptly described by
one of the first Russian orientalists, who wereli@sted in ethnogenesis of Karaites
as well, V. V. Grigorjev:

“We will pay attention only to the fact, that Tatanguage [and it's] dialect,
which is used byussian Karaitesdoes not contain even the slightest resemblance t
Jewish words or other traces of that language, lwhiould have been used by their
ancestors, if they were Jews. Also, facial featamss expressions aur Karaites do
not have that striking national Jewish [featurelhich instantly enables us to
distinguish the child of Israel from any other humzeing (...)JOur Karaites, even if
they really are Jews, once blended with Turkicaraiand this mixing had to have
been permanent since the early ages (...) or, whiatoreunbelievable(...) they are
not Jews at all, but descendants of those Turkbaz#rs, who professed the Law of
Moses and ruled the Crimea in tHe BI™ ¢.”® (Italics by — D. ).

The essential turning-point of Karaite self-peramptwas the 20 c. — S.
Szapszal, who at that time implemented reforms arake language, began to form
the theory of Karaite origins from Khazars, whiah gresented in his academic and
journalistic articles as “Karaites in Lithuanfd”“Khazars and their languad&”“On
the question of Karaite ethnogene8isin letters to the Polish Ministry of Religious
Affairs and Education and public speeches. S. Szgsovided the answers to the
guestions, which were important to the communitgbeut the origins of Karaites,
their history, language and religion — without whithe modern self-perception of
Karaites could not have been formed.

S. Szapszal summarized his own ideas in the afinléhe question of Karaite
ethnogenesis(K voprosu ob etnogeneze karaimov (prodolzhenieedssianie
“Chazary i ich jazyk)’y°, in which he represented the new conception abaait th

5 Philip Miller, op. cit p. 8. More about these attempts see: Mikhail IKizi Social
adaptation and manipulation with self-identity....

V. V. Grigorjev (the title is not given), 1846. iBharticle was prepared for the magazine of
Internal Affairs. LIIB F. 4, b. 127, . 6 (quoteq I€. ITanman, X eonpocy 06 smuozenese
kapaumos... Free translation from Russian language (D. Tt))s true, that Szapszal did
not tend to agree with this opinion, but he did sotibt the authenticity of these words.

" Cepas ITamman, Kapaumw: e Jumse, LIIB F. 4, b. 181; LMAB RS F. 143, b. 825.

48Cepasl ITamman, Xazape: u ux a3eix, LMAB RS F. 143, b. 828.

49Cepa51 ITanmran, K eonpocy 06 smrozenese xapaumos, LIIB F. 4, b. 127; LMAB RS F. 143,
b. 831.

| bid.
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origins of Karaites. Its starting point was the ghiip of Karaite language with the
Turkic languages and their centuries-long historyhe Crimea, as well as the theory
developed by A. Firkowicz about the connection ket Karaites and Khazars.
Khazars — mystified, now extinct but once very pduletribe — was regarded in the
considerations of S. Szapszal as “a suitable catelidor the ancestry”, which
presented an opportunity both to create a magnificmage of Karaite past in the
collective consciousness and to break free fromislewess once and for all.
According to Szapszal's theory, Karaites settlethenCrimea in the 10c. BC, there
they converted local Khazars to pre-Talmudic Judafs Those Khazars, who
accepted Karaism, were named as the ancestorsrafté&@ It is important to pay
attention to the fact, that the conception of Saff8zal had a significant difference
from the attempt of A. Firkowicz, who tried to iatluce Khazarian element to
Karaite history and self-perception. A. Firkowidea about the origins of Karaites
from the ancient Jews was abandoned — Khazars leet@mancestors of Karaité&s.
The essential aspect of this transformation is ithababled the escape from Karaite
Semitic origins and brought them closer to Turkicestry idea: “Khazars as the
nation have no connection to Jews, only becauseligfon they were called Jews®.
During the development of Karaite Khazarian oridimsory S. Szapszal relied on the
data of anthropological fieldwotk His relationship with the available information
was rather specific — although mentioned reseasctiiel not have common opinion
regarding the origins of Karaites (there were fowsmahilarities with Jews, Tatars,
Bashkirs and others). A. Bashmakov presented vemyraversial findings, which S.
Szapszal interpreted as an unambiguous proof afitéakhazarian origin®

However, after the spread of S. Szapsal conceptibith stated that Karaites
have originated from Khazars, it has not immedjatestablished itself in the
collective consciousness of Karaites. This wasré®eilt both of the incompleteness
of this conception (it was finally formulated orily the 8" decade of the 0c.) and

* |bid., I. 11. However, the new academic studies prokat Khazars actually adopted
Talmudic Judaism and until their mysterious extowtthey had not have any contacts
with Karaites.

*2|bid., c. 50.

**1bid., c. 15

* In his article S. Szapszal discusses 9 anthrofmabgxpeditions in both the Crimea and
Poland, during which it was attempted to figure thé origins of Karaites and their
relationship with Jewishness.

> Bashmakov argues, that Crimean Karaites, as s€llagars, are kind of indigenous people
of Crimean peninsula. As i@epas Ilanman, K sonpocy 0b smHozenese Kapaiumos..., C.
10. The author quotes a book written by Bashmalk@inquante siecles d‘evolution
ethnique autour de la Mer NoisrBaris, 1937.

6 «“All authors have to unanimously admit, that Kéeaiype is different from Jewish and vice
versa, [and] is undeniably closer to Turkic [typedBut at the same time Szapszal states,
that Karaites had been Israelites before resettlitige Crimea.
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relatively short period of time, which was not egbuor the definitive establishment
of modern Karaite identity. So next to the Karaiteégins theory, presented by
Szapszal, there was another theory, distant freeasicof both Firkowicz and radical
Szapszal. It is describe in the mentioned artigldbMardkowicz, “The sons of law”
(Synowie zakonul930), which was written in Polish during his éirim Luck, and
later, in 1934 published in Lithuanian in the jaalr®narmach carried by Karaites of
Pane¢zys>’ It can be assumed, that it is no coincidence, tthiatarticle was printed
in this journal in Lithuanian, especially sincegtthe only text in this journal (there
were only three issues of it), which is printed mothe dialect of Trakai Karaites. As
the author of this text states in the original nsamipt, “regarding the growing
interest in social issues in Polish society, weasé this short book about Karaites.
We aim to share some knowledge with wider socidtgua that modest and quiet
nation, which is reluctant to manifest their exise™™® Neither the editor of
Onarmach Mykolas Tinfavtius, nor the translator of this text (name and som are
left unknown) did not write the foreword or evemate in Lithuanian, which would
explain the reason behind publishing of this agtido it is considered, that it was
successful achieving the mentioned aim of the audwd was adapted to the
Lithuanian public. This text provides both the Keraattitude towards themselves
based on three attributes — language, religiogimi and the knowledge, which was
considered worthy of sharing with society. The cdetiof A. Mardkowicz, named
“The sons of law”, is divided to several smallerapters and subsections, which
discuss Karaism, it's relationship with Christignand Judaism, Karaite language,
origins and their communities in Poland and Lithaaidere are some key insights
made by A. Mardkowicz:

Origin. “From the incest of Turks and Semites and long-tarenger of various
nations arose a new element — the Crimean KarHitdsis clear, that the author’s
attitude towards the Karaite origins reflects s@spects of S. Szapszal's conception
— Karaites are derived from Crimean territory aseniified with the nations of this
region, although they still preserve several fesgurof Semitic origins.
Notwithstanding the named connection between Kega#tnd Semites, the author
expresses a negative attitude towards Jews. Ksrare presented as a contrast to
Jews; author uses anti-Semitic statements, whieh“aorrowed” from unknown
authoP’ “Despite many general anthropological similastibetween Jews and

" Aleksandr Mardkowicz,The sons of lawin “Onarmach; Panezys, 1934 (a one-time
publication), p. 8-16 (translation from Polish),

8 |bid., p. 9.

% «A different origin of Karaites is proved by thdainguage, character and religious liturgy”,
Ibid., p. 8.

€ bid., p. 13.

¢ Statements, which negatively describe Jews, anéedwvith the quotation marks, but the
source is not identified.



220 Dovile Troskovaite

Karaites, there are facial features, which distisiguthem. These are well-known
Jewish facial features, so-callgthetto face We do not find this particular ghetto
expression in the faces of Karait&s.”

Religion. “Two factors influenced the Karaism: religion a@thnicity. So the
name “karaite” describes not only the faith of thg®ople, but indicates a certain,
different from others, ethnicit}?® Karaism “for a long time was the only mark, which
indicated the difference between Karaites and ditaelites.®* “From here came the
name karaite’ — from the Hebrew word Karai’, which meansthe one who is
reading®. Karaism developed “in the all lands, where Idtaglwere found (...) The
propaganda of Karaism, going North in the directidbrancient people, between the
Black and Caspian seas, found a good soil in Armddagestan, Georgia, the Crimea
and Byzantium® The author reflects Karaite dissociation from Jsiha and
Jewishness, which already happened, and emphagieegrowing link between
religion and origins (“ethnicity”), which is commoto modern ethnical self-
perception of Karaites.

Language.Karaite language “which since ancient times was l#nguage of
Karaite ancestors, now displaces the Hebrew largguaiich was usually used in
church liturgy. The ancient Karaite poets usedHbbérew language as the language
of literature as well®

Though differently from previously discussed agglby S. Szapszal, “The
sons of law” by A. Mardkowicz does not present ubggmous position, which would
support the theory of S. Szapszal. It reflects gbeanin self-perception that have
already occurred and showed an increase in proid wientation, mainly in the
fields of religion and origins. However, despite @pparent identity shift towards the
formation of modern ethnic self-consciousnesstualti of Karaites in Panezys,
who published the article of Mardkowicz, could k@dled as obsolete in comparison
to the self-concept of Polish Karaites. In thetfpablication of Karaite community
newspapeMysl Karaimskain Poland (1924) there was a review by A. Rojeckithe
article “Karaites in Poland”Karaici w Polscé prepared by Mejer Bataban. This
reviewed article was published in monthly newspdperJewish literature, art and
science, “New life” Nowe Zycie), edited by M. Bataban himself in Wars&v.
Although the content of this article caused an anfi¢he reviewer, it is obvious, that

2 Aleksandr Mardkowiczop. cit, p. 15.

% bid., p. 9.

% bid.

% |bid., p. 11.

% |bid., p. 12.

7 Ibid., p. 14.

® Ananjasz RojeckiKaraici w Polsce (0 artykule Dr. M. Batabanai, “Mysl Karaimska’, t.
1, z. 1, Vilnius, 1924, s. 3-4. A book by the samaene, “Karaici w Polsce”, was prepared
by A. Balaban as well.
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a certain polemic discussion (if only in journatisand academic circles) existed
between Jews and Karaites. According to A. Rojetki, Balaban stated, that
“Karaites always had ambitions to claim, that tlaeg the real Jews®. Meanwhile,
the author of the review disagrees, arguing thatréites are the only believers_of the
Old Testamentnot Torah! — Underlined by the author — D.T.] haiut its later
appendix (...), and they have never claimed to dked Jews and they never will,
because [they] are not Jews (Karaites differ frdmanm both with religion and
ethnography), so they do not have such right.”

In the process of creation and development of ettlgniorigin became one of
the most important of its elements. Origins, blaethtions with ancestors can be
negative, re-created, can be only assumed, mytbra&al, but due to their quality to
provide a community with continuity and longevityoften determines the collective
behaviour of the community. The Karaite communisy ot an exception — the
guestion of origins became the object of their comah discussions and the most
significant indication of their modern ethnical indigy.

The results of Karaite identity transformationstle first half of the ec.,
especially the link between origins and language,vésible in academic society as
well. Symon Szyszman makes references to Tadeuswlkki, who stated, that
Karaite origin from Khazars is acknowledged by fhet, that Karaite language
formed in the territory between Caspian and Blas&ss where prospered the culture
of Khazars’* This enabled S. Szyszman to make an assumptian, Karaites
maintained the Khazar cultufé.While arguing about the Karaite origins from
Khazars and/or Chuvash, S. Szyszman as well as&ddmds additional arguments
in anthropometric studies of Karait€sSo it can be stated, that during thd' 20 the
historiographical school of Karaimics was formedmhiintained the legitimacy of
modern Karaite identity, which was inspired by itheas of S. Szapszal.

I1.2. Transformation of homeland symbol

When Szapszal began to consolidate the theory oditéa originating from
Khazars, historical homeland question became atgmitant to Karaites. In the
Karaite religion the land of Israel was consideasda historical homeland, but due to
the formation of ethnical identity and the aspoatto distinct themselves from Jews,
this image had to be replaced. The first sourcerev. Szapszal discusses this issue,

®bid., p. 3.

bid.

" T. Kowalski, Turecka monografja o karaimach krymskiah“Mysl Karaimska’ t. 2, sis. 2,
Vilnius, 1929, p. 3-5.

2 Simon SzyszmarKaraizmas Vilnius, 2000, p. 76.

" 1bid., p. 78.
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is already mentioned “Memorial”. There, after theors introduction of Karaite
history, S. Szapszal states, that Karaites derik@d the Crime&’. Similar position
was taken by A. Mardkowicz, who saw a direct relatbetween historical Karaite
homeland and their origins. The author associatadhikes with the Orient and in
order to reason his opinion, he emphasized a cleairast between the Crimea and
the land of Israel, from which originated those¢cading to the author, who were
doomed to wander and live in different places, whdrey (the Jews) will always
remain unwelcomed strangers. Therefore, for Kesaite holy land of Israel — “is not
the true ancestral homeland, which they had neeen,sbut imagined and only
known from the Bible”, in other words, an allegos§ homeland> However, this
approach has not been the dominant one — duringdae 1929 Halich community
leader Zachar Zacharowicz created a poem for a eovahcelebratioff, in which
the land of Israel is glorified and Karaites arbechits children.”

However, after the establishment of Khazarian oggheory in the Karaite
consciousness, the significance of the Crimea gieadily — historical homeland no
longer had been associated with religious traditiostarted to be linked with origins,
in other words - its image had become an elemergectilar ethnical identity. Its
positions were strengthened by the fact, that theéa itself was the provenance of
actually existing Karaite community, so the histali homeland was tangible and
visualized. These links between Karaites and then€x are also recognized in the
reform project presented by S. Bobowitan addition to religious reforms it presents
the “national issue of Karaites” and links it witie consolidation of the Crimea as a
historical homeland.

A symbiosis of two images formed in Lithuania — Bdmean image, which
was developed by S. Szapszal, who himself was d@adrgrew up in the Crimea, and
the image of Trakai, which was closer to Lithuanommunities. The previous
image was expressed in the poems of Karaite poagrSKobecki (1865-1933). His
collection of poetry “Irlar” (“Songs”) was publistiein Cyrillic printed Karaite
language, and was the first printed secular boadtkislanguagé® It consists of 25
poems, which, according to Ananjasz acakowski, reflect the life of Karaites, their
ethnical and cultural feeling8.S. Kobecki describes the surroundings of Trakai an

Memorial, LCVA, F. 51, Ap. 4, b. 117, |. 3-3v.

> Aleksandr Mardkowicz to Seraja Szapszal — F. b4366, |. 8v, 1929, Luck.

" For the newest publication of the poem, see. Mil#y, The Karaites of Galicia ....,
Appendix no. 3.3p. 393.

" bid.

8 A letter from S. Bobowicz to S. Szapszal, LMAB RS143, b. 182, 1.1-8

" Ananjasz Zajczkowski, “Piesni” Kobeckiegq Osobne odbicie z czasopisma “My
Karaimska”, t. I, z. IV =V, Vilnius, 1928, |. 1.

8 |bid.
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its nature in his poems “Dominican Hill” and “Spgit® In his most popular poem
“Jukla, uvlum, jukla (“Sleep, son, sleep”) S. Kobecki glorifies two r&ée “holy
places” — Zion or the Holy Land and Trakai. Thetidition made between these two
places is expressed in such words ,Let the Ziotheepurpose of your hopes/ and
Trakai — the object of your thought&” These lines aptly describe the separation of
religious and secular homelands, and mark the &smimgthe self-consciousness of
the community. It seems, that already in tHedécade of the 20c., the Crimean
image established itself in Lithuanian Karaite camity as well. Albeit indirectly, it
is also mentioned in the podBatyr bijin tama3a aty“The magic horse of the Grand
Duke”, 1933% by Simonas Firkovius.

Duke, You are — the only one, like the Lord in leeaV

We heard in the old country of SolcHat

That the flocks of kipchaksn the north dense forest

Are laid down by your hand, strong and spirif&d.

(...)

The Great Vytautas looked out from the castle windo

And said to the women in Karaite languagéJnderlined by the author — D. T.).

This short fragment from the poem expresses thenéiat characteristics of
modern ethnical identity of Karaites — the estdiglistheory of the Khazarian origins,
the legend of ancestral homeland in the Crimeakandite language as an identity
mark of the community. The focus on the historibaimeland question made by
Karaite poets and community activists is not a abmatter. In the consciousness of
the community it is associated with the origins aimel blood relationship with the

8 The unique works of Simonas Kobeckis reflect thadite worldview in the 19 c. His

poems were influenced by various languages — HebRalish, Turkish, Russian and

Arabic. Borrowings from these languages indicdtat the Karaite language was still alive

and intensely used in the end of thé"19 In the 28 c. S. Szapszal started to reform

Karaite language and these borrowings from otheguages were changed to Turkish

words only, so the language of S. Kobeckis poemeryg important from the linguistic

point of view. We can see a parallel between thengh of language and identity —

elements of other cultures have been eliminated lram Karaite language and self-

consciousness of the community.

Syjon niech gdzie cetm twej nadziei, a Troki — przedmiotem twejsiiy(translation to

Polish language by Ananjasz Zerkowski), from: Ananjasz Zagzkowski, “Piesni”

Kobeckiegp Osobne odbicie z czasopisma Myaraimska”, t. I, z. IV — V, Vilnius,

1928, 1. 1.

8 The poem both in Karaite and Lithuanian languagepublished in: Halina Kobeckaijt
Lietuvos karaimaiVilnius, 1997, p. 115-118.

8 Solchat — a territory in the Crimea.

& Kipchaks — one of the former nations of the Goltiende, who lived in the Crimea.

% Szimonas Firkowius, Batyr bijin tama3a atyThe magic horse of the Grand Duke], in
Halina Kobeckag, Lietuvos karaimaiVilnius, 1997, p. 116.

82 «
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ancestors. In other words, it is an integral pathe origin question, which was very
relevant in the construction of the modern ethnideintity of Karaites. Thus, the

transferring of the historical homeland to the Garstrengthened, legitimated and
consolidated theory, which emphasized the Karaigirs from Khazars, both in the

collective consciousness of the community and tineosnding society.

I1.3. Religion: reform attempts in the secularisingcommunity

S. Szapszal took seriously the adaptation of lagguend history to the new
identity ideology, but left behind another sigrifit element of Karaite self-
perception — religion. Paradoxically, he, formalhe chief religious Karaite leader,
hesitated to start religious reforfisThe issues of religious reforms in the Karaite
community are not consistently discussed in hisgwaphy — both M. Kizilof? and R.
Freund®, who did a research on this issue, mostly conatadr on the refusal of
Hebrew symbols and terminology in the Karaite giuand paid less attention to the
development of the ideas regarding religious reforiis important to notice, that the
need for religious reforms, realized by the intlals of the community, was
influenced by both ideological and practical reasdrhe first ones were determined by
the established need to differentiate themsehoem frews, while the second ones were
determined by the evaporating religious faith ofrd{i'es and growing secularization,
which was a threat for Karaite self-perception sumdvival of the community.

Although, S. Szapszal have not initiated or implatad religious reforms
himself, he created preconditions for the emergesfceuch ideas in the Karaite
community. Shortly after becoming the chief Karaiégious leader, he represented
his own interpretation of Karaite religion — “Kated confess the Old Testament in its
primary purity, alike the Christian Church. Anadn@n ben David — auth. commgnt
accepted Jesus Christ as the [God] sent prophdtdaolared Muhammad as the
prophet as well® Moreover, for the first time he introduces thelatibn of Karaite
religion and Islamic tradition — he compares muiih hakham, imam with khazan,
muezzin with samashti, although these parallelismmild not be adequate in
religious practicé”

8A. Mardkowicz and S. Bobowicz introduced their sepea religious reform projects to S.
Szapszal, but these reforms remained unimple mésésd further).

8 Mikhail Kizilov, Social adaptation and manipulation with self-identi.

% Roman FreundKaraites and dejudaization....

Memorial, LCVA, F. 51, Ap. 4, b. 117,1. 3

LLCVAF.51, Ap. 4, b. 117
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The need for religious reforms was realized inttlied decade of the J0c. —
A. Mardkowicz, the author of “The sons of la#t’and one of the leaders of
community in Poland, in 1928 wrote a letter to Safszal suggesting the reform
project for Karaite religion. However, as it can been from the subsequent
correspondence of S. Szapszal and a subsequentipadj Samuel Bobowicz, the
reforms proposed by Mardkowicz were not implementedcontrast with already
mentioned S. Bobowicz, who initiated similar refermn the % decade of 2bc.,
Mardkowicz mentioned that reasons, which encouragfeaihges in the religious
rituals, are more connected with the need to aidaplavic environment than with the
distancing themselves from Jews (even though tliivenis also important). The
author proposed two projects, which should havepdwlKaraites to adapt to the
surrounding environment. The first one - to move ¢klebration of the seventh day
of the week from Saturday to Sunday, arguing, thathe conditions, in which we
live now, not Saturday, but Sunday is the seveai,dso where worship takes place
only once a week, they should be moved from SayutdaSunday’® The second
issue, directly linked with the traditional requitents of Judaism, was named by the
author asthe hat issug(“kwestja czapkowa Stating that, “from some Karaites’
perspective, walking without covering your head thwihat] is pleasant for
surrounding environment”, he suggested to dischissigsue, although did not find it
of a big importancé? Mardkowicz suggested some exotic ideas as welin&tance,
to revive the sacrificial traditions of Biblicalntes only by replacing a lamb with
flowers and burning of incense.

As we can see from his proposals, the ideas of ardkbwicz were strongly
influenced by the surrounding society and a neealdpt to it. As predicted by the
initiator of these ideas, his reform project mettrmng resistance in the community —
one of the leaders of Halich community, Zachar AacoWwicz, wrote a letter to S.
Szapszal on the ™4 of August, 1928, stating, that these propositionade by
Mardkowicz caused a great dissatisfaction in Hatiemmunity - Karaites considered
these reforms as non-ethical and immoral, althahghauthor of the letter, defended
A. Mardkowicz for his good intentions.

Although the first attempt to reform Karaite retigiand adapt it to the modern
age failed, the need for changes remained in themamity. However, a decade had
passed before the second reform project was prdpdiseas constructed by Samuel

9 Aleksandr Mardkowicz,The sons of lawin “Onarmach”,Pane¢?ys, 1934 (a one-time
publication) p. 8-16.

% A Mardkowicz to S. Szapszal — F. 143, b. 468yl.

% A. Mardkowicz to S. Szapszal — F. 143, b. 466, |.

% A Mardkowicz to S. Szapszal — F. 143, b. 466, |.

% |LMAB RS F. 143, b. 511, A letter from Zarach Zawewicz to S. Szapszal about the
resentment of reforms proposed by A. MardkowicthanKaraite community.
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BobowicZ’, who at that time lived in the emigration in thaeildd States of America.
In the Novermber of 1938 he wrote a letter to @pSzal, in which he outlined his
reform proposals for religious life of the commuyrit In his letter he indicated the
main reasons, why these changes are necessarye Thasons included the
preservation of Karaite self-consciousness, whiepetided on the answers to
important issues of the community, and the possittib achieve main goals of the
community. Those goals are not identified, butdbatents of this letter suggest, that
author has in mind Karaite adaptation in unpredlietaand menacing environment
(the First World War and the Russian revolution enaecently passed, uneasy
nationalistic feelings were in the air) and theassity to assert their differences from
Jews?’ Hence, the need to consolidate ethnical self-iare of Karaites was clearly
understood and expressed. In addition to his padgogefuse to worship in Hebrew,
he also presented a unique understanding of rabgibolidays, which was
undoubtedly influenced by the Karaite Khazariarmyios theory, which was already
well-established at that time. So Bobowicz staiteest, “we_do not acceptelebrations,
which are reminiscent of the expulsion of the J&am Egypt, because our ancestors
were not there, they were not expulsed from themd,so we do not consider it as our
celebrations *° (underlined by the author — D.)T.

Although both S. Bobowicz and A. Mardkowicz consetk Hebrew language,
used in the liturgy, as the main object of the gielis reforms in the Karaite
community, other ideas of S. Bobowicz relatedlyatégd from the ones expressed by
his predecessor. Despite the different ideas bothoas had similar intentions — A.
Mardkowicz sought to adapt Karaite religion to tbeanged circumstances by
introducing new rituals, while S. Bobowicz led bym#ar purpose wanted to
eliminate Jewish elements from Karaite liturgy. Tdwy difference is that the first
one was proposing specific actions, and the seomed— ideas, which should have
led to changes.

It is worth mentioning, that both A. Mardkowicz afd Bobowicz presented
their individual ideas about Karaite religion, fitamhs and the need to adapt to new,
changing living conditions in the modern society, $. Szapszal hoping for his
approval, support and initiatives to implement thgsojects. As the S. Bobowicz
states in his letter, “All these issues make usrwvand we rely on your strong will,
because as many of us have speculated, this issefeai very important and urgent

°” Samuel Bobowicz was about fifty years old in 1988 it means that he could have been
born at the last decade of thé"x9 Although, there are no more data found on hisqe
it is possible, that he could have been relateth ®itncha Bobowicz, who carried out a
successful mission to Saint Petersburg in 1827.

% A letter from S. Bobowicz to S. Szapszal, LMAB RS143, b. 182, |. 1-8.

% A letter from S. Bobowicz to S. Szapszal, LMAB RS143, b. 182, I. 2.

100 A letter from S. Bobowicz to S. Szapszal, LMAB RS143, b. 182, I. 3.
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nature.®® The assumption can be made, that S. Szapszaldptyémportant role in
these discussions about reforms, because onlyshéheachief religious leader of
Karaites, had a possibility to start their impletation. Paradoxically, he remained
reticent in the decision making process regardhe religious questions, because
academic activities were closer to his héXrHis relationship with reforms, proposed
by A. Mardkowicz and S. Bobowicz, was rather passivin the first case the
community itself revolted against reforms and ie thecond case — events were
influenced by the Second World War. Therefore einains unclear, what was the
response of Karaite community to the latest ref@moposal, which remained not
implemented. However, the crucial mental fractimsthe revealing of the process
of formation of Karaite self-perception had alreantyurred. And despite the living
in the different countries, the Karaite intelledtuavere working together when
considering issues important for the survival ofd{ies.

Conclusions

Although the Karaites of Eastern Europe were awéitheir differences from
Rabbinic Jews, until the f'%. this issue rarely left the field of religiousclssions.
In the 19 c., in the background of the Jewish question patiarried out by Russian
Empire, Karaites declared their dissociation fraaws on religious basis as well, but
taking into account the pragmatic aims — to imprthadr social status in the Empire.
Though Karaites asserted their isolation from thdiRnic Jews, they still associated
themselves with religious tradition of Judaism, id&verigins.

The 20" c. was a turning-point for the self-perception Kdraites. It was
influenced by both rational reasons — integratiorsaciety, higher social status and
integration in it, and mental sensations — a stgagtowing gap from Jewishness,
secularization and the emergence of the sensehaicat identity. The activities of
the chief Karaite religious leader, S. Szapszad, the most significant influence on
the formation of modern self-perception of Karaitddter becoming the leader of
community, S. Szapszal turned his activities towalyl full delimitation of Karaite
self-consciousness from Judaic tradition and 2)int@duction of new elements of
identity and its consolidation in the self-consapess of the community. He
reformed Karaite language — changed the Hebrewsténta Turkic, and then on the
basis of Karaite language tried to justify the tigeowhich traced the origins of
Karaites from mystical Turkic tribe. In this way Szapszal completely abandoned
the previously dominant perception about Jewish alkar origins. Charisma,
leadership and diplomatic experience served toZap&al — his theories found a

10%A letter from S. Bobowicz to S. Szapszal, LMAB RSIB3, b. 182, I. 1-8.
102 M. Kizilov ambiguously states, that S. Szapszareveompletely ignorant of religious
affairs. See Mikhail KizilovThe Karaites of Galicia.p. 340.
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support among the community leaders, through themdeology of modern ethnical
identity of Karaites was established among othembess of the community as well.
Until the middle of the 20 c. S. Szapszal formed a clear, complete, logiedlbgy
of ethnical identity, which was based on allegechrextion between Karaite
language, origin and religion. The dissemination tbis ideology through the
community leaders, the press and propaganda adietiateards the surrounding
society, has managed to establish itself not amlshéir community and surrounding
society, but in an academic environment as well.



